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O avoid all! cotifaſion in” our tit Ok 


reaſonings, concerning the End for which GG 6 
created the World, a diſtinction ſhould be "obſerved 5 1 


between the chief end for which an Agent or Efficient 
exerts any act and performs any work, and the ultimate 
end. Theſe two phraſes are not always preciſely of. 
The fame fignification : : and though the chief end be 
always an \nſtimare end, yet every ultimate end is 0 
always a chief end. 
A chief end is oppoſite to an 7 inferioe end, Al al 
Aate end, is oppoſite to a ſubordinate end. A ſubox- 
dinate end is ſomething that an Agent ſeeks and aims 
in what be does; but yet does not ſeek it, or regard 
A2 
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it at all upon its own account, but only on account of 
a further end, or in order to ſome other thing, of which 
it is conſidered as a means. Thus when a man goes a 
Journey to obtain a medicine to cure him of ſome diſ- 
eaſe, and reſtore his health, the obtaining that medi- 
cine is his ſubordinate end ; becauſe it is not an end 
that he ſeeks for itſelf, ot values at all upon its own 
account; but wholly as a means of a further end; viz. bis 
health : ſeparate the medicine from that further end, and 
« is eſteemed good for nothing; nor is it at all deſired. 

An ultimate end is that which the Agent ſecks in 

what he does for its own ſake: That he has re- 
ſpect to, as what he loves, values and takes pleaſure in 
on its own account, aud not merely as a means of a 
further end - as hen a man loves the taſte of ſome 
particular ſort of fruit, and is at pains and coſt to ob- 
tain it, for the ſake of the pleaſure of that taſte, which 
he values upon its own account, as he loves his own 
pleaſure; and not merely for the fake of any other 
good, of which he ſuppoſes his enjoying that pleaſure 
will be the means. 

Sous ends are ſubordinate ends, not only as they are 
ſubordinated: to an ultimate end; but alſo to another 
end that is itſelf but a ſubordinate end: Yea, there 
may be a ſucceſſion or chain of many ſubordinate ends, 
one dependent on another—one ſought for another: 
The firſt for the next; and that for the ſake of the 
next to that, and ſo on in a long ſeries before you come 
to any thing that the Agent aims at and ſeeks for its 
own ſake: As when a man ſells a garment to get 
money to buy tools—to till his land to obtain a 
crop—to ſupply him with food—to gratify his appe- 
tite, and ſeeks to gratify his appetite on its own 
account, as what is grateful in itſelf. Here the 
end of ſelling his garment, is to get money 3. but 
getting money is only - ſubordinate end: It is not 


only 
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| only ſubordinate to the laft end, his gratifying his 


Appetite ; but to a nearer end; viz. his buying huſ- 


bandry tools; and his obtaining theſe, is only a ſubor- 
dinate end, being only for the ſake of tilling land: 
and the tillage of land, is an end not ſought on its own 
account, but for the ſake of the crop to be produced: 
and the crop produced, is not an ultimate end, or an 
end ſought for itſelf, but only for the ſake of making 
' bread: And the having bread, is not ſought on its 
dyn account, but for the ſake of gratifying the ap- 
petite. | 

Hers the gratifying the appetite, is called the ulti- 
mate end; becauſe it is the laſt in the chain, where a 
man's aim and purſuit ſtops and reſts, obtaining in 
that, the thing finally aimed at. So whenever a man 
comes to that in which his defire terminates and reſts, 
it being ſomething valuable on its own account, then 
he comes to an ultimate end, Jet the chain be longer 
or ſhorter; yea if there be but one link, or one ſtep 
that he takes before he comes to this end, As when 


a man that loves honey puts it into his. mouth, for the 


ſake,of the pleaſure of the taſte, without aiming at any 
thing further, So that an end which an Agent has in 
view, may be both his immediate and his ultimate end; 
his next, and his laſt end. That end which is ſought 
for the ſake of itſelf, and not for the ſake of a further 
end, is an ultimate end; it is ultimate or laſt, as it 
has no other beyond it, for whoſe ſake it is, it being 
for the ſake of itſelf: So that here the aim of the 
Agent ſtops and reſts (without going further) being 
| os to the good, which he eſteems a Mara. nf of 
its purſuit for its own value. 
Hers it is to be noted, that a thing ſought, may 
he the nature of an ultimate, and alſo of a ſubordi- 
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nate end, as it may be ſought partly on its own. a» 
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count, and partly for the ſake of a further end, Thus 
a man in what he does, may ſeek the love and reſpect 
of a particular perſon, partly on its own account, and 
becauſe it is in itſelf agreeable to men to be the objects 
of the eſteem and love of others: And partly, be- 
cauſe he hopes, through the friendſhip of that perſon, 
to have his aſſiſtance in other affairs; and ſo to be put 
under advantage for the obtaining further ends, 

A CHIEF end or higheſt end, which. is oppoſite not 
properly to a ſubordinate end, but to an inferior end, 


- is ſomething diverſe from an ultimate end, The chief 


end is an end that is moſt valued; and therefore moſt 
ſought after by the agent in what he does, It is evi- 
dent; that to be an end more valued than another 
end, is not exactly the ſame thing as to be an end va- 


lued ultimately, or for its own ſake, This will appear, 
If itbe conſfidered— _ 


1. THAT two different onde mgy be both ultimate 
ends, and yet not be chief ends. They may be both 
valued for their own ſake, and both ſought in the ſame 
work or acts, and yet one valued more highly and 
fought more than another: Thus a man may go a 
journey to obtain two different benefits or enjoyments, 
both which may be agreeable to him in themſelves con- 


ſidered, and ſo both may be what he values on their own 
account and ſeeks for their own ſake; and yet one'may 


be much more agreeable than the other; and fo be 
what he ſets his heart chiefly upon, and ſeeks moſt 
after in bis going a journey. Thus a man may go 2a 
Journey partly to obtain a poſſeſſion and enjoyment of 
A bride that is very dear to him, and partly to gratify 


curioſity in looking in a teleſcope, or ſome new-in- 


vented and extraordinary optic glaſs: both may be 
ends he ſeeks in his journey, and the one not properly 
ſubordinate or in order to another. One may not de- 


bend on another; and therefore both may be ultimate 


_ ends3 
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ende: But yet the obtaining his beloved bride may be 
his chief end, and the benefit of the optic glaſs his in- 
ferior end. The former may be what he ſets his heart 
vaſtly moſt upon; and " properly the chief endet 
kisjourney, 

2. Ax ultimate end is not always the chief end, bas 
cauſe.ſome' ſubordinate ends may be more valued and 
ſought after than ſome ultimate ends. Thus for in- 
ſtance, a man may aim at theſe two things in his going 
a journey; one may be to viſit his friends, and another 
to receive a great eſtate, or a large ſum of money that 
lies ready for him, at the place to which he is going. 
The latter, viz. his receiving the ſum of money may 
be but a ſubordinate end : He may not value the filver 
and gold on their own account, but only for the plea- 
ſure, gratification, and honor; that is the ultimate 
end, and not the money waich is valued only as a 
means of the other : gBut yet the obtaining the money, 
may be what is more valued, and fo an higher end oi 
his journey, than the pleaſure of ſeeing his friends; 
though the latter is what is valued on its own CEO 
and ſo is an ultimate end. * | 

Bur here ſeveral things may dead: 455 

\ FixsT, That when it is faid, that ſome ſubordinate 
ends may be more valued than ſome ultimate ends, 
it is not ſuppoſed that ever a ſubordinate end is more 
valued than that ultimate end or ends to which it is 
ſubordinate; becauſe a ſubordinate end has no value, 
but what it derives from its ultimate end: For that 
reaſon it is called a ſubordinate end, becauſe it i va. 


lued and ſought, not for its own ſake, or its own value +. -. 
but only in ſabordination to a further end, or for dd 
fake of the ultimate end, that it is in order to. But yer 


a ſubordinate end may be valued more thai. fone 
at ultimate end that it is not ſubordinate to, ba is 
. and does not belong to chat ſeries, or 
chain 
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chain of ends. Thus for inſtance: if a man goes ® 
journey to receive a. ſum of money, not at all as an ul- 
timate end, or becauſe he has any value for the ſilver 
and gold for their on ſake, but only for the value of 
the pleaſure and honor that the money may be a means 
of. In this caſe it is impoſſible that the ſubordinate 
end, viz. his having the money ſhould be more valued 
by him than the pleaſure and honor for which he va- 

Jues it. It would be abſurd to ſuppoſe that he values 
the means more than the end, when he has no value for 
the means but for the ſake of the end, of which it is the 
means: But yet he may value the money, though but 
a ſubordinate end, more than ſome other ultimate end, 
to which it is not ſubordinate, and with which it has no 
connection. For inſtance, more than the comfort of a 
friendly viſit; which was one end of his journey. 

- SgconDLY, Not only is a ſubordinate end never 
ſuperior to that ultimate end, to which it is ſubordi- 
nate; but the ultimate end is always (not only equal 
but) ſuperior to its ſubordinate end, and more valued 
by the Agent; unleſs it be when the ultimate end 
entirely depends on the ſubordinate : 80 that he has no 
other mean by which to obtain his laſt end, and that alſo 
zs looked upon as certainly connected with it then 
the ſubordinate end may be as much valued as the laſt 
end; becauſe the laſt end, in ſuch a caſe, does alto- 
gether depend upon, and is wholly and certainly con- 
veyed by it. As for inſtance, if a pregnant woman has 
a peculiar appetite to a certain rare fruit, which is to 
be found only in the garden of a particular friend of 
her's, at a diſtance; and ſhe goes a journey to her 
friend's houſe or garden, to obtain that fruit—the ulti- 
mate end of her journey, is to gratify that ſtrong appe- 
tite: The obtaining that fruit, is the ſubordinate end, 
of it. If ſhe looks upon it, that the appetite can be, 
gratified by no other means than the obtaining that 

Wie fruit; 


fruit; and that it will certainly be ited 5f if ſhe ob- 
tains it, then ſhe will value the fruit as much as ſhe 
values the gratification of her appetite. But otherwiſe, 
it will not be ſo: If ſhe be doubtful whether that 
fruit will ſatisfy. her craving, then ſhe will not value 
it equally with the gratification of her appetite itſelf; 
or if there be ſame other fruit that ſhe knows of, that 
will gratify het deſire, at leaſt in part; which ſhe can 
obtain without ſuch inconvenience or trouble as ſhall 
countervail the gratification z which is in effect, fruſ- 
trating her of her laſt end, becauſe her laſt end is the 
pleaſure of gratifying her appetite, without any trouble 
that ſhall countervail, and in effect deſtroy it. Or if 
it be ſo, that her appetite cannot be gratified without 
this fruit, nor yet with it alone, without ſomething 
elſe to be compounded with it, then her value for her 
la end will be divided between theſe ſeveral i ingre- 
dients as ſo many ſubordinate, and no one alone will be 
equally valued with the laſt end. | | 
_ Hencs it really happens among mankind, that a 
ſubordinate end is equally valued with its laſt end; 
becauſe the obtaining of a laſt end rarely depends on 
ne ſingle, uncompounded means, and is iofallibly 
Ganected with that means: therefore, men's laſt 
ends are commonly their higheſt ends. 

Tr:rDLY, If any Being has but one ultimate end, 
in al l that he does, and there be a great variety of ope- 
rations, his laſt end may be juſtly looked upon as his 
fupreme end ; For in ſuch a caſe, every other end but that 
one, is anend to that end; and therefore no other end 
can be ſuperior to it. Becauſe, as was obſerved before, 
a ſubordinate end is never mote valued, than the end to 
which it is ſubordinate, 

OREOVER, the ſubordinate effects, events or things 
brought to pals, which all are means to this end, all 
yniting to contribute their ſhare towards the obtain- 

B ing 
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ing the one laſt end, are very various; and therefore, 
by what has been now obſerved, the ultimate end of 
all muſt be valued more than any one of the particular 
means, This ſeems to be the caſe with the works of 
God, as may more fully appear in the ſequel, | 
' FroM what has been ſaid, to explain what is in- 
tended by an ultimate end, the following things may 
be obſerved concerning ultimate ends in the ſenſe 
explained. | 

FourTHLY, Whatſoever any agent has in view in 
any thing he does, which he loves, of which is an imme- 
diate gratification of any appetite or inclination of na- 
ture; and is agreeable to him in itſelf, and not merely 
for the ſake of ſomething elſe, is regarded by that 
agent as his laſt end. The ſame may be ſaid, of avoid- 
ing that which is in itſelf painful or diſagreeable: For 
the avoiding what is diſagreeable is agreeable, This 
will be evident to any bearing in mind the meaning of 
the terms. By laſt end being meant, that which is re- 
garded and ſought by an agent, as agreeable or de- 
firable for its own ſake; a ſubordinate that which 
is fought only for the ſake of ſomething elſe, 

” FirrBLY, From hence it will follow, that, if a 
agent in his works has in view more things than one 
that will be brought to paſs by what he does, that 
are agreeable to him, conſidered in themſelves, or what 
he loves and delights in on their own account—then 
he muſt have more things than one that he regards as 
his laſt ends in what he does. But if there be but one 
thing that an agent ſeeks, as the conſequence of what he 
does that is agreeable to him, on its own account, then 


there can be but one laſt end which he has in all his 


actions and operations. 


Bor only here a diſtinction muſt be obſerved of 
_ which * be ſaid to be n to an agent, | 


f 111 
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in themſelves conſidered in two ſenſes. (1) What is 
in itſelf grateful to an agent, and valued and loved on 
its own account, /imply and abſolutely conſidered, and is 
ſo univerſally and originally, antecedent to, and inde- 

nt of all conditions, or any ſuppoſition of particu- 
lar caſes and circumſtances. And, (2.) What may be 
ſaid to be in itſelf agreeable to an agent bypothetically and 
conſequentially : Or, on ſuppoſition or condition of ſuch 
and ſuch circumſtances, or on the happening of ſuch a 
particular caſe, Thus, for inſtance : A man may origi- 
. nally love ſociety. An inclination to ſociety may be 
implanted in his very nature: And ſociety may be 
agreeable to him antecedent to all preſuppoſed caſes 
and circumftances : and this may cauſe him to ſeek a 


family. And the comfort of ſociety may originally be 


his laſt end, in ſeeking a family, But after he has a 
family, peace, good order, and mutual juſtice ahd 
friendſhip in his family, may be agreeable to him, and 
what he delights in for their own ſake: and therefore 
theſe may be his laſt end in many things he does in the 
government and regulation of his family, But they 
were not his original end with reſpect to his family. 
| The juſtice and peace of a family was not properly his 
_ laſt end before he had a family, that induced him'to 
ſeek a family, but conſequentially. And the caſe being 
put of his having a family, then theſe things wherein the 
good order and beauty of a family conſiſts, become his 
laſt end in many things he does in ſuch circumſtances. 
In like manner we muſt ſuppoſe that God before he 
created the world, had ſome good in view, as a conſe- 
quence of the world's exiſtence that was originally 
agreeable to him in itſelf conſidered, that inclined him 
to create the world, or bring the univerſe, with vari- 


ous intelligent creatures into exiſtence in ſuch a man- 


ner as he created it, But after the world was created, 


and ſuch and ſuch intelligent creatures actually had exiſ« 
B 2 tence, 
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tence, in ſuch . ſuch circumſtances, then a wiſe, juſt 
"regulation of them was agreeable to God in itſelf con- 
ſidered, And God's love of juſtice, and hatred of in- 
Juſtice, would be ſufficient in ſuch a Caſe to induce 
him to deal juſtly with his creatures, and to prevent 
all injuſtice in him towards them. But yet there is 
no neceſſity of ſuppoſing, that God's love of doing 
p Juſt! y to intelligent beings, and batred of the contrary, 
_ was what originally induced him to create the world, 
and make intelligent beings; and ſo to order the occa- 
. fion of doing either juſtly or unjuſtly, The juſtice of 
_ God's nature makes a juſt regulation agreeable, and the 
, contrary diſagreeable, as there is occaſion; the ſubject 
deing ſuppoſed, and the occaſion given: But we muſt 
_ ſuppoſe ſomething elſe that ſhould incline” him to- 
create the ſubjects or order the occaſion. 
So that the perfection of God which we call his faithful. 
neſs, or his inclination to fulfil his promiſes to his crea» 
f tures, could not properly be what moved him to create 
the world; nor could ſuch a fulfilment of his promiſes 
to his creatures, be his laſt end, in giving the creatures 
being. But yet after the world is created, after i in- 
telligent ereatures are made, and God ha ound him- 
- ſelf by promiſe to them, then that diſpoſition which is 
called his faithfulneſs may move him in his providen- 
tial diſpoſals towards them: And this may be the end of 
: many of God's works of providence, even the exerciſe 
of his faithfulneſs in fulfilling his promiſes. And may 
de in the lower ſenſe his laſt end. Becauſe faithfulneſs 
and truth muſt be ſuppoſed to be what is in itſelf ami- 
able to God, and what he delights i in for its own fake, 
| | Thus God may have ends of particular works of pro- 
| al vidence, which are ultimate ends in a lower ſenſe, 
0 which were not ultimate ends of the creation. 
So that here we haye two ſorts of 46010 ends 3 
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Zent-ultimaee end; the other conſequential and depen- 
dent. For it is evident, the latter fort are truly of the 
nature of ultimate ends: Becauſe, though their being 

'agreeable to the agent, or the agent's deſire of them, 
be conſequential on the exiſtence, or ſuppoſition ot 
proper ſubjects and occaſion; yet the ſubject and e- 
caſion being ſuppoſed, they are agreeable and amiable 
in themſelves. We may ſuppoſe” that to a righteous 
Being, the doing juſtice between two parties, with 
whom he is concerned, is 'agreeble-in itſelf, and is 
loved for its own ſake, and not merely for the ſake of 
ſome other end. And yet we may ſuppoſe, that a defire 
of doing juſtice between two parties, may be conſe- 


Juential on the being of thoſe parties, and 2 
ſion given. 


| TrgREFoRE I make a diſtinction between an end 
that in this manner is conſequential, and a ſubordinite 
end. 

© Ir may be obſerved, that when I ſpeak of God's 
ultimate end in the creation of the World” in the 
following diſcourſe, I commonly mean in that higheſt 
ſenſe, viz. the original ultimate end. 

S1xTHLY, It may be further obſerved, that the origi- 
nal ultimate end or ends of the creation of the World 
is alene, that which induces God to give the occaſion for 
_ conſequential ends, by the firſt creation of the world, 

and the original diſpofal of it, And the more original 
a the end is, the more extenſive and univerſal, it is. 
Tbat which God had primarily in view in creating, 
and the original ordination of -the World, muſt de 
conſtantly kept in view, and have a governing influ» 
ence ia all his works, or with reſpe& to every thing 
_ that he does towards his creatures, | 
Ap therefore, 


S&VENTHLY, 
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© SgvenTHLY, If you uſe the phraſe ultimate end in 
this higher ſenſe, then the ſame that is God's ulti- 
mate end in creating the world, if we ſuppoſe but one 
ſuch end, muſt be what he makes his ultimate aim in 
all his works, in every thing he does either in creation 


or providence. But we muſt ſuppoſe that in the uſe, 


. which God puts the creatures to that he hath made, he 
. muſt evermore have a regard to the end for which he 
has made them. But if we take ultimate end in the 
lower ſenſe, God may ſometimes have regard to thoſe 
things as ultimate ends, in particular works of provi- 
_ dence, which could not in any proper ſenſe be his 
laſt end in creating the world. 


ErGHTHLY, On the other hand, whatever appears 


to be God's ultimate end in any ſenſe, of his works of 


providence in genenral, that muſt be the ultimate end 


of the work of creation itſelf. For though it be ſo 


that God may act for an end, that is an ultimate end 


in a lower ſenſe, in ſome of his works of providence, 


which is not the ultimate end of the creation of the 
world: Vet this doth not take place with regard to the 
works of providence in general. But we may juſtly 
look upon whatſoever has the nature of an ultimate 
ond of God's works of providence in general, that the 
ſame is alſo an ultimate end of the creation of the 
world; for God's works of providence in general, are 
the ſame with the general uſe that he puts the world to 
that he has made, And we may well argue from what 
we ſee of the general uſe which God makes of che 
world, to the general end for which he deſigned the 
world, Though there may be ſome things that are 


ends of particular works of providence, that were not 


the laſt end of the creation, which are in themſelves 
grateful to God in ſuch particular emergent eircum- 
ſtances; and ſo are laſt ends in an inferior ſenſe; Yet 


this is only in certain caſes, or particular occaſions. 


But 
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But if they are laſt ends of God's proceedings in the 
uſe of the world in general, this ſhews that his making 
them laſt ends does not depend on particular caſes and 
circumſtances, but the nature of things in general, 
and his general deſign in the being and conſtitution of 
the univerſe. 

NixTaLyY, If there be but one thing that is origi- 
nally, and independent on any future, ſuppoſed caſes, 
agreeable to God, to be obtained by the creation of the 
world, then there can be but one laſt end of God's 
work, in this ſgnſe: But if there are various things, 
properly diverſe one from another, that are, abſo- 
lutely and independently on the ſuppoſition of any + 
future given caſes, agreeable to the divine Being, 
which are actually obtained by the creation of the 


world, then there was ſeveral ultimate ends of the crea-' 


tion, in that higheſt ſenſe, 


CHAI: 


Wherein is conſidered, what Reagon teaches con- 
cerning this Affair. 


er 


dome Things obſerved in general, which Reason 
dictates, 


AVING obſerved thoſe things, which are pro- 

per to be taken notice of, to prevent confuſion 

in diſcourſes on this ſubjeQ, I now proceed to conſider 

what may, and what may nt be ſuppoſed” to be God's 
ultimate end in the creation of the world. 

Ax in the firſt place, I would obſerve ſome thingy 

2 reaſon ſeems to dictate i in this matter. Indeed 


this 
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this affair ſeems properly to be an affair of divine reve- 
lation. In order to be determined what was aimed at, or 
deſigned in the creating of the aſtoniſhing fabric of the 
univerſe which we behold, it becomes us to attend to 
and rely on what he has told us, who was the Archi- 
tect that built it. He beſt knows his own heart, and — 
what his own ends and deſigns were in the won- 
derful works which he has wrought. Nor is to be ſup- 
poſed that mankind, who, while deſtitute of revelation, 
by-the utmoſt improvements of their own reaſon, and 
- advances in ſcience and philoſophy, could come to no 
elear and eftabliſhed determination who the Author of 
the world was, would ever have obtained any tolerable 
ſettled: judgment of the end which the Author of it 
propoſed to himſelf in ſo vaſt, complicated and won- 
derful a work of his hands. And though it be true, 
that the revelation which God has given to men, which 
has been in the world as a light ſhining in a dark 
place; has been the occaſion of great improvement of 
their faculties, has taught men how to uſe their rea- 
ſon; (in which regard, notwithſtanding the nobleneſs 
and excellency of the faculties which God had given 
them, they ſeemed to be in themſelves almoſt help- 
leſs.) And though mankind now, through the long 
continual aſſiſtance they have had by this divine light, 
have come to the attainments in the habitual exerciſe 
of Reaſun, which are far beyond what otherwiſe they 
would have arrived to; yet I confeſs, it would be re- 
lying too much on Roſas, to determine the affair of 
God's laſt end in the creation of the world, only by our 
own Reafon, or without being herein 5 guided 
by divine Revelation, lince God has given a Revelation 
containing inſfructions concerning this matter. Never- 
theleſs, as in the diſputes and wranglings which have 
been about this matter, thoſe objections which have 
chicfly 
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chiefly been made uſe of, againſt what I think the 
ſcriptures have truly revealed, have been from the pre- 
tended dictates of reaſon, I would in the firft place ſa- 
berly confider,\ in a few things, what ſeems rational to be 
ſuppoſed concerning this affair ; and then proceed to conſider 
what light divine revelation gives us in it. 

As to the firſt of theſe; viz. what ſeems in itſelf 
rational to be ſuppoſed concerning this matter, I 
think the following things appear to be the dictates of 
Reaſon— 

1. THAT no notion of God's laſt end in the crea- 
tion of the world is agreeable to Reaſon, which would 
truly imply or infer any indigence, inſufficiency and 
mutability in God ; or any dependence of the Creator 
on the creature, for any part of his perfection or hap- 
pineſs. Becauſe it is evident, by both Scripture and 
Reafon, that God is infinitely, eternally, unchange- 
ably, and independently glorious and happy ; that he 
ſtands in no need of, cannot be profited by, or receive 
any thing from the creature; or be truly hurt, or be 
the ſubject of any ſufferings or impair of his glory and 
felicity from any other being, I need not ſtand to 
produce the prooſs of God's being ſuch an One, it be- 
ing ſo univerſally allowed and maintained by ſuch as 
call themſelves Chriſtians. 

Tus notion of God's creating the world in order to 
receive any thing properly from the creature, is not 
only contrary to the nature of God, but inconſiſtent 
with the notion of creation; which implies a being's 
receiving its exiſtence, and all that belongs to its be- 
ing, out of nothing. And this implies the moſt per · 
feR, abſolute, and univerſal derivation and dependence. 
Now, if the creature receives its all from God en- 
tirely and perfectly, how ;is it poſſible that it ſhould 
have any thing to add to God, to make him in any 
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reſpect more than he was before; and ſo the Creator 
become dependent on the creature ? =. 

2. WHATSOEVER is good and valuable in itſelf, is 
worthy that God ſhould value it for itſelf, and on its 
own account; or which is the ſame thing, value it 
with an ultimate value or reſpect. It is therefore wor- 
thy to be ultimately ſought by God, or made the laſt 
end of his action and operation; if it be à thing of 
ſuch a nature as to be properly capable of being at- 
tained in any divine operation. For it may be ſuppoſed 
that ſome things, which are valuable and excellent in 
themſelves, are not properly capable of being at- 
tained in any divine operation; becauſe they do not 
remain to be attained; but their exiſtence in all 
poſſible reſpects, muſt be conceived of as prior to 
any divine operation. Thus God's exiſtence and in- 
finite perfection, though infinitely valuable in them- 
ſelves, and infinitely valued by God, yet cannot be 
ſuppoſed to be the end of any divine operation. For 
we cannot conceive of them as in any reſpect cofſe- 
quent on any works of God :—But whatver is in tſeff 
valuable, abſolutely fo, and that is capable of being ſought and 
attained, is worthy to be made a loft end of the diving 
operation. Therefore, 

3. WHATEVER that be which is in itſelf moſt valu- 
able, and was ſo originally, prior to the creation of the 
world, and which is attainable by the creation, if there 
be any thing which was ſuperior in value to all others, 
that muſt be worthy to be God's laſt end in the crea- 
tion; and alſo worthy to be his higheſt end. In 
conſequence of this it will follow, | 
4. THAT if God himſelf be in any reſpect properly 
capable of being his own end in the creation of the 
world, then it is reaſonable to ſuppoſe that he had re- 
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ſpect to himſelf as his laſt and higheſt end in this work; 
becauſe he is worthy in himſelf to be ſo, being in- 
finitely. the greateſt and beſt of Beings. All things 
elſe, with regard to worthineſs, importance and excel- 
lence, are perfectly as nothing in compariſon of him, 
And therefore if God eſteems, values, and has reſpeR' 
to things according to their nature and proportions, he 
muſt neceſſarily have the greateſt reſpect to himſelf. 
It would be againſt the perfection of his nature, his 
wiſdom, holineſs, and rectitude, whereby he is diſpoſed 
to do every thing that is fit to be done, to ſuppoſe other- 
wiſe. At leaſt a great part of the moral rectitude of 
the heart of God, whereby he is diſpoſed to every thing 
that is fit, ſuitable, and amiable in itſelf, conſiſts in 
his having infinitely the higheſt regard to. that which 
is in itſelf infinitely higheſt and beſt: Yea it is in this 
that it ſeems chiefly to conſiſt, 
The moral rectitude of God's heart muſt conſiſt in 
a proper and due reſpect of his heart to things that are 
objects of moral reſpect; that is, to intelligent beings 
capable of moral actions and relations. And therefore 
it muſt chiefly conſiſt in giving due reſpect to that Be- 
ing to whom moſt is due ; yea infinitely moſt, and in 
effect all. For God is infinitely the moſt. worthy of 
regard. The worthineſs of others is nothing to his : 
So that to him belongs all poſſible reſpect. To him 
belongs the whole of the reſpect that any moral agent, 
either God, or any intelligent being is capable of, To 
him belongs all the heart. Therefore if moral rectitude 
of heart conſiſts in paying the reſpect or regard of the 
heart which is due, or which fitneſs and ſuitableneſs re- 
quires, fitneſs requires infinitely the greateſt regard to 
be paid to God ; and the denying ſupreme regard here, 
would be a conduct infinitely the moſt unfit. Therefore 
a proper regard to this Being, is what the fitneſs of re- 
gard does infinitely moſt conſiſt in,-Hence it will 
C 2 follow 
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follow ; that the moral refitude and fitneſe of the difpefttion 
inclination or affeftion of Gods heart, does chiefly conſift in a 
reſpect or regard to bimſelf infinitely above his regard to all 
other beings : Or i in other words, his Holineſs — 
in this. | 
AND if it be thus fit that God ſhould have a 8 
regard to himſelf, then it is fit that the ſupreme 
ſhould appear in thoſe things by which he makes him- 
ſelf known, and by his Word or Worts; that is, in what 
he fays, and in what he does. If it be an infinitely 
amiable thing in God, that he ſhould have a ſupreme 
regard to Himſelf, then it is an amiable thing that he 
ſhould act as having a chief regard to himſelf; or act 
in ſuch a manner, as to ſhew that he has ſuch a regard z 
that what is higheſt in God's heart, may be higheſt in 
his actions and conduct. And if it was God's inten- 
tion, as there is great reaſon to think it was, that his 
works ſhould exhibit an image of himſelf their Author, 
that it might brightly appear by his works what man- 
ner of being he is, and afford a proper repreſentation 
of his divine excellencies, and eſpecially his moral ex- 
cellence, conſiſting in the diſpeſſtion of his heart; then it 
is reaſonable to ſuppoſe that his works are ſo wrought as 
to ſhew this reſpe& to himſelf, wherein his moral ex- 
cellency does primarily conſiſt. 
Wen we are conſidering with ourſelves, what 
would be moſt fit and proper for God to have a chief 
reſpect to, in his proceedings in general, with regard 
to the univerſality of things, it may help us to judge 
of the matter with greater eaſe and ſatisfaction to con- 
fider, what we can ſuppoſe would be judged and deter- 
mined by ſome third Being of perfect wiſdom and 
reQitude, neither the Creator nor one of the creatures, 
that ſhould be perfectly indifferent and diſintereſted. 
Or if we make the ſuppoſition, that wiſdom itſelf, or 
infinitely wiſe juſtice and rectitude were a difſtinQ dif- 


intereſted 
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intereſted perſon, whoſe office it was to determine how 
things ſhall be moſt fitly and properly ordered in the 
whole ſyſtem, or kingdom of exiſtence, including king 
and ſubjects, God and his creatures; and upon a view 
of tie whole, to cecyde what regard Roche prevail and 
govern in all proceedings. 

Now ſuch a Judge in adjuſting the proper nada 
and kinds of regard that every part of exiſtence is to 
have, would weigh things in an even balance; 
care, that greater, or more exiſtence ſhould be more 
looked at and reſpected, than the leſſer ; in proportion 
(other things being equal) to the meaſure of exiſtencs, 
that the more excellent ſhould be more regarded thaa 
the leſs excellent, —So that the degree of regard ſhould 
always be in a proportion, compounded of the propertion of 
exiſtence, and proportion of excellence; or according to the 
degree of greatneſs and goodne/s, conſidered canjunctiys. 
| Svcx an Arbiter, in conſidering the ſyſtem of created = 
intelligent beings by itſelf, would determine, that the 
ſyſtem in general, conſiſting of many millions, was of 
greater importance, and worthy of a greater ſhare of 
regard, than only one individual. For however conſider- 
able ſome of the individuals might be, ſo that they 
might be much greater and better, and have a greater 
ſhare of the ſum total of exiſtence and excellence than 
another individual, yet no one exceeds others ſo much 
as to countervail all the zeft of the ſyſtem. And if this 
judge conſidered not only the ſyſtem of created beings, 
but the ſyſtem of being in general, comprehending the 
ſum total of univerſal exiſtence, both Creator and crea» 
ture; ftill every part muſt be conſidered according 

to its weight and importance, or the meaſure it has of 

exiſtence and excellence. 

To determine then, what proportion of regard is to 

de allotted to the Creator, and all his creatures taken 
together ; 

® See, an Eſſay on the Nature of true Virtue, by the ſame Author, 
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together; both muſt be as it were put in the ballance; 
the ſupreme Being, with all in him, that is great, con» 
ſiderable, and excellent, is to be eſtimated and com- 
pared with all that is to be found in the whole creation: 
And according as the former is found to outweigh, in 
ſuch proportion is he to have a greater ſhare of * 
And in this caſe, as the whole ſyſtem of created beings 
in compariſon of the Creator, would be found as the 
light duſt of the ballance (which is taken no notice of 
by him that weighs). and as nothing and vanity; ſo 
the Arbiter muſt determine accordingly with reſpect to 
the degree in which God ſhould be regarded by all in- 
telligent exiſtence, and the degree in which he ſhould 
be regarded in all that is done through the whole uni- 
verſal ſyſtem; in all actions and proceedings, determi» 
nations and effects whatever, whether creating, preſer- 
ving, uſing, diſpoſing, changing or deſtroying. And as 
the Creator is infinite, and has all poſſible exiſtence, 
perfection and excellence, ſo he muſt have all poſſible 
As he is every way the firſt and ſupreme, and 
as his excellency ; is in all reſpects the ſupreme beauty 


and glory, the original Good, and fountain of all 


good; ſo he muſt have in all reſpects the ſupreme re- 
gard. And as he is God over all, to whom all are 
properly ſubordinate, and on whom all depend, worthy 
;to reign as ſupreme Head with abſolute and univerſal 
dominion; it is fit that he ſhould be ſo regarded by 
all, and in all proceedings and effects through the 
whole ſyſtem: That this univerſality of things in 
their whole compaſs and ſeries ſhould look to him, and 
reſpect him in ſuch a manner as that reſpe& to him 
ſhould reign over all reſpe& to other things, and that 
regard to creatures ſhould univerſally be ſubordinate 
and ſubject. 

Wren [ ſpeak of regard to be thus adjuſted in the 
univerſal ſyſtem, or ſome total of exiſtence, I mean the 


regard 


* 


CREATION OF THE WORLD. az 
regard of the ſum total; not only the regard of indi- 
vidual creatures, or all creatures, but of all intelligent 
exiſtence, created, and uncreated. For it is fit that 
the regard of the Creator ſhould' be proportioned to 
the worthineſs of objects, as well as the regard of 
creatures. Thus we muſt conclude ſuch an Arbiter, 
as T have ſuppoſed, would determine in this buſineſs, 
being about to decide how matters ſhould proceed moſt 
fitly, properly, and according to the nature of things, 
He would therefore determine, that the whole univerſe, 
including all creatures|animate and inanimate, in all its 
actings, proceedings, revolutions, and entire ſeries of 
events, ſhould proceed from a regard and with a view, 
to God, as the ſupreme and laſt End of all: That 
every wheel, both great and ſmall, in all its rotations, 
ſhould move with a conſtant invariable regard to him; 
as the ultimate end of all; as perfectly and uniformly 
as if the whole ſyſtem were animated and directed by 
one common ſoul: Or, as if ſuch an Arbiter as I have 
before ſuppoſed, One poſſeſſed of perfect wiſdom and 
rectitude, became the common Soul of the univerſe, 
and actuated and governed it in all its motions, - 
THrvs I have gone on a ſuppoſition of a third per- 
ſon, neither Creator nor creature, but a diſintereſted per- 
ſon ſtepping in to judge of the concerns of both, and 
to ſtate what is moſt fit and proper between them, 
The thing ſuppoſed is impoſſible ; but the caſe is never · 
theleſs juſt the ſame as to what is moſt fit and ſuitable 
in itſelf, For it is moſt certainly proper for God to 
act, according to the greateſt fitneſs, in his proceedings, 
and he knows what the greateſt fitneſs is, as much as if 
perfect rectitude were a diſtinct perſon to direct him. 
As therefore there is no third being, beſide God and 
the created ſyſtem, nor can be, ſo there is no need of 
any, ſeeing God himſelf is poſſeſſed of that perfect 
Anne e AIliſeern, 
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diſcernment and reQitude which have been ſuppoſed, 

It belongs to him as ſupreme Arbiter, and to his infi- 
nite wiſdom and rectitude, to ftate all rules and mea- 
ſures of proceedings. And ſeeing theſe attributes of 
God are infinite, and moſt abſolutely perfect, they are 
not the leſs fit to order and diſpoſe, becauſe they are in 
him, who is a being concerned, and not a third perſon 
that is diſintereſted, For being intereſted unfits a per- 
ſon to be an arbiter or judge, no otherwiſe than as in- 
tereſt tends to blind and miſlead his judgment, or in- 
cline him to act contrary to it. But that God ſhould 
be in danger of either, is contrary to the ſuppoſition of 
his being poſſeſſed of diſcerning and juſtice abſolutely 
perfet, And as there muſt be ſome ſupreme Judge of 
fitneſs and propriety in the univerſality of 9 
otherwiſe, there could be no order nor regularity, it 
therefore belongs to God whoſe are all things, who is 
perfectly fit for this office, and who alone is ſo, to ſtate 
all things according to the moſt perfect fitneſs and rec- 
titude, as much as if perfect rectitude were a diſtin& 
perſon, We may therefore be ſure it is and will be 
done. 

I 8H0ULD think that theſe things might incline us 
to ſuppoſe, that God has not forgot himſelf, in the 
ends which he propoſed in the creation of the world ; 
but that he has ſo ſtated theſe ends (however he is ſelf- 
ſufficient, immutable and independent) as therein 
plainly . to ſhew a ſupreme regard to himſelf, Whe- 
ther this can be, or whether God has done thus, muſt 
be conſidered afterwards, as alſo what may be ohjected 
againſt this view of things, 

5. WHATEVER is good, amiable and valuable in 
itſelf, abſolutely and originally, which facts and events 
ſhew that God aimed at in the creation of the world, 
mult be ſuppoſed to be regarded, or aimed at by God 
ntimateh, or as an ultimate end of creation, For we 


muſk 
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muſt ſuppoſe from the recfeltion of God's nature, that 
whatſoever is valuable and amiable in itſelf, ſimply and 


abſolutely conſidered, God values ſimply for itſelf; it 


is agreeable to him abſolutely upon its own account; 
becauſe God's judgment and eſteem are according to 
truth. He. values and loves things accorditigly, as 
they are worthy to be-valued and loved. But if God 


values a thing ſimply, and abſolutely, for itſelf, and 
on its own account, then it is the ultimate object of his 


value; he does not value it merely for the ſake of a 
further end to be attained by it. For to. ſuppoſe. that 
he values it only for ſome farther end, is in direct con- 
tradition to the preſent ſuppoſition, which is, that he 
values it abſolutely, and for itſelf, Hence it "moſt 
clearly follows, that if that which God values ulti- 
* mately, and for itſelf, appears in fact and experience, 
to be what he ſeeks by any thing he does, he muſt re- 
| gard it as an ultimate end, And therefore if he ſeeks 


it in creating the world, or any part of the world, it is, 


an ultimate end of the work of creation. Reeisg got 
thus far, we may now proceed a ſtep farther, and aſſert, 
6. WHATSOEVER thing is actually the effect or con- 


ſequence of the creation of the world, which is 


ſimply and abſolutely good and valuable in itſelf, 
that thing is an ultimate end of God's creating 
the world. We fee that it is a good that God 


aimed at by the creation of the world; becauſe he has 
actually attained it by that means. This is an evi- | 
dence that he intended to attain, or aimed at it. For 
we may juſtly infer what God intends, by what he ac- 


tually does; becauſe he does nothing inadvertently, or 
without ſdeſign. But whatever God intends to attain 
from a value oft; or in other words, whatever he 


aims at in his actions and works, that he values; he £ 


ſeeks that thing in thoſe acts and works, Becauſe, for 
an — to intend to attain ſomething he values by 
| D 509 means 
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means he uſes, is the ſame thing as to ſeek it by thoſe 
means. And this is the ſame as to make that thing his 


end in thoſe means. Now it being by the ſuppoſition 
what God values ultimately, it muſt therefore by the 


preceding poſition, be aimed at by God as an ultimate 
end of creating the world. 


1 2 1 — a IX OY TITLE 
| ren. . 

Some farther Obſervations concerning thoſe Things 
which Rx Asoꝝ leads us to ſuppoſe God aimed at in the 
Creation of the World; ſhewing particularly what 


Things, that are abſolutely good, are aftually the 
Conſequence of the Creation of the World, 


ROM what was laſt obſerved, it ſeems to be the 
moſt proper and juſt way of proceeding, if we would 
ſee. what light Reaſon will give us reſpecting the par- 
ticular end or ends God had ultimately in view in the 
creation of the world, to conſider what thing or things, 
are actually the effect or conſequence of the creation 
of the world, that are ſimply and originally valuable in 
themſelves. And this is what I would directly pro- 
ceed to, without entering into any tedious metaphyſi- 
cal enquiries wherein fitneſs, amiableneſs, or valuable- 
neſs conſiſts; or what that is in the nature of ſome 
things, which is properly the foundation of a worthi- 
neſs of being loved and eſteemed on their own account, 
In this I muſt at preſent refer what I ſay to the ſenſe 
and diQates of the Reader's mind, on ſedate and calm 
reflection. 1 proceed to obſerve, 

1. Ir ſeems a thing in itſelf fit, proper and deſirable, 
that the glorious attributes of God, which conſiſt in a 
ſufficiency to certain acts and effects, ſhould be exerted 


in the production of ſuch effects, as might manifeſt the, 


infinite power, wiſdom, rightcouſneſs, goodneſs, &c. 
| which 


/ - 
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which are in God. If the world had nat born ergated, 7 


theſe attributes never would have had any exerciſe; 


The power of God, which is a ſufficiency in him to 


produce great effects, muſt for ever have been dormant 
and uſeleſs as to any effect. The divine Wiſdom and 


Prudence would have had no exerciſe in any wiſe con- 


trivance, any prudent proceeding or diſpoſal of things z | 


for there would have been no objects or contrivance or 


diſpoſal, The ſame-might be obſerved of God's Juſ- 
tice, Goodneſs, and Truth, 


Indeed God might have known as perfectly that he 


poſſeſſed theſe attributes, if they had never been exerted 


or expreſſed in any effect. But then if the attributes, 


which conſiſt in a ſuſſicieney for correſpondent effects, 


are in themſelves excellent, the exerciſe of them muſt 


| likewiſe be excellent. If it be an excellent thing that 


there ſhould be a ſufficiency for a certain kind of ac. 
tion or operation, the excellency of ſuch a ſufficiency 


muſt conſiſt in its relation to this kind of operation or 


effect; but that could not be, unleſs the operation itſelf. 


were excellent. A ſufficiency for any a& or work is no 


farther valuable than the work or effects are valu- 
able, As God therefore eſteems theſe attributes them. 
ſelves valuable, and delights in them; ſo it is natural 

to ſuppoſe that he delights in their proper exerciſe and 
expreſſion. For the ſame reaſon that he eſteems his 
own ſufficiency wiſely to contrive and diſpoſe effects, 
he alſo will eſteem the wiſe contrivance and diſpoſition 8 
itſelf. And for the ſame reaſon as he delights in his 


own diſpoſition, to do juſtly, and to diſpoſe of things 
according to truth and juſt proportion; ſo he muſt de- 
light in ſuch a righteous diſpoſal itſelf, 

2. Ir ſeems to be a thing in itſelf fit and deſirable, 


that the glorious perfeftions of God ſhould be known, 


and the operations and expreſfions of them ſeen by 
* other 
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other beings beſides himſelf. If it be fit, that God's 


power and wiſdom, &c. ſhould be exerciſed and ex 


preſſed in ſome effects, and not lie eternally dormant, 
then it ſeems proper, that theſe exerciſes ſhould appear, 
and not be totally hidden and unknown, For if they 
are, it will be juſt the ſame as to the above purpoſe, as 
if they were not. God as perſectiy knew himſelf and 
his perfections, had as perfect an idea of the exerciſes 
and effects they were ſufficient for, antecedently to any 
ſuch actual operations of them, as ſince. If therefore 
it be nevertheleſs a thing in itſelf valuable, and worthy 
to be deſired, that theſe glorious perfections be actually 
expreſſed and exhibited in their correſpondent effects; 
then it ſcems alſo, that the knowledge of theſe perfec- 
tions, and the expreſſions and diſcoveries that are made 
of them, is a thing valuable in itſelf abſolutely con- 
ſidered ; and that it 1s 225 that this knowledge 
ſhould exiſt. 

As God's perſections are things in themfelves excel - 
lent, ſo the expreſſion of them in their proper acts and 
fruits is excellent; and the knowledge of theſe excel- 
lent perfections, and of theſe glorious expreſſions of 
them, is an excellent thing, the exiſtence of which is 
in itſelf valuable and deſirable. It is a thing infnitely 
good in itſelf that God's glory ſhould be known by 
a glorious ſociety of created beings. And that there 
ſhould be in them an increaſing knowledge of God to 
all eternity, is an exiſtence, a reality infinitely wor- 
thy to be, and worthy to be valued and regarded by 
him, to as it belongs to order that to be, which, of 
all things poſſible, is firteſt and beſt, 

Ir exiſtence is more worthy than defect and non- 
entity, and if any created exiſtence i is in itſelf worthy 
to be, then knowledge or underflanding.- is a thing 
worthy to-be; and if any knowledge, then the moſt 

excellent 
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excellent ſort of knowledge, viz. that of God and his 
glory. The exiſtence of the created univerſe conſiſts 
as much in it as in any thing: Vea this knowledge, 
is one of the higheſt, moſt real and ſubſtantial parts, 
of all created exiſtence, moſt remote from TIDY 
and defect. 

3. As it is a thing valuable and deſirable in itſelf 
that God's glory ſhould be ſeen and known, ſo when 
known, it ſeems equally reaſonable and fit, it ſhould be 
valued and eſteemed, loved and delighted in, anſwerably 
to its dignity. There is no more reaſon to eſteem it a 
fit and ſuitable thing that God's glory ſhould be known, 
or that there ſhould be an idea in the underſtanding 
correſponding to this glorious object, than that there 
ſhould be a correſponding diſpoſition or affection in the 
will. If the perfection itſelf be excellent, the know- 
ledge of it is excellent, and fo is the eſteem and love of 
it excellent; and it is fit that God ſhould love and eſteem 
his own excellence; it is alſo fit that he ſhould value 
and eſteem the love of his excellency, For if it becomes 
any being greatly to value another, then it becomes him 
to love to have him valued and eſteemed: And if it be- 
comes a being highly to value himſelf, it is fit that he; 
ſhould love to have himſelf valued and eſteemed. If the 
idea of God's perfection in the underſtanding, be valu- 
able, then the love of the heart ſeems to be more eſpe- 
cially valuable, as moral beauty eſpecially conſits in the 
diſpoſition and affection of the heart. 

4. As there is an infinite fulneſs of all poſſible good 
in God, a fulneſs of every perfection, of all excellency 
and beauty, and of infinite happineſs: And as this 
fulneſs is capable of communication or emanation ad 
extra; ſo it ſeems a thing amiable and valuable in it- 
ſelf that it ſhould be communicated or flow forth, that 
this infinite fountain of good ſhould ſend forth abun- 
dant * that this infinite fountain of light ſhould, 

diffuſing 


- 


30 GOD'S LAST END IN, THE 


diffuſing - its excellent fulneſs, pour forth light all 
around. And as this is in itſelf excellent; fo a.dif= - 
poſition to this, in the divine Being, muſt be looked 
upon as a perfection or an excellent diſpoſition ; ſuch 
an emanation of good is, in ſome ſenſe, a mulplica- 
tion of it; ſo far as the communication or external 
ſtream may be looked upon as any thing beſides the 
fountain, ſo far it may be looked on as an increaſe 
of good. And if the fulneſs of good that is in the 
fountain, is in itſelf excellent and worthy to exiſt, then 
the emanation, or that which is as it were an increaſe, 
repetition or multiplication of it, is excellent and wor- 

_ © thy to exiſt, | Thus it is fit, ſince there is an infinite 
fountain of light and knowledge, that this light ſhould”. 
ſhine forth in beams of communicated knowledge and 
underſtanding: And as there is an infinite fountain of. 
holineſs, moral excellence and beauty, ſo it ſhould flow 

out in communicated holineſs : and that as there is an 
infinite fulneſs of joy and happineſs, ſo theſe ſhould 

have an emanation, and become a fountain flowing out 
in abundant ſtreams, as beams from the Sun. 

- From this view it appears another way to be a thing 
in itſelf valuable, that 'there ſhould be ſuch things as 
the knowledge of God's glory in other beings, and an 

* high eſteem of it, love to it, and delight and compla- 
cence in it: This appears, I ſay, in another way; viz. 
as theſe things are but the emanations of God's own 
knowledge, holineſs and joy. 

Tus it appears reaſonable to ſuppoſe, that it was 

| what God had reſpe& to as an ultimate end of his 

creating the world, to communicate of his own infinite 

fulneſs of good; or rather it was his laſt end, ,that 
there might be a glorious and abundant emanation of 
his infinite fulneſs of good ad extra, or without him- 
ſelf; ; and the diſpoſition to communicate himſelf, or 
F: Ge 0... "—_—_ 
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diffuſe his own FULNESS z which we muſt conceive of | 


as being originally in God as a perfection of his na- 
. hes: was what moved him to create the world. But 
here as much as poſſible to avoid confuſion, I obſerve, 
that there is ſome impropriety in ſaying that a diſpo- 


fition in God to communicate himſelf t the creature, 


moved him to create the world. For though the dif- 
fuſive diſpoſition in the nature of God, that moved him 
to create the world, doubtleſs We him to commu» 
nicate himſelf to the creature, when the creature 
exiſts; yet this cannot be all; becauſe an inclination 
in God to communicate himſelf to an object, ſeems to 

ſuppoſe the exiſtence of the object, at leaſt in idea. 


But the diffuſive diſpoſition that excited God to give 


creatures exiſtence, was rather a communicative diſ- 
poſition in general, or a diſpoſition in the fulneſs of the 
divinity to flow out and diffuſe itſelf. Thus the diſ- 
poſition there is in the root and ſtock of a tree to diffuſe 
and ſend forth its ſap and life, is doubtleſs the reaſon of 
the communication of its ſap and life to its buds, leaves, 
and its, after theſe exiſt. But a diſpoſition to commu- 
nicate of its life and ſap to its fruits, is not ſo properly 
the cauſe of its producing thoſe fruits, as its diſpoſition 
to communicate itſelf, or diffuſe its ſap and life in gene- 


ral. Therefore to ſpeak more ſtrictly according to 


truth, we may ſuppoſe, that a diſpoſition in God, as an 


original property of bis nature, to an emanation of his own 


infinite fulneſs, was what excited him to create the world ; 


and jo, that the emanatim Hd or dt by bm of 


end of the creation, 


S ECT. 


2 rn 


— ——_—_— 


: 
4 
| 
U 


— oem Ar P r as 


—- 62 


: 


32 GOD'S,LAST END IN THE, 


* 
* 


# - 


2 


o 74-9436 
Wherein it is conſidered how, on the Sappoltion of 
God's making the forementioned things his laſt End, 
be manifeſts a ſupreme and ultimate Regard to him 

ſelf in all his Works. N ws 41 


N the laſt ſection I obſerved ſome things, which are 

L aftually the conſequence of the creation of the 
world, which' ſeem abſolutely valuable in themſelves, 
and ſo, worthy to be made God's laſt end in this work. 
I now proceed to enquire, how God's making ſuch 
things as theſe his laſt end is conſiſtent with his making 
himſelf his laſt end, or, his manifeſting an ultimate 
reſpe& to himſelf in his acts and works, Becauſe this 
is a thing I have obſerved as agreeable to the dictates of 
Reaſon, that in all bis proceedings he ſhould ſet Him- 
ſelf higheſt. Thetefore I would endeavour to ſhew, 

with reſpe& to each of the forementioned things, that 
God, in making them his end, makes himſelf his end, 
fo as in all to ſhew a ſupreme and ultimate reſpect to 
bimſe}f; and how his infinite love to himſelf and de- 
light in himſelf, will naturally cauſe him to value and 
delight in theſe things: or rather, how a value to theſe 
things is implied in his love to himſelf, or value of 
that infinite fulneſs of good that is in himſelf, 

Now with regard to the firſt of the particulars men- 
tioned above; viz. God's regard to the exerciſe and 
expreſſion of thoſe attributes of his nature, in their 
proper operations and effects, which conſiſts in a ſuf- 
ficiency for theſe operations, it is not hard to conceive 
that God's regard to himſelf, and value for his own 
perfections, and that a love to them will diſpoſe him 
to love their exhibition and exertment : Inaſmuch as 
thęir excellency conſiſts in their relation to uſe, exer- 
ciſe and operation; as the excellency of wiſdom con- 

; fiſts 
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fits in its relation to, and ſufficiency for, wiſe deſigns 
and effets. God's love to himſelf, and his own attri- 
+ butes, will therefore make him delight in that, which 
is the- uſe, end, and operation of theſe attributes, If 
one highly eſteem and delight in the virtues of a friend, 
as wifdom, juſtice, &c. that have relation to action, 
this will make him delight in the exerciſe and genuine 
effects of theſe virtues. So if God both efteem, and de- 
light in his own perſections and virtues, he cannot but 
value and delight in the expreſſions and genuine effects 
of them. 80 that in delighting in the expreſſions of 
his perfections, he manifeſts a delight in his own per- 
fections themſelves: or in other words, he manifeſts. 
a-delight in himſelf; and in making theſe expreſſions 
of his own perfections his end, he makes himſelf his end. 
Ax with reſpect to the ſecond and third particus 
lars, the matter is no leſs plain, For he that loves any 
Being, and has a diſpoſition highly to prize, and 
greatly to delight in his virtues and perfections, muſt, 
from the ſame diſpoſition, be well- pleaſed to have bis 
excellencies known, acknowledged, eſteemed and prized 
by others. He that loves and approves any being or. 
thing, he-naturally loves and approves the love and 
approbation of that thing, and is oppoſite to the diſ- 
apprabation and contempt of it, Thus it is when one 
layes another, and highly prizes the virtues of a friend, 
And thus it is fit it ſhould be, if it be fit that the other , 
ſhould be beloved, and his qualifications prized, And 
therefore thus it will neceſſarily be, if a Being loves him 
| ſelf and highly prizes his own excellencies: And thus 
it is fit it ſhould be, if it be fit he ſhould thus love him» | 
: belt, and prize his own valuable qualities. T hat is, it 
is fit that he ſhould take delight in his own excellencies - 
being ſeen, acknowledged, eſteemed and delighted i in. 
This is implied, | in a * to himſelf and his OWN Pere 
"Rn R "=P ſections, 
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feQions, and in ſeeking this, and making this his end, 
he ſeeks himſelf, and makes himſelf his end, 
Aup with reſpect to the fourth and laſt particular; 
viz, God's being difpoſed to an abundant communica- 
tion, and glorious emanation of that infinite fulneſs of 
good which he poſſeſſes in himſelf; as of his own 
knowledge, excellency, and happineſs, in the manner 
which he does; if we thoroughly and properly conſider 
the matter, it will appear, that herein alſo God makes 
himſelf his end, in ſuch a ſenſe, as plainly to manifeſt _ 
and teſtify a ſupreme and ultimate regard to Himſelf, 
MERELY in this difpolition to diffuſe himſelf, or to 
cauſe an emanation of his glory and fulneſs, which is 
prior to the exiſtence of any other being, and is to be 
conſidered as the inciting cauſe of the creation, or giv- 
ing exiſtence to other beings, God cannot fo properly 
be ſaid to make the creature his end, as himſelf, For 
the creature is not as yet conſidered as exiſting, This 
diſpoſition or defire in God, muft be prior to the 
_ exiſtence of the creature, even in intention and fore- 
fight, For it is a diſpoſition which is the original 
ground of the exiſtence of the creature; and even of the 
future intended and foreſeen exiſtence of the creature, 
God's love, or benevolence, as it reſpects the crea- 
ture, may be taken either in a larger, or ſtricter ſenſe, 
In a larger ſenſe it may ſignify nothing diverſe from 
that good diſpoſition in his nature to communicate of his 
own fulneſs in general; as his knowledge, his holi- 
neſs, and happineſs; and to give creatures exiſtence 
in order to it, This may be called benevolence or 
love, becauſe it is the ſame good diſpoſition that is ex- 
erciſed in love: It is the very fountain from whence 
love originally proceeds, when taken in the moſt pro- 
per ſenſe; and it has the ſame general tendency and 
effect in the creature's well-being, But yet this can» 
not have any particular preſent or future created exiſ- 
tence for its object; becauſe it is prior to any ſuch 
TW abject 
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objekt, and the very ſource of the futurition of the ex- 
iſtence of it. Nor is it really diverſe from God's love 
to himſelf; as it will more clearly appear afterwards. 
Bur God's love may be taken more ſtrictly; for 
this general diſpoſition to communicate good, as di- 
reed to particular objects: Love in the moſt ſtrict 
and proper ſenſe, preſuppoſes the exiſtence of the ob- 
ject beloved, at leaſt in idea and expectation, and re- 
preſented to the mind as future. God did not love 
angels in the ſtricteſt ſenſe, but in conſequence of his 
intending to create them, and ſo having an idea of fu- 
ture exiſting angels. Therefore his love to them was 
not properly what excited him to intend to create 
them. Love or benevolence, ſtrictly taken, preſup= 
poſes an exiſting object; as much as pity, a miſerable 
ſuffering object. 

Tais propenſity in God to diffuſe himſelf, may ba 
confidered as a propenſity to himſelf diffuſed ; or as his 


own glory exiſting in its emanation. A reſpeR to hin 


ſelf, or an infinite propenſity to, and delight in his owt 
glory, is that which cauſes him to incline to its being 
abundantly diffuſed, and to delight-in the emanation 
of it, Thus that nature in a tree, by which it puts 
forth buds, ſhoots out branches, and brings forth leaves 
and fruit, is a diſpoſition that terminates in_its own 
compleat ſelf, And ſo the diſpoſition in the ſun to 


ſhine, or abundantly to diffuſe its fulneſs, warmth ' 


and brightneſs, is only a tendency to its own moſt glo- 
tious and compleat ſtate. So God looks on the com- 
munication of himſelf, and the emanation of the infi- 
nite glory and good that are in himſelf to belong to the 
fulneſs and compleatneſs of himſelf; as though he 
were not in his moft compleat and glorious ſtate with- 
out it. Thus the church of Chriſt (toward whom, 
and in whom, are the emanations of his glory and 
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communications of his fulneſs) is called the fulneſs 
of Chrift : As though he were not in his compleat ſtate 
without her; as Adam was in a defeQive ſtate without 
Eve, And the church is called the glory of Chriſt, as 
the woman is the glory of the man, 1 Cor. xi. 7. Iſa. 
xIvi. 13. I will place ſalvation in Zion for Iſrael 
glory.” 8 

Indeed after the creatures are intended to be created, 
God may be conceived of as being moved by benevo- 
lence to theſe creatures, in the ſtricteſt ſenſe, in his 
dealings with, and works about them. His exercifing 
his goodneſs, and gratifying his benevolence to them 
in particular, may be the ſprings of all God's pro- 
ceedings through the univerſe; as being now the de- 
termined way of gratifying his general inclination to 
diffuſe himſelf. Here God's acting for himſelf, or 
making himſelf his laſt end, and his aQing for their 
ſake, are not to be ſet in oppoſition z or to be con- 
ſidered as the oppoſite parts of a disjunction: they are 
rather to be conſidered as coinciding one with the 
other, and implicd one in the other. But yet God is 
to be conſidered as firſt and original in his regard; and 
the creature is the object of God's regard conſequently 
and by implication, as being as it were comprehended 
in God; as ſhall be more particularly obſerved pre- 
ſently. 

BuT how God's value for and delight in the emana- 
tion of his fulneſs in the work of creation, argues his 
delight in the infinite fulneſs of good there is in him- 
ſelf, and ſupreme reſpe& and regard he has for him- 
ſelf; and that in making theſe emanations of himſelf 
his end, he does ultimately make himſelf his end in 
creation, will more clearly appear by conſidering par- 
ticularly the nature and circumſtances of theſe com- 
munications of God's fulneſs which are made, and 

which 
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which we have veaſon.cither from the nature of things, - 


or the word of God to ſuppoſe ſhall be made. | 

Ou part of that divine fulneſs, which is communi- 
| cated, is the divine Knowledge. That communicated 
knowledge which muſt be ſuppoſed to pertain to God's 
laſt end in creating the world, is the creature's 
knowledge of him. For this is the end of all other 
knowledge: And even the faculty of underſtand- 
ing would be vain without this. And this know 
ledge is moſt properly a communication of God's 
infinite knowledge, which primarily confiſts in the 


knowledge of himſelf, God in making this his end, 


makes himſelf his end. This knowledge in the crea- 
ture, is but a conformity to God, It is the image of 
God's own knowledge of himſelf, It is a participation 
of the ſame: It is as much the ſame as it is poſſible 
For that to be, which is infinitely leſs in degree: As 
particular beams of the ſun communicated, are the light 
and glory of the ſun in part. 

 Besrpes, God's perfections, or his glory, is thaedd- 
ject of this knowledge, or the thing known; ſo that 
God is glorified in it; as hereby his excellency is ſeen, 
As therefore God values himſelf, as he delights in his 
own knowledge; he muſt delight in every thing of that 
nature: As he delights in his own light, he muſt de- 
light in every beam of that light: And as he highly 
values his own excellency, he muſt be well pleaſed in 
having it manifeſted, and ſo glorified. 

ANOTHER thing wherein the emanation of divine 
fulneſs which is, and will be made in conſequence of 
the creation of the world, is the communication of 
Virtue and Holineſs to the creature. This is a com- 
munication of God's holineſs ; ſo that hereby the crea- 


ture partakes of God's own moral excellency ; which 


is properly the beauty of the divine nature. And as God 


delights in his own beauty, he muſt neceſſarily delight 
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in the creature holineſs; which is a conformity to, 
and participation of it, as: truly 28 the brightneſs of 
Jewel, held in the ſun's beams, is à participation, or 
derivation of the ſun's brightneſs; though immenſely 
leſs in degree. And then it muſt be conſidered where- 
in this holineſs in the creation conſiſts; viz, in Love, 
which-is the comprehenſion of all true Virtue ; and 
primarily in love to God, whieh is exerciſed in a high 
eſteem of God, admitation of his perfectlons; compla- 
eeney in them, and praiſe of them. All which things 
ate nothing elſe but the heart's extalting; magnifying 
or glorifying God; which, as I ſhewed” before, God 
necſfarily approves of, and is pleaſed with, as he loves 
himfelf, and values the glory of his own nature; | 
AxoTHRR part of God's fulneſs which he commu- 
cates is his Happineſs, This happinefs confifts in 
enjoying and rejoicing in himſelf: And ſs does alſo 
the creature's happineſs, It is, as has been obſerved 
of the other, a participation of what is in God; and 
| God and his glory are the objective ground of its 
The happineſs of the creature conſiſts in rejoicing in 
God ; by which alſo God is magnified and exalted: 
Joy, or the exulting of the heart in God's glory, is one 
thing that belongs to praiſe. So that God is all in all, 
with reſpect to each part of that communication of 
the divine fulneſs which is made to the creature, What 
is communicated is divine, or ſomething of God : And 
each communication is of that nature, that the crea» 
ture to whom it is made, is thereby conformed to God, 
and united to him; and that, in proportion as the com- 
munication is greater or leſs. And the communica» 
tion itſelf, js no other in the very nature of it, than 
that wherein the very honor, exaltation and praiſe of 
God conſiſts, 
Ang 
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Ann it is fatther to be canfidered, that the thing 
which God aimed at in the creation of the warld, as 
the End which he had ultimately in view, was that 
communication of himſelf, which he intended through. 
aut all Eternity. And if we attend to the nature and 
circumſtances of this eternal emanation of divine good, 
it will more clearly ſhew how in making this bis end, 
God teſtifies a ſupreme raſpod to himſelf, and makes 
himſelf his end. 

There are many reaſons to think that what God 1 
in view, in an increaſing communication of himſelf 
throughout Eternity, is an inereaſing knowledge of 
God, love to bim, and joy in him, And it is to ba 
conſidered that the more thoſe divine communications 
increaſe in the creature, the more it becomes one with 
God: For ſo much the more it is united 'to God in 
love, the heart is drawn nearer and nearer to God, and 
the union with him becomes more firm and cloſe + and: 
at the ſame time the creature becomes more and more 
conformed to God. The image is more and more per- 
fe; and ſothe good that is inthe creature comes for ever 
nearer and nearer to an identity with that which is in 
God. In the view therefore of God, who has a com- 
prehenſive proſpect of the increaſing union and con- 
formity through eternity, it muſt be an infinitely ſtrict 
and perfect nearneſs, conformity, and oneneſs. For it 
will for ever come nearer and nearer to that ftrianeſs 
and perfection of union which there is between the 
Father and the Son: So that in the eyes of God; who 
perfectly ſees the whole of it, in its infinite progreſs 
and increaſe, it muſt come to an eminent fulfilment of 
Chriſt's requeſt in Johy xvii. 21, 23. * That they all 
may be one, as thou, Father, art in me, and I in thee, 
that they alſo may be one in us, I in them, Ao thou in 
me, that they may be made perfect in one.” 

In this view, theſe ele& creatures which muſt be 


looked upon as the end of the reſt of all the creation, con- 
fidoznd 
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fidered with reſpect to the whole of their eternal duras 
tion, and as fuch made God's end, muſt be viewed as 
being, as it were, one with God. They were reſpected 
as brought home to him, united with him, centering 
moſt perfectly in him, and as it were ſwallowed up in 
him: So that his reſpect to them finally coincides and 
becomes one and the ſame with reſpe& to himſelf, 
The intereſt of the creature is, as it were, God's own 
intereſt, in proportion to the degree of their relation 
and union to God, Thus the intereſt of a man's ſa- 
mily is looked upon as the ſame with his own intereſt 
becaufe of the relation they ſtand in to him; his pro- 
priety in them, and their {tri& union with him. But 
confider God's elect creatures with reſpe& to their 
eternal duration, ſo they are infinitely dearer to God 
than a man's family is to him. | 

What has been ſaid, ſhews that as all thiogs are 
from God as their firſt cauſe and fountain; ſo all things 
tend to him, and in their progreſs come nearer and 
nearer to him through all eternity : which argues that 
He, who is their firſt Cauſe, is their 1 End. X 
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Some Objections conſidered which may be made 
againſt the Reaſonableneſs of what has been ſaid of 
God's making himſelf his laſt End. | 


ne. 1. QOME may object againſt what has 
been ſaid, as inconſiſtent with God's 

abſolute independence and immutability: particularly 
the repreſentation that has been made, as though God 
were inclined to communicate of his fulneſs and 
| emana- 
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emanations of his own glory, as being his own moſt 
glorious and compleat ſtate. It may be thought that 
this does not well conſiſt with God's being ſelf. exiſtent 
| from all eternity; abſolutely perſect in himſelf, in the 
poſſeſſion of infinite and independent good. And that 
in general, to ſuppoſe that God makes himſelf his end, 
in the Creation of the world, ſeems to ſuppoſe that he 
aims at ſome intereſt or happineſs of his own, not eaſily 
reconcileable with his being happy, petſectly and infi- 
nitely happy in himſelf, If it could be ſuppoſed that 
God needed any thing; or that the goodneſs of his 
creatures could extend to him; or that they could be 
- Profitable to him; it might be fit, that God ſhould 
make himſelf, and his own intereſt, his higheſt and 
laſt end in creating the world: and there would be 
ſome reaſon. and ground for the preceding diſcourſe. 
But ſeeing that God is above all need and all capacity 
of being added to, or advanced, made better or hap- 
pier in any reſpect; to what purpoſe ſhould God make 
his end; or ſeek to advance himſelf in any reſpect by 
any of his works ? How abſurd is it to ſuppoſe that God 
ſhould do ſuch great things with a view to obtain, what 
he is already moſt perfectly poſſeſſed of, and was ſo 
from all eternity; and therefore cannot now poſſibly 
need, nor with any colour of reaſon be ſuppoſed to 
ſeek ? | | 

Anſiuer 1. Many have wrong notions of God's 
happineſs, as reſulting from his abſolute ſelf-ſufficien= 
ey, independence, and immutability. Though it be 
true, that God's glory and happineſs are in and of 
himſelf, are infinite and cannot be added to, unchange- 
able, for the whole and every part of which he is per- 
ſectly independent of the creature, yet it does not hence 
follow, nor is it true, that God has no real and proper 
delight, pleaſure or happineſs, in any of his acts or 


communications relative to the creature; or effects he 
F pftoduces 
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produces in them; or in any thing he ſees in the erea- 
ture's qualifications, diſpoſitions, actions, or ſtate, G 
may have a real and, proper pleaſure, or happineſs, in 
ſecing the happy Rate of the creature ; yet this m 

not be different from his delight in himſelf ; being a 
delight in his own infinite goodneſs; or the exerciſe 
of that glorious propenſity of his nature to diffuſe and 
communicate himſelf, and ſo gratifying this inclina= 
tion of his own heart: This delight which God has 
in his creature's happineſs, cannat properly be (aid to 
be what God receives from the creature, For it is only 
the effect of his own work i in, and communications to 
the creaturez in making it, and admitting it to a par- 
ticipation of his fulneſs. As the ſun receives nothing 
from the jewel that receives its light, and ſhines only 
by a participation of its brightneſs. 

W1TH reſpect alſo to the creature's holineſs; God 
may have a proper delight and joy in imparting this to 
the creature, as gratifying hereby his inclination, to 
communicate of his own excellent fulneſs. God may 
delight with true and great pleaſure in beholding that 
deauty which is an image and communication of his 
own beauty, an expreſſion and manifeſtation of his own 
lovelinefſs. And this is ſo far from being an inſtance 
of his happineſs not being in and from himſelf, that it 
is an evidence that he is happy in himſelf, or delights, 
and has pleaſure in his own beauty: if he did not take 
pleaſure in the expreſſion of his own beauty, it would 
rather be an evidence that he does not delight in bis 
own beauty; that he hath not his happineſs and enjoy» 
ment in his own beauty and petſection. So that if we 
ſuppoſe God has real pleaſure and happineſs in the holy 
love and praiſe of his ſaints, as the image and commu» 
nication of his own holivefs, it is not properly any 
pleaſure diſtin from the pleaſure he has in himſelf; 
but is truly an inſtance of it. —— + AMD. 
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Aud with reſpect to God's s being glorified in this re- 
fpeck, that thoſe perſections wherein his glory conſiſts, 
are exerciſed and expreſſed in their proper and cofre- 
ſponding effects; as his wiſdom in wiſe defighs and 
well contrived Works, —his power in great effects 
his Juſtice in acts of righteouſneſs—his goodneſs in 
communicating happineſs;. and ſo his ſhewing forth 
the glory of his owi nature, in its being exerciſed, 
Exhibited, communicated, known, and eſteemed : his 
having a delight herein does not argue that his plea- 
fure or happineſs is not in himſelf, and his own glory; 
but the contrary, This is the neceſſary conſequence 
of his delighting i in the glory of his nature, that he de- 
lights'in the emanation and effulgence of it. 

No do any of theſe things argue any dependence 
in God, on the creature for happineſs. Though he has 


real pleaſure in the creatures holineſs and Happineſs; 


yet this is not properly any pleafure which he receives 

om the creature, For thefe things are what he gives 
| the creature, They are wholfy and entirely from him. 
Therefore they are nothing that they give to God, by 
Which they add to him. His rejoicing therein, is rathet 
a rejoicing in his own acts, and in his own glory ex- 
preſſed in thoſe acts, than à joy derived from the crea« 
ture. God's joy is dependent on nothing beſides his 
own act, which he exerts with an abſolute and inde- 
| pendent power, And yet in ſome ſenſe it can be truly 

ſaid, that God has the more delight and pleafure for 
the holineſs and happinefs of his creatures. Becauſe 
God would be leſs happy, if he was leſs good: or if he 
| Had not that perfection of nature which conſiſts in a 
propenſity of nature” to diffaſe of his own fulnefs. And 
he would be leſs happy, if it were poſſible ſor him te 
be hindered in the exerciſe of his zoodnefs, andjhis other 
3 in their * effects, But he has com- 
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pleat bappineſs, becauſe he has theſe perfeions, and 
cannot de hindered in exerciſing and diſplaying them 
in their proper effedds. And this ſurely is not thus, 
becauſe he is dependent; but becauſe he is indepen - 
dent on any other that ſhould hinder him. 

From this view it appears, that nothing that has 
been ſaid is in the leaſt inconſiſtent with thoſe expreſ · 
ſions in the ſcripture that ſignify, that man cannot be 
profitable to God; that he receives nothing of us by 
any of our wiſdom and righteouſneſs, For theſe ex- 
preſſions plaiply mean no more than that God is abſo- 
Jutely independent of us; that we have nothing of our 
own, no ſtock from whence we can give to God; and 
that no part of his happineſs originates from man, 

From what has been ſaid it appears, that the plea- 
ture that God hath in thoſe things which have been 
mentioned, is rather a pleaſure in diffuſing and com- 
municating to the creature, than in receiving from the 
creature. Surely, it is no argument of indigence i in 

God, that he is inclined to communicate of his infinite 
| fulneſs, It is no argument of the emptineſs or defi- 
ciency of a fountain, that it is inclined to overflow, 
Another thing ſignified by theſe expreſſions of ſcripture 
is, that nothing that is from the creature, adds to or 
alters God's bappineſs, as though it were changeable 
either by increaſe, or diminution, Nor does any thing 
that has been advanced in the leaft ſuppoſe or infer 
that it does, or is in the leaſt inconſiſtent with the 
eternity, and moſt abſolute immutability of God's 
gleaſure and happineſs, For though theſe communi- 
cations of God, theſe exerciſes, operations, effects and | 
expreſſions of his glorious perſections, which God re- 
Joices in, are in time; yet his joy in them is without 
beginning or change. They were always equally pre 

t in the divine N He 77 them with equal 
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clearneſs, certainty, and fulneſs in every reſpect as he 
doth now, They were always equally preſent ; as 
with him there is no variableneſs or ſucceſſion, 

ever beheld and enjoyed them perſectly in his own in- 
dependent and immutable power and will. And bis 
view of, and joy in them is eternally, abſolutely per- 
fect, unchangeable and independent. It cannot be added 
to or diminiſhed by the power or will of any creature ʒ 
nor is in the leaſt dependent on any thing mutable or 
contingent. | 

2. Ir any are not ſatisfied with the preceding an- 
ſwer, but ſtill inſiſt on the objection: : let them conſi- 


der whether they can deyiſe any other ſcheme of God's 


laſt end in creating the world, but what will be equally 
obnoxious to this objection in its full force, if there 


be any force in it, For if God had any laſt end in 


creating the world, then there was ſomething, in ſome 
reſpect future, that he aimed at, and deſigned to bring 
to paſs by creating the world : ſomething that was 


agreeable to his inclination or will: let that be "his 


own glory, or the happineſs of his creatures, or what it 
will. Now if there be ſomething that God ſeeks as agree 
able, or grateful to him, then in the accompliſhment of 
It he is gratified, If the laſt end which he ſeeks in the 
creation of the world, be truly a thing grateful to him 
(as certainly it is if it be truly his end, and truly the ob- 
ject of his will) then it is what he ——— a real delight 
and pleaſure in, But then, according to the argument 
of che objection, how he can have any thing future to 
deſire or ſeek, who is already perfectly, eternally and 
immutably ſatisfied in himſelf? What can remain for 
him to take any delight in or to be further gratified by, 
Whoſe eternal and unchangeable delight is in himſelf as 
eg. compleat object of enjoyment, Thus the ob- 
jectr of: nd be with his on objeRtion 7 let bim 
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ade whit notion he will of God's end in the ces: 


tion. And I think he has no way left to anſwer, but 
that which has been taken above, 
It may therefore be proper here to obſerve, that let 


. what will be God's laſt end, that, he muſt have a real 


and proper pleaſure in: Whatever be the proper object 


bl bis will, he is gratified i in. And the thing is either 


teful to him in itſelf; or for ſomething elſe for 
which he wills it: And 61 is his further end, But 
whatever is God's laſt end, that he wills for ts own 
fate; as grateful to him in itſelf : or, which is the 
ſame Gs it is that which he truly delights in ; or 
in. which he has ſome degree of true and proper plea- 
fure. Otherwiſe we muſt deny any ſuch thing as will 
in God, with reſpe& to any thing brought to paſs in 
time; and ſo muſt deny his work of creation, or any 


work of his providence to be truly voluntary. But we 


Have as much reaſon to ſuppoſe that God's works in 
creating and governing the world, are properly the 
fruits of his will, as of his underſtanding, | 

AND if there be any ſuch thing at all, as what we 
mean by a#s of will in God; then he is nat indifferent 
whether his will be fulfilled of not, And if he is not 
indifferent, then he is truly gratified and pleaſed in 
- the fulfilment of his will, or which is the ſame thing, 
he bas a pleaſure in it. And if he has a real pleaſure 
in attaining his end, then the attainment of it belongs 
to his happineſs, That in which God's delight or 
pleaſure in any meaſure conſiſts, his happineſs in ſame 
meaſure conſiſts, To ſuppoſe that God has pleaſure 
in things, that are brought to paſs in time, only ſigu- 

ratively and metaphorically; is to ſuppoſe that he ex- 
erciſes his will about theſe things, and makes Wy 
| rn only W 
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3 Tux doctrine that makes Gad's creatures and 
not himſelf, to be his laſt end, is a doctrine the fartheſt 
from having a favourable aſpect on God's abſolute 
ſelf-ſufficiency and independence. It far leſs agrees 
therewith than the doQtrine againſt which this is ob- 
jefted. For we muſt conceive of the Efficient as de- 
pending on his ultimate end. He depends on this end, 
in his deſires, aims, actions and purſuitsz ſo that he 
fails in all his deſires, actions and purſuits, if he fails 
of his end, Now if God himſelf be his laſt end, then 
in his dependence on his end, he depends on nothing 
but himſelf, If all things be of him, and to him, and 
he be the firſt and the laſt, this ſhews him to be all in 
all; He is all to himſelf, He goes not out of himſelf 
in what he ſeeks ; but his deſires and purſuits as they 
originate from, ſo they terminate in himſelf; and he 
is dependent on none but himſelf in the beginning or 
end of any of his exerciſes or operations. But if not 
himſelf, but the creature, be his laſt end, then as he 
depends on his laſt end, he is in ſome ſort dependent 
on the creature. 

Object. 2. SOME may object, that to ſuppoſe that God 
makes himſelf his higheſt and laſt end, is diſhonourable 
to him; as it in effect ſuppoſes, that God does 
thing from a ſelfiſh ſpirit: Selfiſhneſs is looked upon 
as mean and ſordid in the creature | unbecoming and 
even hateful in ſuch a worm of the duſt as man, We 
ſhould look upon a man as of a baſe and contemptible 
character, that ſhould in every thing he did, be govern. 
ed by ſelfiſh principles; ſhould make his private inte- 
reſt his governing aim in all his conduct in life, How 
far ſhould we then be from attributing any ſuch thing 

to the ſupreme being, the bleſſed and only Potentate1 
Does it not become us to aſcribe to him, the moſt no- 
ble and generous diſpoſitions ; and thoſe qualities that 
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are moſt remote from every thing that is private, nar- 
row and ſordid ? 
Anſw. 1. SUCH an objection muſt ariſe from a very 
ignorant or inconſiderate notion of the vice of ſelfiſh- 
. neſs, and the virtue of generoſity. If by ſelfiſhneſs 
| | de meant, a diſpoſition in any being to regard himſelf ; 
this is no otherwiſe vicious or unbecoming, than as 
| one is leſs than a multitude; and fo the public weal 
is of greatet value than his particular intereſt, Among 
ereated beings one ſingle perſon muſt be looked upon 
as inconſiderable in compariſon of the generality ; and 
ſo his intereſt of little importance compared with the 
intereſt of the whole ſyſtem : Therefore in them, a diſ- 
poſition to prefer ſelf, as if it were more than all, is 
exceeding vicious, But it is vicious on no other ac- 
count, than as it is a diſpoſition that does not agree 
[; with the nature of things; and that which is indeed 
} | the greateſt good. And a diſpoſition in any one to 
| forego his own intereſt for the ſake of others, is no 
further excellent, no further worthy the name of ge- 
neroſity than as it is a treating things according to 
their true value; a proſecuting ſomething moſt wor- 
thy to be proſecuted; an expreſſion of a diſpoſition 
to prefer ſomething to ſelf. intereſt, that is indeed pre- 
ferable, But if God indeed be ſo great, and ſo ex- 
excellent, that all other beings are as nothing to him, 
and all other excellency be as nothing and leſs than 
nothing, and vanity in compariſon of his; and God 
be omniſcient and infallible, and perfeAly knows that 
he is infinitely the moſt valuable being; then it is fit 
that his heart ſhould be agreeable to this, which is in- 
deed the true nature and proportion .of things, and 
agreeable to this infallible and all-comprehending un- 
derfianding which he bas of them, and that perfectly 

clear light in which he views them: and ſo it is fit and 
ſuitable 
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ſuitable that he ſhould value himſelf infinitely more 
than his creatures, 

2. In created beings, a regard to {elf-ititereſt may 
properly be ſet in oppoſition to the püblic welfare; 


becauſe the private intereſt of one perſon may be in- 


conſiſtent with the public good; at leaſt it may be fo 
in the apprehenſion of that perſon. That, which this 
perſon looks upon as his intereſt, may interfere with, 


or oppole the general good. Hence his private intereſt 


may be regarded and purſued in oppoſition to the pub- 
lic. But this cannot be with reſpe& to the ſupreme 


Being, the Author and Head of the whole ſyſtem; on 


whom all abſolutely depend; who is the fountain of 
being and good to the whole. It is more abſurd ta 
ſuppoſe that his intereſt ſhould be oppoſite to the inte- 
reſt of the uniyerſal ſyſtem," than that the welfare of 
the head, heart and vitals of the natural body, ſhould 
be oppoſite to the welfare of the body. And it is im- 
poſſible that God, who js omniſcient, ſhould apprehend 
the matter thus; viz. his intereſt, as being inconſiſtent 
with the good and intereſt of the whole. 

3. Gov's ſeeking himſelf in the creation of the 
world, in the manner which has been ſuppoſed, is ſa 
far from being inconſiſtent with the good of his erea- 
zures, or any. poſſibility of being ſo; that it is a kind 
of regard to bimſelf that inclines him to ſeek the good 
of his erestute. It is a regard to himſelf that diſpoſeh 
him to diffuſe and communicate himſelf. Ir is ſuch a 


deli ht in his own internal fulneſs and glory. «that dif- 


poſes him to an abundant effuſion and emanatiom of ma 
glory. The ſame diſpoſition that inclines him to de- 
light in his glory, cauſes him to delight in the exhibi- 
tions, expreſſions and communications of it. This is a 
natural conchufion; If there were any perſon of fuch 
. Sno ny ba oro of 2 that the brighenels and 
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light of the ſun ſeemed ks to 3 be — be 
willing that the ſun's brightneſs and light ſhould be 
retained within itſelf : But they that delight in it, to 
whom it appears lovely and glorious, will efteem it an 
amiable and glorious thing to have it diffuſed and com- 
municated through the world. 
| " Hurt, by the way, it may be properly conſidered, 
whether ſome writers are not chargeabl e with 1 incon- 
ſiſtence in this reſpect, viz. that whereas they ſpeak 
A gainſt the doctrine of God' 8 making himſelf bis own | 
higheſt and laſt end, as though this were an ignoble 
ſelfiſhneſs ia God : when indeed he only is fit to be 
made the higheſt end, by himſelf and all other beings 3 
* as much as he is the higbeſt Being, and . 
greater and more worthy than all others. Ve 
| regard to creatures, who are infinitely leſs worthy of 
4; ſupreme and ultimate regard, they (in effect at Jeaft) 
me that they neceſſarily at all times ſeek their own 
bappineſs, and make it their ultimate end in all, even 
their moſt virtuous actions: And that this principle, 
regulated by wiſdom and prudence, as leading to that 
which, is their trye and higheſt happineſs, i is the foun- 
dation of all virtue and ny thing that i is morally good 
and excellent i in them 
. Ohjea, 3. To What has 3 ſuppoſed, chat God 
mak himſelf his end in this way, viz. in ſeeking that 
; his glory and excellent perſection ſhould be known, 
eſteemed, loved, and delighted in by his creatures, it 
may be objected, - that this ſeems unworthy of God, 
It is conſidered as below a truly great man, to be much 
influenced in his conduct, by a deſire of popular ap- 
plauſe. The notice and admiration of a gazing mul- 
titude, would be eſteemed but a low end, to be aimed 
at by a prince or philoſopher, in any great and noblg 
e. * muck more is It ; Enworthy the great 
* God, 
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God, to perform his magnificent works, e. g. the 
creation of the vaſt univerſe, out of regard to the no- 
tice and admiration of worms of the duſt: That the 
diſplays of his magnificence may be gazed at, and ap- 
plauded by thoſe, who are infinitely more beneath him, 
than the meaneſt rabble, are beneath the greateſt prince 
or philoſopher. | 
Tris objection is ſpecious. Tt hath a ſhew of 2 ar- 
Fument, but it will appear to be nothing but a ſhew, 
we conſider, 
| "0 Wakrüsk or no it be not worthy of God, to 
regard and value what is excellent and valuable i in it- 
ſelf; and ſo to take pleaſure in its exiſtence; 
IT feems not liable to any doubt, that there could 
be nothing future, or ho future exiſtence worthy to be 
deſired or ſought by God, and ſo worthy to be made 
Ris end, if no future exiſtence was valuable and wor- 
thy to be brought to effect. If when the world was 
not, there was any poſſible future thing fit and valuable 
in itſelf, I think the knowledge of God's glory, and the 
eſteem and love of it muſt be ſo, Underſtanding and . 
Will are the higheſt kind of created exiſtence. And if 
they be valuable, it muſt be in their exerciſe. But the 
higheſt and moſt excellent kind of their exerciſe. is iti 
ſome actual knowledge and exetcife of will. And cer- 
tainly the moſt excellent actual knowledge and will; 
that can be in the creature, is the knowledge and the 
love of God. And the moſt true excellent knowledge | 
of God, is the knowledge of his glory or moral excel - 
lence: and the moſt excellent exerciſe of the will coti- 
ſiſts in eſteem and love and a delight in his glory. If 
ahy created exiſtence is in itſelf worthy to be, or any 
thing that ever was future is worthy of exiſtence, ſuch - 
a communication of divine fulneſs, ſuch an emanation 
and expreſſion of the divine glory is worthy of ex- 
G 2 iſtence, 
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iſtence. But if nothing, that ever was future, was wor- 
thy to exiſt, then no futuue thing was worthy to be 
aimed at by God in creating the world. And if no- 
thirty was worthy to be aimed at in creation, then no- 
thing was worthy to be God's end in creation, : 
Ir God's own excellency and glory is worthy to be 
highly valued and delighted in by him, then the value 


and efteem kercof by others, is worthy to be regarded 


by him: For this is a neceſſary conſequence, To 
make this plain, Jet it be conſidered how it is with re- 


gard to the excellent qualities of another. If we highly 


vitas the virtues and excellencics of a friend, in pro- 
portion as we do fo, we ſhall approve of and like others 
eſteem of them; and ſhall diſapprove and diſlike the 
contempt of them. If theſe virtues are truly valuable, 
they are worthy that_we ſhould thus approve others 
eſteem, and diſapprove their contempt of them. And 
the caſe is the ſame with reſpect to any Being's own 
qualities or attributes. If he highly eſteems them, and 
greatly delights in them, he will naturally and neceſ- 
ſarily love to fee eſteem of them in others, and diſlike 
their diſ-eſfteem, And if the attributes are worthy to 
be highly eſteemed by the Being who hath them, fo is 
the eſteem of them in others worthy to be proportion- 
ably approved and regarded, I defire it may be conſi- 
dered, whether it be unfit that God ſhould be diſpleaſed 
with contempt of bimſelf? If not, but on the contrary 
it be fit and ſuitable that he ſhould be diſpleaſcd with 
this, there is the fame reafon that he ſhould be pleaſed 
with the proper love, eſteem and honour of himſelf, 

Tus matter may be alfo cleared, by conſidering 
what it would become us to approve of and value with 
reſpect to any public ſociety we belong to, e. g. our 
nation ot country. It becomes us to love our country; 
and chexefore it becomes us to value the juſt honour of 
our 


e 
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our country. But the ſame that it becomes us to * 
and deſire for a friend, and the fame that it becomes 
us to defire and ſeek for the community, the fame does 
it become God to value and ſeek for himſelf; that is 

on ſuppoſition it becomes God to love himſelf as well 


as it does men to love a friend or the public z which L 


think has been before proved. 


Ha are two things that ought particulacly to be 


adverted to. 
i. THAT in God the love of himſelf, and the love. 
of the public, are not be diſtinguiſhed, as in man, Be- 


cauſe God's being as it were comprehends all, His. 


exiſtence, being infinite, muſt be equivalent to univer- 
ſal exiſtence. And for the ſame reaſon that public af - 
fection in the creature is fit and beautiful, God's s regard 
to himſelf muſt be ſo likewiſe, 

2, In God, the love of what is fit and decent or the 
love of virtue, cannot be a diſtin thing from the love. 
of himſelf, Becauſe the love of God is that wherein 
all virtue and holineſs does primarily and chiefly con- 
fiſt, and God's own holineſs muſt ptimarily conſiſt in 


the love of himſelf; as was before obſerved. And if, 


God's holineſs conſiſts in love to himſelf, then it will. 
imply an approbation of and pleaſedneſs with the eſteem 
and love of him in others. For a Being that loves him- 
ſelf, neceſſarily loves love to himſelf. If holineſs ia 
God conſiſt chiefly in love to himfelf, holinefs in the 
ereature muſt chiefly conſiſt in love to him. And if 
God loves holineſs 1 in himſelf, he muſt love it in the 
creature, 

Vrus by ſuch of the late ek a9 ſeem to 
de in chief repute; is placed in public affrction or ge- 


neral benevolence. And if the effence of virtue lies 


primarily in this, then the love of virtue itſelf is vit- 
tuous, no otherwiſe, than as it is implied in or ariſes 


from 
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From this n affection, or extenſive benevolence of 


mind. Becauſe if a man truly loves the public, he 
neceſſarily loves, love to the public. 

Now therefore, for the ſame reaſon, if univerſal be- 
nevolefice, in the higheſt ſenſe, be the ſame thing with 
detiev6lefice to the divine Being, who is in effect uni- 
verſal Being, it will follow, that love to virtue itſelf is 
no otherwiſe virtuous, than as it is implied in ot ariſes 
from love to the divine Being. Conſequently God's 
on love to virtue is implied in love to himſelf, 80 
that God's virtuous diſpoſition, appearing in love to 
nolineſs ih the treatüre, is to be reſolved into the ſame 
thing with love to himſelf, And conſequently wherein- 
ſoever he makes virtue his end, he makes himſelf his 
end. In fine, God being as it were an all-compre- 
lending being, all his moral perfections, as his holi- 
neſs, juſtice, grace and benevolence, are ſome way or 
6ther to be reſolved into a ſupreme and infinite regard 
to himſelf: and if ſo, it will be eaſy to ſuppoſe that it 
becomes him to make himſelf His ſupreme and laſt end 
in his works. 

I wouLD here obſerve by the way, that if any inſiſl 
that it becomes God to love and take delight in the 
virtue of his creatures for its own ſake, in ſuch a man« 
ner as not to love it from regard to himſelf; and that 
it ſuppoſeth too much ſelfiſhneſs to ſuppoſe that all 
God's delight in virtue is to be reſolved into delight 
in himſelf: This will contradi& a former objection 

againſt God's taking pleaſure in communications of 
Waage z viz. that inaſmuch as God is perfectly inde- 
pendent and ſelf-ſufficient, therefore all his happineſs 
and pleaſure conſiſts in the enjoyment of himſelf, For 
in the preſent objection it is inſiſted that it becomes 
God to have ſome pleaſure, love, or delight in virtue, 
1 88 from his delight in himſelf, So that if the fame 
perſons 
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perſons make both objections, they muſt be inconſiſtent 
with themſelves, 

2. IN anſwer to the objection we are upon as to 
God's creatures, whoſe eſteem and love he ſeeks, being 
infinitely inferior to God, as nothing and vanity—1 
would obſerve that it is not unworthy of God to take 
pleaſyre in that which in itſelf is fit and aria iab 
even in thoſe that are infinitely below him, If there 
be infinite grace and condeſcenſion i in it, yet theſe are 
not unworthy of God ; but infinitely to his — 
and glory. 

Tur who inſiſt that God's own glory was not: 
ultimate end of his creation of the world; 3 but that a 
that he had any ultimate regard to was the happin 
of his creatures; and ſuppoſe that he made his crea» 
tures, and not himſelf his laſt end; do it under a co- 
lour of exalting and magnifying God's benevolence 
and love to bis creatures, But if his love to them 
ſo great, and he fo highly values them as to look upon 
them worthy to be his end in all his works as they 
ſuppoſe z they are not conſiſtent with themſelves, in 
ſuppoling that God has ſo little value for their love 
and efteem, For as the nature of love, 'efpeciall 

reat love, cauſes him that loves to value. the eſteem 
of the perſon beloved: 80, that God ſhouſd take plea- 
ſure in the creatures juſt love and eſteem, will follow 
| both from God's lone to himſelf, and his love to his 
creatures, If he eſteem and love himſelf, he muſt ap- 
prove of eſteem and love to himſelf; and diſapprove 
the contr And if he loves and values the crea» 
ture, he muſt value and take delight in their mutual 


love and eftcem ; becauſe he * not becauſe hg 


needs them. 
3. As to what is alledged of its being unworthy of 
gt men to be governed in their conduct and ate 
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© cbicyements by a regard to the applauſe of the popu- 
Jace: I would obſerve, what makes their applauſe to be 
. worthy of ſo little regard, is their ignorance, giddineſs 
and injuſtice.” The applauſe of the multitude very 
Frequently is not founded on any juſt view and under- 
Nanding of things, but on humour, miſtake, folly and 
unreaſonable affections. Such applauſe is truly wor- 
thy to be diſregarded. But it is not beneath a'man of 
the greateſt dignity and wiſdom, to value the wiſe and 
* eſteem of others, however inferior to him. The 
trary, inſtead of being an expreſſion of 18 
of mind, would ſhew an haughty and mean ſpirit. It 
5s C ſuch an eſtęem in his creatures only, that God hath 
any regard to: For it Is s fuck an eſterm only chat! is fe 
and amiable in itſelf. 
 Objet. 4. To ripple that Tod makes bimſelf his 
ultimate end in the creation of the world, derogates 
from the freeneſs of his good ne ſs, in his benehcence to 
his creatures: and from their obligations to gratitude 
for the good communicated. For if. God, in commu- 
nicating his fulneſs, males himſelf, and hot the crea- 
tures, his end; then what good he does, he does for 
himſelf, and not ſor them; m; for his own ſake, and . 
heirs. 
: Anſio. "Gov and the creature, in *this affair of ls 
emanation of the divine fulneſs, are not properly ſet in 
oppoſition ; or made the oppoſite parts of a disjunction. 
Nor ought, God's s glory, and the creature's good, to 
oken of as if de? were properly and entirely diſtin, 
28 they x are in the 'objeQtion, This ſuppoſeth, that God's 
ly reſpeRt t to his glory, and the communication of 
ood to his creatures, are things altogether diffetent ; 
That t God's communicating his fulneſs for himſelf, and 


is doing it for them, are things ſtanding in a proper 
— and oppoſition, Whereas, if we were ca- 
01 able 
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pable of having more full and perfect views of Goa 
end divine things, which are ſo much above us, it is 
probable it would appear very clear to us, that the 
matter is quite otherwiſe ; and that theſe things, inſtead 
of appearing entirely diſtinct, are implied one in the 
other : That God in ſeeking kis glory, therein ſeeks 
the good of his creatures. Becauſe the emanation of 
his glory (which he ſeeks and delights in, as he de- 
lights in himſelf, and bis own eternal glory) implies 
the communicated excellency and happineſs of his 
creatures; and that in communicating his fulneſs for 
them, he does ic for himſelf 3 becauſe their good, which 
be ſeeks, is ſo much in union and communion with 
himſelf. God is their good. Their excellency and 
Happineſs is nothing but the emanation and exprefion 
of God's glory: God in ſeeking their glory and hap» 
. pPineſs, ſeeks himſelf: and in ſeeking himſelf, i. e, 


himſelf diffuſcd and expreſſed, (which he delights ing 


as he delights ia his owa beauty and fulneſs) he ſeeks 
their glory and happineſs. 

Tr1s will the better appear, if outfit the degree 
and manner ia which ke aimed at the creatures excel, 
lency and happineſs in his creating the world; via. 
the degree and manner of the creatures glory and hap- 
pineſs, during the whole of the deſigned eternal dura · 
tion of the world, he was about to create; which is in 
greater and greater nearneſs and ſtrictneſs of union with 
himſelf, and greater and greater communion and par- 
ticipation with him in his on glory and happineſs, in 


conſtant progreſſion, throughout all eternity. As the , 


creature's good was viewed in this manner, when God 
made the world for it, viz. with reſpect to the whole 
of the eternal duration of it, and the eternally progreſ- 
ſive union and communion with him; ſo the creature 
muſt be viewed as in infinite ſuit union with him» 
H ſelf,. 
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_ ſelf, In this view it appears that God's reſpe& to the 
creature, in the whole, unites with his reſpe& to him- 
ſelf. Both regards are like two lines, Which ſeem at 
the beginning to ſeparate, but aim finally to meet in 
one, both being directed to the ſame centre. And ay 
to the good of the creature Itſelf, if viewed in its whole 
duration, and infinite progreſſion, it muſt be viewed ag 
| Infinite; and ſo not only being ſome communication 
of God's glory, but as coming nearer and nearer to the 
ſame thing in its infinite fülnefs. The nearer any 
| thing comes to infinite, the nearer it comes to an iden- 
tity with God And if any good, as viewed by God 
is beheld as infinite, it cannot be viewed as a dittinct 
thing from God's own infinite glory. 
Tux apoſtle's diſcourſe of the great love of Chriſt to 
men, Eph. v. 25. to the end, leads us thus to think of 
the love of Chriſt to his church, as coinciding with his 
love to himſelf, by virtue of the ſtrict union of the 
church with him. Thus © Huſbands love your wives, 
as Chriſt alſo loved the church, and gave himſelf for 
it—that he might preſent it to himſelf a glorious 
church, So ought men to love their wives as their 
own bodies. He that loveth his wife, loveth hin ſelf; 
even as the Lord the church; for we are members of 
his body, of his fleſh, and of his bones.” 
Now I apprehend that there is nothing in this man- 
ner of God's ſeeking the good of his creatures, or in 
his diſpoſition to communicate of his own fulneſs to 
them, that at all derogates from the excellence of it, 
or from the creature? s obligaticg. 
ob's diſpoſition to communicate gopd, or to.cauſe 
his own infinite fulneſs to flow forth, is not the leſs 
properly called God's goodneſs, becauſe the good that 
he communicates, is ſomething of himſelf; a commu- 
ü Ricstion c of his own gor, * what he delights in, a8 


he 
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he delights in his own glory, The creature has no 
leſs benefit by it; neither has ſuch a diſpoſition lefs 
of a direct tendency to the creature's benefit; or the 
leſs of a tendency to love to the creature, when the 
creature comes to exiſt, Nor is this diſpoſition in * 
God to communicate of and diffuſe his own good, the 
leſs excellent, becauſe it is implicd in his love and 
regard to himlelf. For his love to himſelf does not 
imply in it any otherwiſe, than as it implies a love to 
Whatever is worthy and excellent, The emanation of 
God' 8 glory, is in itſelf worthy and excellent, and ſo 
God delights in it; and his delight in this excellent 
thing, is implied in his love to himſelf, or his own ful- 
neſs; becauſe that is the fountain, and ſo the ſum and 
comprehenſion of every thing that is excellent. And 
the matter ſtanding thus, it is evident, that theſe things 
cannot derogate from the excellency of this diſpoſition 
in God to an emanation of his own fulneſs, or com- 
munication of good to the creature. 

Non does God's inclination to communicate good 
in this manner, i. e. from regard to himſelf, or delight 
in his own glory, at all diminiſh the freeneſs of his 
beneficence i in this communication, This will appear 
if we conſider particularly, in what ways doing good 
to others from ſelf-love, may be inconſiſtent with the 
freeneſs of beneficence, And I conceive there are only 
theſe two ways: 

1. WHEN any does good to another from confined 
ſelf-love, that is oppoſite to a general benevolence. 
This kind of ſelf-love is. properly called ſelfiſhneſs. 
In ſome ſenſe, the moſt benevolent generous perſon in 
the world, ſeeks his own happineſs in doing good to 
others; becauſe he places his happineſs in their godd. 
His mind is ſo enlarged as to take them, as it were, 
inte himſelt. Thus, when they are happy he Feels | i 
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he partakes witk them, and is happy in their happineſs, 
- This is ſo far from being inconſiſtent with the free- 
aeſs of beneficence, that on the contrary, free benevo- 
fence and kindneſs eonfiſt in it. The moſt free bene- 
ficence that can be in men, is doing good, not from 2 
confined ſelfiſhneſs, but from a diſpoſition to general 
benevolence, or love to beings in general. 
Bur now, with reſpe& to the divine Being, there is 
no ſuch thing as ſuch confined ſelfiſhneſs in him, or a 
love to himſelf, oppoſite to general benevolence. It is 
impoſſible, becauſe he comprehends all entity, and all 
excellence in his own eſſence, The firſt Being, the 
eternal and infinite Being, is in effect, Being in general; 
and comprehends univerſal exiſtence, as was obſerved _ 
before. God, in his benevolence to his creatures, can- | 
not have his heart enlarged in fuch a manner, as to 
take in beings that he finds, who are originally out of 
himſelf, diſtin&t and independent. This cannot be in 
an infinite being, who exiſts alone from eternity. But 
ho, from his goodneſs, as it were, enlarges himſelf in a 
more excellent and divine manner. This is by com- 
municating, and diffuſing. himſelf; and ſo inſtead of 
finding, making objects of his benevolence; not by 
taking into himſelf, what he finds diſtinct from him- 
iclf, and fo partaking of their good, and being happy 
in them; but by flowing ſorth, and expreſſing himſelf 
10 them, and making them to pat take of him, and re- 
joicing in himlelf expteſſed in them, and communicated 
10 them, b 
- to ANOTHER thing, in doing good to others from 
ſeli- love, that derogates from the freeneſs of the good- 
neſs,. is, doing good to others from dependence on them 
ſor the good we need, or deſire ; which dependence 
obliges, o that in our heneficeace we are not ſelf- 
mqred, but, as it were, conſlrained by ſomething with- 
| vous 
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$ut ourſelves. But it has been particularly ſhewri 
already, that God's making himfelf his end, in the 
manner that has been ſpoken of, argues no dependence, 
bur is conſiſtent with abſotute indepentetits * felfs 
fufficience. 

Arp I would here' obferve, that there is ſomething 
in that diſpoſition in God to communicate goodneſs, 
which ſhews him to be independent and” felf-moved 
In it, in a manner that is.peculiar, and above what is 
in the beneficenee of creatures. Creatures, even the 
moſt gracious of them, ate not fo independent and 
 felf-moved in their goodneſs; but that in all the exer- 
 Eiſes of it, they are excited by ſome object that they 
find: ſomething appearing good, or in ſome reſpect 
worthy of regard, preſents itſelf, and moves their kind- 
neſs. But God being all and alone, is abſolutely ſelf- 
moved, The exerciſes of his communicative diſpoſt- 
tion are abſolutely from within himſelf, not finding 


any thing, or any object to excite them or draw them 


forth: but all that is good and worthy in the object, 
and the very being of the objeQ, 8 from the 
overflowing of his ſulnefs. 

Tunes things ſhew that the ſuppoſition of God's 
making himſelf his laſt end, in the manner ſpoken of, 

d des not at all diminiſh the creature's obligation to 
. gratitude, r communications of good it receives. For 
if it leſſen its obligation, it muſt be on one of the fol- 
lowing accounts: Either, that the creature has not ſo 


much benefit by it; or, that the diſpoſition it flows 


from, is not proper ren not having ſo direct a 
tendency to the creature's benefit z or, that the diſpoſi 
tion is not ſo virtuous and excellent in its kind g. or, 
that the beneficence is not ſo free. But it has been 


obſerved, that none of theſe things take place, with 


- 
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regard to that diſpoſition, which has been ſuppoſed to 
have excited God to create the world. 

I conFess there is a degree of indiſtinctneſs and 
obſcurity, in the cloſe conſideration of ſuch ſubjects, 
and a great imperfection in the expreſſions we uſe 
concerning them; ariſing, unavoidably, from the infi- 
nite ſublimity of the ſubject, and the incomprebenſible- | 
neſs of thoſe things which are divine, Hence, Reve- 
lation is the ſureſt guide in theſe matters; and what 
that teaches ſhall in the next place be conſidered, 
Nevertheleſs, the endeavours uſed to diſcover what the 
voice of Reaſon is, ſo far as it can go, may ſerve to pre- 
pate the way, by obviating cavils inſiſted on by many; 
and to fatisfy us, that what the word of God ſays of 
the matter, is not unreaſonable ; and thus prepare our 
minds for a more full zcquieſcence in the inſtructions 
it gives, according to the more natural and genuine 
ſenſe of words and expreſſions, we find often uſed chere 


* this ſubject. 
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Wherein-it is enquired, what is to be learned | from. 
HoLy SCRIPTURES, concerning God's LasT;. 
Exp in the Creation of the World, , 


ern 


The Scairruxxs repreſent Gop as making HiMe ELT 
his own LAST ExD in the Crestion of the Wore 


Er is manifeſt, that the: ſcriptures ſpeak, on all. 
occaſions, as though God made himſelf his end, in 
all his works ; z "and. as though the ſame Be ng Zo v. ho. is, 


the fit cauſe of all things, was the ſupreme and latt 
end 
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end of all things. Thus in Iſa. xliv. 6. * Thus faith 
the Lord, the King of Ifracl, and his Redeemer, the 
Lord of hoſts, I am the Firſt; I alſo am the Laſt, and 
beſides me there is no God,” Chap. xlviü. 12. 41 
am the Firft, and I am the Laft.” Rev. k 8. Tam 
Alpha and Omega, the beginning and the ending, ſaith 
the Lord, which is, and was, and which is to come, 
the Almighty.“ Ver. 11. «1 am Alpha and Omega, 
the Firſt and the Laſt.“ Ver. 17. „I am the Firſt 
and the Laft.” Chap. xxi. 6. * And he ſaid unto me, 
It is done. I am Alpha and Omega, the beginning 
2nd the end.” Chap, xxii. 13. I am Alpha and 
Omega, the beginning and the end, the Firſt and.the 
Laſt. ” 

And: when God i is ſo often ſpoken of as the laſt as 
2 as the firſt, and the end as well as the beginning, 
what is meant (or at leaſt implied) is, that as he is-the 
Erſt efficient cauſe and fountain from whence all things 

- originate; ſo he is the laſt final cauſe for which they 
are made; the final term to which they all tend in their 
ultimate iſſue. This ſeems to be the moſt natural im- 
port of theſe. expreſſions; and is confirmed by other 
parallel paſſages, as Rom. xi. 36. For of him, and 
through him, hund to him are all things.“ Col. i. 16. 
6 For by him were all things cieated, that are in hea - 
ven, and that are in earth, viſible and inviſible, whes 
ther they be thrones or dominions, principalities and 
powers, all things were created by him, and for him.“ 

lieb ij. 10. For it became him by whom are all 

| things, and for whom are all things.” In Prov. xvi. 
4+ it is ſaid expr«fly, ** The Lord hath ROOT 
fpr himſeif.“ 

Ad the manner is obſervable, in which God is faid 
to be the laſt, to whom, and for whom are all things. 
It is evidently ſpoken of as a meet and ſuitable thing, a 


branch 
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branch of his glory; . a meet prerogative of the great, 
infinite, and eternal Being; a thing becoming the dig+ 
nity of him, who is infinitely above all other beings ; 
from whom all things are, and by whom they conſiſt, 
and in compariſon with whom, all other things are ay 


S E c T. 1. 


Wherein ſome Poſitions ne advanced, concerning 2 
juſt Method of arguing in this Affair, _"_ what 
we find in Holy Scriptures. 


E have ſeen that the ſcriptures ſpeak of the 
creation of the world as being for God, as its 
end. What remains, therefore, to be enquired into, is, 


Which way do the ſcriptures repreſent God as making himſelf 
bis end? | | 


I is evident, that God does not make his exiſtence 
or being the end of the creation ; nor can he be ſup- 
poſed to do fo, without great abſurdity, His being 
and exiſtence cannot be conceived of, but as prior to 
any of God's acts or deſigns; they muſt be preſuppoſed 
as the ground of them. Therefore it cannot be in this 
way, that God makes himſelf the end of his creating 
the world. He cannot create the world to the end that 
he may have exiſtence; or may have ſuch attributes 
and pei fections, and ſuch an eſſence, Nor do the 
ſcriptures give the leaſt intimation of any ſuch thing, 
. Therefore, what divine effect, or what is it in relation 
to God, that is the thing, which the ſcripture teacheth 
us to be the end he aimed at in his works of cteation, 


e 
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In order to a right underſtanding of the ſcripture 
doctrine, and drawing juſt inferences' from what we 
find ſaid in the word of God relative to this matter; ſo 
to open the way to a true and definitive anſwer to the 
above enquiry, I would lay down the following 
poſitions, 

Pos1TION 1. That which appears to be ſpoken of 
as God's ultimate end in his work of providence in 
general, we may juſtly ſuppoſe to be his laſt end in 
the work of creation, This appears from what was 
obſerved before (under the fifth particular of the in- 
troduction) which I need not now repeat. 

PosiTion 2. When any thing appears by the ſcrip- 
ture to be the laſt end of ſome of the works of God, 
which thing appears, in fact, to be the reſult, not only 
of this work, but of God's works in general; and 
although it be not mentioned as the end of thoſe 
works, but only of ſome of them, yet being actually the 
reſult of other works as well as that, and nothing ap- 
pears peculiar, in the nature of the caſe; that renders 
it a fit and beautiful and valuable reſult of thoſe par- 
ticular works, more than the reſt, but it appears with 
equal reaſon defirable and valuable in the caſe of all 
works, of which it is ſpoken of in the word of God as 
(and ſeen in fact to be) the effect; we may juſtly in» 
fer, that thing to be the laſt end of thoſe other works 


alſo. For we mu ſuppoſe it to be on account of te 


val uableneſs of the effect, that it is made the end of 
thoſe works of which it is expreſsly ſpoken of as the 
end: and this effect, by the ſuppoſition, being equally, - 
and in like manner the reſult of the work, and of the 
ſame value, it is but reaſonable to ſuppoſe, that it is the 
end of the work, of which it is naturally the conſe- 
quence in one Caſe as well as in another. 

l | . Post- 
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PosrTion 3. The ultimate end of God's creating 
the world, being alſo (as was before obſerved) the laſt 
end of all God s works of providence, and that in the 


higheſt ſenſe, and being above all other things impor- 


tant, we may well preſume that this end will be chiefly 
inſiſted on in the word of God, in the account it gives 
of God's deſings and ends in his works of providence ; 
and therefore, if there be any particular thing, that we 
find more frequently mentioned in ſcripture as God's 
ultimate aim in his works of providence, than any 
thing elſe, this is a preſumption that this is the ſu- 


preme and ultimate end of God's work in general, and 


ſo the end of the work of creation, | 
PosITION 4. That which appears from the word of 
God to be his laſt end with reſpe& to the moral 
world, or God's laſt end in the creation and diſpoſal 
of the intelligent part of the ſyſtem, and in the moral 
government of the world, that is God's laſt end in the 
work of creation in general. Becauſe it is evident, 
from the conftitucion of the world itfelf, as well as 
from the word of God, that the moral part is the end 
of all the reſt of the creation, The inanimate unin- 
telligent part is made tor the rational as much as a 
houſe is prepared for the inhabitant. And it is evident 
alſo from reaſon and the word of God, that it is with 
regard to what is moral in them, or for the ſake of 
ſome moral good in them, that moral agents are made, 
and the world made for them. But it is further evi- 
dent, that whatſcever- is the laſt end of that part of the 
oreation that is the end of all the reſt; and for which 
all the reſt of the world was made, muſt be the laſt end 
of the whole. If all the other parts of a watch are 
made for the hand of the watch, to move that aright, 
and for a due and proper regulation of that, then it 
Din 
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will follow, that the laſt end of the hand, is the laſt 
end of the whole machine. 

'PosrT1ON 5. That which appears from the ſcripture 
to be God's laſt end in the chief work or works of his 
provicence, we may. well determine is God's laſt end 
in creating. the world. For, as was obſerved, we 
may juſtly infer the end of a thing from the uſe of 
it. We may juſtly infer the end of the clock, a cha- 
riot, a ſhip, a water engine from the main uſe to 
which it is applied. But God's providence is his uſe 
of the world he has made, And if there be any work, 
or works of providence that are evidently God's main 
work or works, herein appears and conſiſts the main 
uſe that God makes of the creation, From theſe two 
laſt poſitions we may infer the next, viz. 4 

PosITion 6. Whatever appears by the ſcriptures to 
be God's laſt end in his main work or works of provi- 
dence towards the moral world, that we juſtly infer to 
be the laſt end of the creation of the world. Becauſe, as 
was juſt now obſerved, the moral world is the chief 
part of the creation, and the end of the reſt ; and God's 
laſt end in creating that part of the world, muſt be his 
laſt end in the creation of the whole. And it appears 
by the laſt poſition, that the end of God's main work 
or works of providence towards them, or the main uſe 
he puts them to, ſhews the laſt end for which he has 
made them; and conſequently the main end for which 
he has made the whole world, 

PosITION 7. That which divine revelation ſhews | 
to be God's laſt end with reſpe& to that part of the 
moral world which are good, or which are according 
to his mind, or ſuch as he would have them to be; I 
ſay, that which is God's laſt end with reſpect to 
theſe (i. e. his laſt end in their being, and in their 
being good); this we muſt ſuppoſe to be the laſt end of 

I 2 Soc 


| them, and capable of actively complying with his de- 
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| God's creating the world. For it has been already 


ſhewn that God's: laſt end in the moral part of the. 
creation muſt be the end of the whole. But his end 
in that part of the moral world that are good, muſt be 
the laſt end for which he has made the moral world in 
general. For therein conſiſts the goodneſs of a thing, 
Viz. in it, fitneſs to anſwer its end: or at leaſt this 
mult be goodneſs in the eyes of the author of that 
thing. For goodneſs in his eyes is its agreable- 
neſs to his mind, but an agreableneſs to his mind 
in what he makes for ſome end or uſe, muſt be an agre- 
ableneſs or fitneſs to that end, For his end in 
this caſe is his mind. That which he chiefly aims 
at in that thing, is chiefly his mind with reſpect to 
that thing, And therefore they are good moral agents, 
who are fitted for the end for which God has made 
moral agents: as they are good machines, inſtruments, 
and utenſils that are fitted to the end they are deſigned 
for. And conſequently that which is the chief end 
ro which in being good they are fitted, that is the chief 


end of utenſils, So that which is the chief end to 


which good created moral agents, or the moral part of 
the creation; and conſequently 1 the creation in 
general, 

| PosiT1on 8. That which the Do of God requires 
the intelligent and moral part of the world to ſeck as 
their main end, or to have reſpect in that they do, 
and regulate all their conduct by, as their ultimate 
and higheſt end, that we have reaſon to ſuppoſe is the 
laſt- end for which God has made them ; and conſe- 
quently, by poſition four ch, the laſt end for which 
he has made the whole world. A main difference be- 
tween the intelligent and moral parts, and the reſt of 
the world, lies in this, that the former are capable of 
knowing their Creator, and the end for which he made 


ſign 


— 
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ſign in their creation and promoting it; while other 
creatures cannot promote the deſign of their creation, 
only paſſively and eventually. And ſeeing they are 
capable of ren the end for which their author has 
made them, 'tis doubtleſy, their duty to fall in with it. 
Their wills ought to comply with the will of the Crea- 
tor in this reſpect, in mainly ſeeking the ſame as their 
laſt end which God mainly ſeeks as their laſt end. 
This muſt be the law of nature and reaſon with re- 
ſpe to them. And we muſt ſuppoſe that God's re- 
vealed law, and the law of nature agree; and that his 
will, as a Jaw-giver, muſt agree with his will as a 
Creator. Theref..re we juſtly infer, that the ſame 
thing which God's revealed law requires intelligent 
creatures to ſ ek as their laſt and greateſt end, that 
God their Creator has made their laſt end, and ſo the 
end of the creation of the world, 

Posirion q. We may well ſuppoſe that what ſeems 
in holy ſcripture from time to time to be ſpoken of as 
the main end of the goodneſs of the good part of the 
moral world, ſo that the reſpect and relation their vir- 
tue or goo{n+ſs has to that en i, is what chiefly makes 
it valuable and defirable; | ſay we may well ſuppoſe 
that to be the thing which is God's laſt end in the erea- 
tion of the moral wor d; and fo, by poſition fourth, of 
the whole world. For the end of the goodneſs of 
a thing, is the end of the thing, Herein it was ob- 
ſerved before, mult conſiſt the goodneſs or valuable. 
neſs of any thing in the eyes of him who made it for 
his uſe; viz. its being good for that uſe, or good with 
reſpe& to the end for which he made it. 

PostTION 10. That which perſons who are de- 
ſcribed in ſcripture as approved ſaints, and ſet forth 
as examples of piety, ſought as their laſt and higheſt 

end in the things which they did, and which are men- 


_- 
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tioned as parts of their holy converſation, or inſtan- 
ces of their good and approved behaviour; that we 
muſt ſuppoſe, was what they ought to ſcek as their 
laſt end; and conſequently, by the preceding poſition, 
was the ſame with God's laſt end in the creation of 
the world. | 

PosITION 11. That which appears by the word of 
God to be that end or even, in the deſire of which, the 
ſouls of the good parts of the moral world, eſpecially 
of the beſt, and in their beſt frames, do moſt naturally 
and directly exerciſe their goodneſs in, and in ex- 
preſſing of their deſire of this event or end, they do 
moſt properly and directly expreſs tbeir reſpect to 
God; we may, I ſay, well ſuppoſe, that event or end 
to be the chief and ultimate end of a ſpirit of piety 
and goodneſs, and God's chief end in making the 
moral world, and ſo the whole world, For doubtleſs 
the moſt direct and natural deſire and tendency of a 
ſpirit of true goodneſs in the good and beſt part of the 
moral world, is to the chief end of goodneſs, and ſo the 
chief end of the creation of the moral world. And 
in what elſe can the ſpirit of true reſpect and friend- 
© ſhip to God be expreſied by way of deſire, than de- 
fires of the ſame end, which God himſelf chiefly and 
ultimately defires and ſeeks in making them and all 
other things. 

Postriox 12. Since the holy ſcriptures teach that 
Jeſus Chrift is the HeaJ of the moral world, and eſpe- 
cially of all the good parts of it; the chief of God's 
ſervants, appointed to be the head of the ſaints and 
angels, and ſet forth as the chief and moſt perfect pat = 
tern and example of goodneſs; we may well ſuppofe 
by the foregoing poſitions, that what he ſought as his 
laſt end, was God's laſt end in the creation of the 
world. | 
| SECT, 


1 


Particular Texts of Scricpture, that ſhew that God's 
Glory is an ultimate End of the Creation. 


HAT God ſays in Iſa. xlviii. 11, naturally 

lead us to ſuppoſe, that the way in which God 
makes himſelf his end in his work or works which he 
does for bis own ſake is in making his glory his end, 
„For my own ſake, even for my own ſake will I do 
it. For how ſhould my name be polluted: and I will 
not give my glory to another,” Which is as much as 
to ſay, I will obtain my end, I will not forego my 
glory: another ſhall not take this prize from me. It 
is pretty evident here, that God's name, and his glory 
which ſeems to intend the ſame thing (as ſhall be ob- 
ſerved more particularly afterwards) are ſpoken of as 
his laſt end in the great work mentioned, not as an in- 
ferior ſubordinate end, ſubſervient to the intereſt of 
others. The words are emphatical. The emphaſis 
and repetition conſtrain us to underſtand that what 
God does, is ultimately for his own ſake: “ For my 
own ſake, even for my own jake will | do it.“ 

So the words of the apoſtle, in Rom. xi, 36. na- 
turally lead us to ſuppoſe that the way in which all 
things are to God, is in being for his glory. .$. For 
of him, and through him, and to him are all things, 
to whom be glory, for ever and ever, Amen.” In the 
preceding context the apoſtle obſerves the marvellous 
diſpoſals of divine wiſdom, for cauling all things to be. 
to him in their final iſſue and reſult, as they are from 
him at firſt, and governed by him. His diſcourſe 
ſhews how God contrived and brought this to paſs in 

his diſpoſition of things, viz. by letting up the king- 


dom 
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dom of Chriſt in the world; leaving the Jews, and 
calling the Gentiles z_ and in what he would hereafter 
do in bringing in the Jews, with the fulneſs of the 
- Gentiles; with the circumſtances of theſe wonderful 
works, ſo as greatly to ſhew his juſtice and his good- 
neſs, magnify his grace, and manifeſt the ſovereignty 
and freeneſs of it, and the abſolute dependence of all 
on him. And then in the four laſt verſes, breaks out 
into a moſt pathetic rapturous exclamation, expreſſing 
dis great admiration of the depth of divine wiſdom in 
tze ſteps he takes for the attaining his end, and cauſing 
all things to be to him: And finally, he expreſſes a 
' Joyful conſent to God's excellent deſign in all to glo- 
__Tify himſelf, in ſaying, To him be glory for ever;“ 
as much as to ſay, as all things are ſo wonderfully or- 
dered for his glory, to let him have the glory of all, 
for evermore. 
2. Tux glory of God is ſpoken of in holy ſcripture 
as the Jaft end for which that part of the moral world 
that are good were made. Thus in Iſa. xliii. 6, 7. 
« J will ſay to the north give up; and to the ſouth 
keep not back ; bring my ſons from far, and my 
daughters from the ends of the earth, even every one 
that is called by my name; for I have created him er 
_ glory, I have formed him, yea I have made him.” 
IIa. 1x, 21. * Thy people alſo ſhall be all righteous, 
They ſhall inherit the land for ever, the branch of my 
- - planting, the work of my hand, that I may be glorified.” 
Chap. Ixi. 3. That they may be called trees of righ- 
. ouſneſs, the planting of the Lord, that he might be 
tlorified. E 
Inv theſe places we ſee that the glory of God is ſpo- 
ken of as the end of God's ſaints, the end for which 
de makes them, i. e. either gives them being, or gives 
: them a being as ſaints, or both. It is ſaid that God 


has 
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has * and formed them to be, his ſons and Sek 
ters, ſer bis own glory; that they are trees of his plant- 
ing, the work of his hands, an trees of righteouſuels, 
that he might. be glorified. And if we conſider the words, 
eſpecially as taken wich the context in each of the 
places, it will appear quite unnatural, to ſuppoſe that 
God's glory is bete ſpoken of only as an end inferior 
and ſuboryinate to the happineſs of God's people or 
as a prediction that God would create, form and plant 
them that be might be glorified, that ſo God's people 
might be bappy. On the contrary, if we take the 
places with the context, they will appear, rather as 
promiſes of making God's people happy, that God 
therein might be glorified. $0 is that in, the xlijjd. 
| chap. as we ſhall ſee plainly, if we take the whole that 
is ſaid from the beginning of the chapter. It is wholly a 
promiſe of a future, great, and wonderful work of 
God's power and grate, delivering his people from all 

miſery, and making them exceeding happy ; and then 
| the end of all, or the ſum of God's deſign in all, is de- 
clared to be God's own glorys ©*T have redeemed 
thee ; I have called thee by thy name; thou art mine. 
I will be with thee, When thou walkeſt through the 
fire thou ſhalt not be burnt, nor the flame kindle upon 
thee., Thou art precious and honourable in my fight, 
I will give men for thee, and people for thy life, Fear 
not, I am with thee, I will bring my ſons from far, 
and my daughters from the ends of the earth; every 
one that is. called by my name: for I have erated him 
for my glory.” 

So it plainly is in chap, Ix. ver. 21. The whole 
chapter is made up of nothing but promiſes of future, 
exceeding happineſs to Ged's church. But for bre- 
vity's ſake, let us take only the two preceding verſes. 
The ſun ſhall no more be thy light by day, neither 
a | K +4 BE © 
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for brightneſs ſhall the moon give light unto thee ; but 
the Lord ſhall be unto thee an everlaſting light, and 
thy God thy glory. Thy ſun ſhall no more go down, 
neither ſhall thy moon withdraw itſelf; for the Lord 
ſhall be thine everlaſting light, and the days of thy 
mourning ſhall be ended, Thy people alfo mall be all 
righteous z they ſhall inherit the land for 9 700 the 
branch of my planting, the work of my hands ;” and 
then the end of all is added: that I might be glo- 
rified,” All the preceding promiſes are plainly men- 
tioned as fo many parts or conſtituents uf the great and 
exceeding happineſs of God's people; and God's glory 
is mentioned rather as God's end, or the ſum of his 
defign in this happineſs, than this happineſs as the end 
of this glory. Juſt in like manner is the promiſe in 
the third verſe of the next chapter. «* To appoint to 
them that mourn in Zion, to give them beauty for 
aſhes, the oil of joy for mourning, the garmeat of 
praiſe for the ſpirit of heavineſs, that they might be 
called the trees of righteouſneſs, the planting of the 
Lord, that be might be el The work of God 
promiſed to be effected, is plaioly an accompliſhment 
of the joy, gladneſs and happineſs of God's people, 
inſtead of this mourning and ſorrow ; and the end in 
which the work iſſues, or that in which God's defign 


in this work is obtained and ſummed up, is his glory. 


This proves, by the ſeventh poſition, that God's glory 
is the end of the creation. | 
THe ſame thing may be argued from Jer. xiii. 11. 


« For as a girdle clraveth to the loins of a man, ſo have 


| I cauſed to cleave unto me the whole houſe of Judah, 


faith the Lord ; that they might be unto me for a. 


people, for a name, and for a praiſe, and for a glory : 
but they would not hear,” That is, God ſought to 


make them to be his own holy people; or as the 
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apoſtle expreſſes it, ©* his peculiar people, zealous of 
goods works ;” that ſo they might be a glory to him, 
as girdles were uſed in thoſe days for ornament and 
beauty, and as badges of dignity and bonour, ſee ver. g. 
and alſo Iſa. iii. 24. and xxii. 21. and xxiii. 10. 2 Sam. 
xviii. 11. Exod, xxviii. 8. which is agreeable to the 
places obſerved before, that ſpeak of the church as the 
glory of Chriſt. 

Now when God ſpeaks of himſelf, as ſecking a 
peculiar and. holy people for himſelf, to be far his 
glory and honor, as a man that ſeeks an ornament and 
badge of honour for his glory, it is not natural to un- 
derſtand it merely of a ſubordinate end, as though G 
had not reſpe& to himſelf in itz but only the good of 
others. If ſo, the compariſon would not be natural; 
for men are commonly wont to. ſeek their own glory 
and honor in adorning themſelves,. and dignifying 
themſelves with badges of honcr, out of fes to 
themſelves. 

Tu ſamedoQrine ſeems to be taught, Eph. i. 5, 6. 
Having predeſtinated us to the adoption of lden, | 
by Jeſus Chriſt; unto himſelf, according to the good © 
pleaſure of his will, to the praiſe of the glory of his 
grace. 

Tux ſame may be argued from Iſa. lis, 23. For 
the Lord hath redeemed Jacob, he bath. glorified him» 
ſelf in Iſrael.” and cbap. xlix. 3. Thou art my ſer- 
vant Jacob, in whom I will be glorified.” John xvi. 

And all mine are thine, and thine are mine, and 
I am glorified in them,” 2 Theſſ. i. 10. When he 
ſhall come to be glorified in his ſaints,” ver. 11, 12. 
«© Wherefore alſo we pray always fer you, that our 
God would count you worthy of his calling, and fulfil 
all the good pleaſure of his will, and the work of faith 


ann that the name of gur Lord Jeſus may be 
K 2 glorified 


56 © 6OD'S LAST END IN THE 


glorified in you, and ye in him, according to the grace 
of God and our Lord Jeſus Chriſt,” 
3. Tur ſcripture ſpeaks from time to time, of 


God's glory, as though it were his ultimate end of the 


goodneſs of the moral part of the creation 5 and that 
end, in a reſpe&& and relaticn to which chiefly it is, 
that the value or worth of their virtue conſiſts, As in 
Phil. i. 10, 11. That ye may approve things that 
are excellent, that ye may be ſincere, and without of- 
fence till the day of Chriſt: being flled with the 
fruits of righteoufneſs, which are by Jeſus Chrift, unto 
the glory and praiſe of God.“ Here the apoſtle ſhews 
bow the fruits of righteouſneſs in them are valuable, 
and how they anfwer this end, viz. in being © by Jeſvs 
Chriſt to the praiſe and glory of God,“ John xv. 8. 
“ Herein is my Father glorified that ye bear much 
fruit,” Signifying, that by this means it is, that the 
great end of religion is to be anſwered. And in 1 Pet. 
Xi, 11. the apofile directs the chriſtians to regulate all 
their religious performances, with reſerence to that 
one end <« Tf any man fpeak, let him ſpeak as the 
eracles of God : if any man miniſter, let him do it as 
of the ability which God giveth, that God in all 
things may be glorified ; to whom be praiſe and domi- 


mion for ever and ever. Amen.” And, from time to 
time, embracing and practiſing true religion, and re- 


ating of fin, and turning to holineſs, is expreſſed by 
Alorifying God, as though that were the ſum and end 
of the whole matter; Rev, xi. 13. „ And in the 
earthquake v were flain of men, ſeven thouſand; and the 
remnant were affrighted, and gave glory to the God of 
heaven. „» "See Rev. xiv. 6, 7. And I ſaw another 
angel fly in the midſt of heaven, having the everlaſting 


. 2 to preach to them that dwell on the earth ; ſay» 


g with» loud voite, ler Ma and give glory u 
him,.“ 
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him.” As though this were the ſum and end of that 
virtue and religion, which was the grand deſign of 
preaching the goſpel every where through the world. 
Rev. xvi. 9. And repented not to give him glory.” 
Which is as much as to ſay, they did not forſake their 
fins and turn to true religion, that God might receive 
that which is the great end he ſeeks, in the religion he 
requires of men, See to the ſame purpoſe, Pſalm xxil. 
21—23. Ia. Ixvi; 19, Xxiv. 1 4 xxv. 3. Jer. Xills 
15, 16. Dan, v. 23. Rom. xv. 6, 6. 

Aup as the exerciſe of true religion and virtue in 
chriſtians is ſummarily expreſſed by their glorifying 
God; ſo when the good influence of this on others, as 
bringing them by the example to turn to the ways and 
practice of true goodneſs, is ſpoken of, it is expreſſed 
in the ſame manner. Matt. v. 16. Let your light 
ſo ſhine before men, that others ſeeing your good 
works, may glorify your Father which is in heaven.” 
1 Pet, ii, 12. Having your converſation honeft 
among the Gentiles,that whereas they ſpeak evil againſt 
you as evil doers, they may by your good works which 
they behold, glorify God in the day of viſitation,” 

'THar the ultimate end of moral goodneſs, or righ- 
teouſneſs is anſwered in God's glory being attained, 
is ſuppoſed in the objection which the apoſtle makes, 
or ſuppoſes ſome will make, in Rom. iii. 7, © For if 
the truth of God hath more abounded through my 
lie unto his glory, why am I judged as a ſinner ?“ i. e. 
ſeeing the great end of righteouſneſs is anſwered by 
my fin, in God's being glorified, why is my fin con- 
demmned and puniſhed ; and why is not my vice equal 
to virtue? 


Aup the glory of God is be of as that wherein 
confiſts the value and end of particular graces, As of 


faith, Rom. iv. 20, © He ſtaggereth not at the promiſes 
| of 
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of God through unbelief z bat was firong in faith, 
giving glory to God.“ Phil, ii. 32. That every 
tongue ſhould confeſs that Jeſus is the. Lord, to the 
glory of God the Father.“ Of repentance, Joſh, vi. 

19» © Give I pray thee glory, to the Lord God of 
Iſrael, and make canfeffion unto him.” Of charity, 
2 Cor. viii 19. With this grace, which is ad- 
miniſtered by us, to the glory of the ſame Lord, and 
and declaration of your ready mind,” Thankſgiving 
and praiſe, Luke vii. 18, © There are not found that 
returned to give. glory to God, fave this ſtranger.“ 
Pſalm l. — „ Whoſo. offereth praiſe glorifieth me, 
and to bim that ordereth his conyerſation arigbt, will 
I ſbew the ſal vation of God,” Concerning which laſt 
place may be obſerved ; God bere ſeems to ſay this to 
ſuch as abounded in their ſacrifices, and outward cere- 
monies of religion, as taking it for granted, and as 
what they knew already, and ſuppoſed in their reli- 
jous performances, that the end of all religion was to 
glorify God, They ſuppoſed they did this in the beſt 
manner, in offering a multitude of ſacrifices (ſee the 
+ preceding part of the Pſalm.) But here God corrects 
this. miſtake, and informs them that this grand end of 
religion is not attained this way, but in offering tbe 

more ſpiritual ſacrifices of praiſe and a * conver- 
ſation. . | 
In fine, the words of the apoſtle, in 1 Cor. Vi, 20, 
are worthy of particular notice. Ye are not your 
own ; for ye are bought with a price: therefore glorify 
God in your body and in your ſpirit which are his.“ 
Here not only is glorifyipg God ſpoken of, as what 
ſummarily comprehends the end of that religion ang 
ſervice, of God,-which- is the end of Chriſt's redeem- 
ing us: but here I would further remark chis: That 
the apoſile in this place urges, that inaſmuch as we 
are 
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are not our own, but bought for God, that we might 
be bis ;. therefore we 6ught not to aft as if we were 
our own, but as God's; and ſhould not uſe the mein- 
bers of our bodies, or faculties of our ſouls for 6ur= 
ſelyes, as making ourſelves out end, but for God, 48 
making him our end. And he expreſſes the way in 
which we are to make God our end, viz, in making 
his glory our end. Therefore er God in your 
body and in your ſpirit which are his.” Here it 
cannot be pretended, that though chriſtians are indeed 
required to make God's glory their end; yet it is but 
as a ſubordinate end, as ſubſervient to their dwn hap- 
pineſs, as a higher end ; for then, in acting chiefly and 
ultimately for their ownſelves, they would uſe them- 
ſelves more as their own, than as God's} which is di- 
rely contrary to the delign of the apoftte? $ exhorts= 
tion, and the argument he is upon; which is, that we 
ſhould give ourſelves, as it were, away from our ſel ves 
to God, and uſe ourſelves az his, and not our own, 18 
ing for his ſake, and not our own ſakes, Thus it is 
evident by Poſition , that the gloty of 1 tot laſt 
end for which he created the world. 
os THE are ſome things in the word 6f Ge, that 
lead'Vs to ſuppoſe that it requires of men, that 
ſhould deſire and ſeek God's glory, as their higheſt and 
laſt end, in what 17 ey do. As particularly the paſa 
laſt mentioned, This appears from what has been 56 
now obſerved upon it. The fame may be argued from 
1 Co?! x. 30 Whether therefore ye eat ot drink, or 
hatſoever ye do, do all to the glory of God.“ And 
1 Pet. iv. 11. * That God in all things may de gloti- 
fied,” Which was mentioned before. And it may be 
argued, that Chriſt requires his followers ſhould defite 
and ſeek God's glory in the firſt place, and above 
al things elſe, from tat *prityer Which de gave bie 

diſeiples, 


w 
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diſciples, - as the pattern and rule for the direQion of 
his followers in their prayers, The firſt petition of 
which is, . Hallowed be thy name; which in ſerip- 
ture language is the ſame with, glorified be thy name; 
as is manifeſt from Lev. X. 3. Ezek. xxviii. 22. and 
many other places. Now our laſt and higheſt end 1s 
doubtleſs what ſhould be firſt in our deſires, and con- 
ſequently ficſt in our prayers : and therefore we may 
argue, that ſince Chriſt ditects that God's gloty ſhould 
be firſt in our prayers, that thefefore is out laſt end. 
This is further confirmed by the concluſion of the 
Lord's prayer, © For thine is the kingdom, the powet 
and the glory ;” which, as it ſtands in connection with 
the reſt of the prayer, implies that we deſire and aſł all 
theſe things, which are mentioned in each petition, 
with a ſubordination, and in ſubſervience to the domi- 
nion and glory of God, in which all our defires ulti- 
mately terminate as their laſt end. God's glory and 
dominion are the two firſt things mentioned in the 
ſame prayer, and are the ſubject of the firſt half of the 
prayer; and they are the two laſt things mentioned in 
the ſame prayer, in its concluſion; and God's glory is 
the alpha and omega in the prayer, , From theſe things 
we may argue, according to poſition 8, that, God's 
glory is the laſt end of the creation. , n 
5. Tux glory of God appears, by the account given 
in dhe word of God, ts be that end or event, in the 
earneſt defires of which, and in their delight in which, . 
the beſt part of the moral world, and when in their beſt 
frames, do moſt naturally expreſs the direct tendency. 
of the ſpirit of true goodneſs, and give vent to the 
virtuous and pious affections of their heart, and do 
moſt properly and direly teſtify their ſupreme reſpect 
to their Creator, This i is the way in which the boly - 


apoſtles, from time to time, * vent to the ardent 
= exerciſes 


—— 


* 


entre wis WORD. & 
exetciles"of 'thbir «pitt and espreged d drenched | 


forth their regard to the ſupreme Ns. xi; 46+ 
„To witont' be glory for ever ud ever. Amen.“ 
Chap. xvi. 27. To God only wile, be glory, throꝰ 
Jeſus Ohriſt, for eder Amen.“ Gig. 1, 4, N «Who 
gave bimſelf for our fits} that le mige deliver ud 
— — evil'world, according 

God out Father," to"whom be glory for ger and ever. 
Anlen” 2 Tim ivi/ 18 nd the Lord Niall deliver 
me from every evil Work, and will preſerbe me to his 
heavenly kingdom: to whom be glory for ever and 
vet! Amed. E ph Il. 21. Unto him be glory im 
ne een eee eee eee world 
wichdut end.“ Heb. © xiii! 21. — Jeſus 
Chriſt : to hom be glory for ever und ever. Amen.“ 
Philly. 40. Now unt6 God and our Fattier; be glory 


fer ever and ever. Amen!“ Pet. i. x8. 4 To him be 


glory both nom and for ever Amen.“ Jude 157% Fo the 
only wiſt God our Saviour; de glory and majeſty, do 
minion and power, botli now and ever. Amen.“ Rev. 
1 54/6," Unto/ him that loved? eg. Kc. to him be 
glory and dominion fbr ever und ever. Amen” It was 
mi this way that hoby David, the fweet' Pſalntift of 
Frag}; vented the ardetit tendencies and deſires of his 
ious heart, 1 Chron, xvi. 28; 29. Oe unto the 
hows, kindreds 0 f che people, give unt the Loun 
ſtrength: give unto the Lond the glory due 
5 — We have much the ſuine E preff on 


r xXix. 1% 4. and Ixix. ) 8. ſee add Palm 


Ivill's. Mxil. 18, Ic. e 1. 80 the Whole ehurch of 
Sed dtirough'{z]} parts! of the earth, Ila. Elli. 105 11 
e In like manner tis ſaiuts and angels in hewven eu- 
preſs the piety of the hearts; Revt in 9, 1, and 
en, 14. and v 1. This is the event chat 
hearts of tbe ſeraphim eſpecially exult in, as ap» 
Firs by Ifa, vi. 2, 3. 8 it ſtood the ſeraphim. 
And 
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they expreſs, as their 
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And one cried unto another and ſaid, Holy, holy, holy. 
is the Lon of hoſts; the Whole carth is full of his 
glory,” So at the birth of Chrift, pe 5515 
he naps 19 e. 


might be glorified, that ſp his ſubjeAs may be made 
| means. It is evident it is not ſo much 
love, — fallow creatures, which 
exalted and ſupreme regard 
e the moſt high and / infinitely glorious Being. 
When the church ſays, “ Not unto us, nat unto. us, 
O Jehovah, but to thy name give glory,” it would be 
abſurd to lay, that ſhe only deſires that God may have 
glory as a neceflary or canyenient means of their an 
advancement and felicity, From cheſe things it ap- 
bn by the — ro 


: of himſelf, ſeeketh his own 
glory, daun he that ſecketh his glory that ſeat, him, the 
fame is trug, and no unrighteguſneſt is ig him,” 
When Chriſt ſays. he did nat ſeek, his own glary, wa 
cannot reaſonably underſtand him, that he bad no re- 
gard to his awn glory, even the glory of the human 
nature; for the glory; of that natute was part of the re+ 
ward promiſed him, and of tha joy ſet before him, But. 
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aim; it was not thi end that chiefly governed his con- 
duct: and therefore when, in oppoſition to this, in 
the latter part of the ſentence he ſays, ** But he that 
ſeeketh his glory that ſent him, the ſame is true, &c.” 
it is natural from the antithefis to underſtand him, that 
this was his ultimate aim, his ſupreme governing end. 
John xii. 27, 28. Now is my foul troubled, and 
what ſhall I fay ? Father, fave me from this hour: but 
for this cauſe came 1 unto this hour. Father, glorify 
thy name.” Chriſt was now going to Jeruſalem, and 
expected, in u few days, there to be crucified : And 
the proſpe& of his laſt ſufferings,” in this near ap- 
proach, was very tertible to him. Under this diftreſs 
of mind, in ſo terrible a view, he ſupports himſelf with 
a proſpet of what would be the conſequence of his 
_ ſufferings; viz. God's glory. Now it is the end that 
ſupports the agent in any difficult work that he under- 
takes; and above all others, his ultimate and ſupreme 
end. For this is above all others valuable in his 


eyes ; and ſo, ſufficient to countervail the difficulty of 
the means., That is the end which is in itſelf agre> 


able and ſweet to him, which ultimately terminates his 
deſires, is the center of reſt and ſupport; and fo muſt 
be the fountain and ſum of all the delight and comfort 
he has in his proſpects, with reſpe& to hu work; Now- 
Chriſt has his oul ſtraightened and diftrefſed with 3 
view of that which was infinitely the moſt difficult part 
of his work, which was juſt at hand. Now certainly 
if his mind ſeeks ſupport in the conflict from a view of 
his end;; it mult moſt naturally repair to the high- 
eſt end, which is the proper fountain of all ſupport in 
this caſe, We may well ſuppoſe, that when his ſoul 
conflifts with- the appearance of the moſt extreme 

— 1 2 difficul- 
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difficulties, it wauld reſort, for ſupport to the idea,of 
his ſupreme and. ultimate end, the fountain | of all the 
ſupport and comfort he has in the means, or the work. 
The ſame thing, Viz, Shri s ſeeking the glory 11 
God as his ultimate end, is manifeſt by what Chri 
ſays when he gomes yet nearer, to the hour of his laſt 
ſufferings, in that remarkable prayer, the laſt he ever 
made with his diſciples, on the evening before his Cru» 
cifixion z herein he expreſſes, the ſum of pie aims 
end deſires. His firft words are, * Father, the bqur 
is come, glorify thy Son, that thy Son alſo may glorify 
thee.” As this is his firſt requeſt, we may ſuppoſe it 
20 be his ſupreme requeſt and deſire, and what he ulti- 
mately aimed at in all. If we conſider what follows 
to the end, all. the ref that is ſaid in the prayer. eq? 
to be an amplification of this great regueſt. 

Os the Whole, I think it is preity, manifeſt, thac 
Jeſus Chriſt ſought the glory of God as his higheſt and 
laſt end 3 and that therefore, by poſition twelfth, this 
was God's laſt end in the creation of the world. | 

7. [T is manifeſt from ſcripture, that God's glory is 
the laſt end of that great work of providence, the 
work of redemption by Jeſus Chriſt. | This is mani- 
feſt from what is juſt now obſerved, of i its being the 
end ultimately ſought by Jeſus Chriſt the Redeemer, 
And if we further conſider the text mentioned in the 
proof of that, and take notice of the context, it will 
be very evident, that it was what Chriſt ſought as his 
Jaſt end, in that great work which he came into the 
world upon, viz. to procure redemption for bis people. 
It is manifeſt, that Chriſt profeſſes in Jobn vii. 18, 
hat he did not ſeek his own glory in what he did, but 

Abe glory of him that ſent him. He means that he did 


not ſeek his own glory, but the glory of bim that 18 
in 
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fm in the work ofchis miniſtry; the. work be per- 
ormed, and which he came into the world to per- 
form, and which hig Father ſeat him. to work out, 
which is the work of redemption. And with reſpect 
to that text, John Xil. 27, 28. it has been alteady ob- 
red. that Chriſt comforted himſelf in the view of 
the extreme difficulty of his work, which -was the 
work of redemption, in the proſpect of that which he 
y reſpect to, and, ene in, as the 97 ulti- 


And in the, _ that the ther I” Rim from 
heaven at that time, in the latter, part. of the ſame 
yerſe, 1 1 haye. both glorified it, and will gloxiſy it 
again,” the meaning plainly i is, that God had glorified 
his name in what Chriſt had done i in the work he ſent 
bim upon, and would glorify it again, and to a greater 
degree, in what he ſhould further do, and,in the 
ſucceſs, thereof. Chriſt ſhews, that he underftood i it 
thus, in what he ſays upon It, when the people took 
notice of it, wondering at the voice ; ſome laying, 
that it thundered, others, that an angel ſpake to him, 
Chriſt ſays, This voice cans” for hecaulte of me, 
but for your ſakes.” And then he ſays (exulting in 
the proſpect of this glorious end and ſucceſs) * Now 
is the judgment of this world; now is the prince of 
this world caſt out, and l, if I be lift up from the 
earth, will draw all men unto me.” In the ſucceſs of 
the ſame work of redemption, he places his own glory, 
as. was obſerved before, in the 23d and 24th yerſes. : 
ſame chapter. <« The hour is come that the Son 
ſhould be glorified, ; Verily, verily. I ſay unto 
Except a corn of wheat fall into the ground, i it abideth 
alone 3 but if it 9s it beingerh forth much fruit. 
Se 
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# SOD LAs T END In THE / 
Yo it is manifeſt, that when he ſeeks bös oven and his 
Fithe?'s glory, in that prayer, Jchn xvii. (which it 
haz been obſerved, he then ſeeks as his laſt end) he 
| ſeeks it as the end of that great work he came into the 
world upon, which he is now about to finiſh in his 
death. What follows through the whole prayer, 
plainty ſhews this; and particularly the 4th and gth 
verſes, 1 have glorified thee on earth : T have fini 
the work which thou gaveſt me to do. And now, 
F ather, glorify thou me with thine ownſelf.” Here it 
is pretty plain, chat derlaring to his Father, that he 
had glorified hit otr earth, and finiſhed the work God 
gave him to do, meant that he had finiſhed the work 
which God gave him to do for this end, viz. that he 
might be glorified. He had now finiſhed that founda+s 
tion that he came into the world to lay for his glory, 
He had laid a foundation for his Father's obtaini 
his will, and the utmoſt that he deſigned. By whic 
it is manifeſt that God's glory was the utmoſt of hid 
deſign, or his ultimate end in this great work. 
Aub it is manifeſt, by John xiii, 31, 32. that the 
Cory of the Father, and his own glory, are what Chriſt 
exulted i in, in the proſpe& of his approaching ſufferings, 
when Judas was gone out to betray him, as the end bis 
heart was mainly ſet upon, and ſupremely delighted in. 
t Therefore when he was gone out, Jeſus ſaid, © Now 
is the Son of man glorified, and God is glorified in 
him. If God be glorified in him, God ſhall ale glo- 
fify him in himſelf, and ſhall ſtraitway glorify him.“ 
Tur the glory of God is the higheſt and laſt 
of the work of redemption; is confirmed by the fo 
af the angels at Chtiſt's birth, Luke ii. 14. Glory 
io God in the higheſt, and on earth, peace and good 
will towards men.“ Tt muſt be ſuppoſed that they 
ktiew what was God's laſt end in ſending Chriſt * 


CREATION OF THE WOKLD. 8 


dete t ns that in their reſetting on rhe-octa en 
of iis inearnarion, their minds would be! moſh taken 
up with, and would - moſt rejoice in that Which was 
moſt valuable and glorious in jr; which muſt ebaſiſt 
is its relation to that which was its chief und ultimate 
end. And we muy further ſuppoſe, that the: thing 
which ehiefly engaged their minds, as what was ot 
gorious and joyful in the affair, is what would de 
irg expreſſed in that ſong which was to expreſs the 
ſentiments of iber minde, and ideen of 2 
hearts, JE 179 wt 

Tus glory:bf the Father and ef the gan 1. benen a 
—— of redecption; in Phil. i Gn. 
very much in the ſame manner at Johm xi. 23, ag. uin, 
31,'32. and xvii. 1, 4, 5. ** Whoy being in the form 
of God, made himſelf of no reparation, and took wpon 
lum the form af « ſervant, and wis made in the like+ 
nefs of men : and being found in faſhon 2s a ming d 
Kumbled himſelf,” and became obedient unto death, 
even the death of the croſs: wherefore God alfa 
hath bighly exalted-Him, and given bim a name, free 
that at the nami of Jeſus every ktice ſhould bow, and 
every totigue confeſs, that Jeſus is the Lord, ro vnt 
Sonar of God Tur Fara,” 80 God's glory, or 
the praiſe of his glory, is ſpoken of as the end of the 
work of redemption in Rph. i. 3, &c, *Nleſſed be the 
od and Father of our Lord Jeſus Ohriſt, ho hath 
dleſſed us with all fpiritual Mleffings in heavenly 


places in Chriſt: according as be hath ehoſen us in 


him. —Having predeſtinated us to the adoption of chil- 


And in the continuance of the ſame diſcourſe, en-. 
cerning the redemption of Chriſt, it follows in the 
fame chapter;:that God's glory is once and again mene 
tioned 23 the great end af all. Several things belong ; 
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beauen land earth in Chriſt, ver. 10. God's giving the 


inbaritance, until the redemption: af the purchaſed 


a Bob's, LASTEND AN THE" 


ing to that great redemption are mentioned in che fol- 
lowingi- verſes: ſuch as God's great wiſdom in is, 
ver, 8. The clearneſe of light granted ahtough. Chriſt, 
ver. &. God's gathering together in one, all things in 


chriſtians: that were firſt converted to the chriſtian 
faith from among the Jews, an intereſt in this great 
mdemption, ver. #1, Then the great end is added, 
ver 12. That we ſhogld be re ru PRAISE OF HIS 
ne ſirſt truſted in Chriſt. : And then is 
mentioned the beſtowing of the ſame great ſalvation an 
the Gentiles, in ies! beginning on firſt? fruits in the 


world; and in the conpjeating it in another world in 


theo. next verſes,” And then he) ſame great end is 
M&& pain; If vm ye alſo eruſtedy after that ye 
Meard the word ef truth, the goſpel oft your ſalyation : 
In whom ab ſo, after that ye believed ye were ſealed wil 
this hy Spirit of promi ie; Which iI the earneſt of bur 


pollefiong) uro h 2nar of: His oon.“ The 
ſame thing is expieſſed much in tie ſame manner, in 
2 Cor. iv. 14, 15. „ He which? tate up the Lord 
Jeſusg ſhall zaiſe us up alſo by Jeſus c and ſhall pre- 


| fent un with yonY= For all things ate fon aur falersg 


tuat the 'abundance of grace might, third“ the thank(s 
giving of many, redtund rTo'THs'crottror .““ 
Tus ſume is ſpolen of as the end uf the work of red 
demptioft in the Gu Teftament]: Pſalm xx ix, 9 
% Help us, O Gd df our Salvation, for the glory ut 
ty naneg deliver us; and purge away our fins, for thy 
Dames fal. 80 in the prophecies / of the redemption 
of Jeſus Chriſty e xv. 23. gin ˙., O yehewveny 
the Lonb bath done it Shoot ye lower part of 


m earth: break forth into ſinging, ye mountains; O 


fereſt7 and every troe therein: For the Lowe hath ro- 
| deemed 


* 
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deemed. Jacob, and GLORIFIED HIMSELF in Iſrael.” 


Thus the works of creation are called upon to rejoice 


at the attaining of the ſame end, by the redemption of 


God's people, that the angels rejoiced at when Chriſt 
was born. See alſo chap. xlviii. 10, 11. and xlix. 3. 

. Tavs it is evident, that the glory of God is the ulti- 
mate end of the work of redemption; which is the 
chief work of providence towards the moral world, as 
is abundantly manifeſt from ſcripture; the whole 
univerſe being put in ſubjection to Jeſus Chriſt ; all 


heaven and earth, angels and men, being ſubje& to 


bim, as executing this office: and put under him to 
that end, that all things may be ordered by him, in 
ſubſervience to the great deſigns of his redemption : 
all power, as he ſays, being given to him, in heaven 
and in earth, thit he may give eternal life to as many 
the Father has given him: and he being exalted far 
above all principality and power, and might and do- 
minion, and made head over all things to the church ; 
The angels being put in ſubjeRion to him, that he 
may employ them all as miniſtering ſpitits, for the 
good of them that ſhall be the heirs of his ſalvation 2 
and all things being ſo governed by their Redeemer 
for them, that all things are theirs; whether things 
- preſent or things to come: and all God's works of 
providence in the moral government of the world, 
which we have an account of -in ſcripture hiſtory, or 
that are foretold in ſcripture prophecy, being evidently 
ſubordinate to the great purpoſes and ends of this great 
work, . | | 
AnD beſides, the work of redemption is that work, 
dy which good men are, as it were, created or brought 
into being, as good men, or as reſtored to holineſs and 
"happineſs. The work of redemption is a new crea- 


men 


tion according to ſcripture repteſentation, whereby | 
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meu are brought into a new exiſtence, or are made new 
creatures, 

From theſe things it follows, according to the gh, | 
6th, and th poſitions, that the glory of God is the 
laſt end of the creation of the world, 

8. Tux ſcripture leads us to ſuppoſe, that God's 
glory is his laſt end in his moral government of the 
world in general. This has been already ſhewn con- 
cerning ſeveral things that belong to God's moral go- 
vernment of the world, As particularly in the work 
of redemption, the chief of all his diſpenſations, in 
his moral government of the world. And I have alſo 
obſerved it, with reſpe& to the duty which God re» 
quires of the ſubjects of his moral government in re- 
quiring them to ſeek his glory as. their laſt end. And 
this is actually the laſt end of the laſt end of the moral 
goodneſs required of them; the end which gives their 
moral goodneſs its chief value. And alſo, that it is 
what that perſon which God has fet at the head of the 
moral world, as its chief governor, even Jeſus Chriſt, 


"Jeeks as his chief end. And it has been ſhewn, that it 


is the chief end for which that part of the moral 


world which are good, are made, or have their exiſ- 


tence as good, 
I xow further obſerve, that this is the end of the 


eſtabliſhment of the public worſhip and ordinances of 


God among mankind. Hag. i. 8.“ Go up to the 
mountain, and bring wood, and build the houſe; and 
I will take pleaſure in it, and Iwill Bs GLORIFIED, 
ſaith the Logo.” This is ſpoken of as the end of 


| God's promiſes of rewards, and of their fulfilment, 


2 Cor. i. 20. For all the promiſes of God in, him 


are Yea, and in him Amen, To THE GLORY of GO 


by us.” And this is ſpoken of as the end of the exe- 
cution of God's . in the puniſhment of ſin, 
Num. 
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Num. xiv. 20, 21, 22, 23. And the Lonp aid, I 
have pardoned according to thy word, But truly as I 
live, all the earth ſhall be filled with TRE GLORY or 
Jenovan. Becauſe all theſe men, &c.—ſurely they 
Mall not ſee the land,” The glory of Jehovah is evi- 
dently here ſpoken of, as that which he had regard to, 
as his higheſt and ultimate end; which therefore he 
could not fail of; but muſt take place every where, 
and in every caſe, through all parts of his dominion, 
whateyer became of men. And whatever abatements 


might be made, as to judgments deſerved ; and what- 


ever changes might be made in the courſe of God's 
proceedings, from. compaſſion to ſinners ; yet the at- 
taining of God's glory was an end, which being ulti- 
mate and ſupreme, muſt in no caſe whatſoever give 
place, This is ſpoken of as the end of God's exe- 
cuting judgments on his enemies in this world. 
Exod. xiv. 17, 18. And I will get me honour 
 (IKHABHEDHA, I will be glorified) upon Pharaoh, 
and upon all hie hoſt, &c.” Ezek. xxviii. 22. 
„ Thus faith the Lord God, Behold I am againſt 

thee, O Zion, and I wiLL BE GLORIFIED in the mid{t 
of thee: And they ſhall know that I am the Lord, 
when 1 ſhall have executed judgments in her, and 
hall be ſanctiſied in her.” So Ezek. xxxix. 13. 
Vea, all the people of the land ſhall bury them; 
and it ſhall be to them a renown, the day that I ſhall 
be glorified, ſaith the Lord God,” And this is ſpoken 
of as the end, both of the executions of wrath, and in 
the glorious exereiſes of mercy, in the miſery and 
happineſs of another world. Rom. ix. 22. 23. What 
if God willing to ſhew his wrath, and make his power 
known, endureth with much Jong ſuffering, the veſſels 
of wrath fitted to deſtruction; and that he might 

make known the riches of his glory on the yeſfels of 
h M 2 


mercy, 


— — 2 3 


— —— r 
—— — 2 , of © — 
— — 2 C — 
2 - op? Fg rY * hos < bw” 
x \ — add 
— ws 6 
— — — _ 
_ * 1 


7 


— K 1 rt. op - Bu 
"_ C. 4 ——— . 
— n wt 3 — — — 
* 3 — — * 
——— Ce 8 \ 


0 — 

—— — 
aw nA HTS; 4 

v2! » 


84 
* 
Ra 

. 


92 -GOD'S LAST END IN" THE 


| mercy, which he had afore prepared unto glory. 
And this is ſpoken of as the end of the day of judge- 


ment, which is the time appointed for the higheſt ex- 
erciles of God's authority as moral governor of the 
world ; and, as it were, the day of the conſummation 
of God's moral government, with reſpe& to all his 
ſubjects in heaven, earth, and hell. 2 Theſl, i. 9, 10. 


Who ſhall be puniſhed with everlaſting deſtruction 


from the preſence of the Lord, and from the glory of 
his power ; when he ſhall come to be glorified in his 


ſaints, and to be admired in all them that believe.“ 


Then his glory ſhall be obtained, with reſpe& both ta 
ſaints and ſinners. 

Fzom theſe things it is manifeſt, by the fourth 
poſition, that God's glory is the ultimate end of the 
creation of the world. 


9. IT appears from what has already been obſerved, 


that the glory of God is ſpoken of in ſcripture as the 


laſt end of many of God's works: and it is plain, that 


this thing is in fact the iſſue and reſult of the works of 


God's common providence, and of the creation of the 
world. Let us take God's glory in what ſenſe ſoever, 
conſiſtent with its being brought to paſs, or a good at- 


tained by any work of God; certainly it is the conſe- 


quence. of theſe works; and beſides it is expreſsly ſo 
ſpoken of in ſcripture. | This is implied in Pſalm 
iii. 1. wherein are celebrated the works of creation; 


the heavens being the works of God's fingers; the 
moon and the ſtars being ordained by God; and God's 
making man a little lower than the angels, &c. The 
firſt, verſe is, O Lord, our Lord, how excellent is 
thy name in all the earth ! who haſt ſet thy glory 


above the heavens,” or upon the heavens. By name and 
glory, very-much the ſame thing is intended here, as in 


many other places, ſhall be particularly ſhewa after- 
wards 
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Wards. So the pſalm concludes as it began, 0 
Lord, our Lord, how excellent is thy 'name in all the 
earth !” So in Pſalm cxlviii. after a particular men- 
tion of moſt of the works of creation, enumerating 
them in order, the Pſalmiſt ſays, ver. 13. © Let them 
praiſe the name of the Lord, * for his name alone is x- 
cellent, his glory is above the earth and the heaven,” 
' And in Pſalm civ. after a very particular, orderly, 
and magnificent repreſentation of God's works of crea- 
tion and common providence, it is ſaid, in ver. 31. 
« The glory of the Lord ſhall endure for ever: the 
Lord ſhall rejoice in his works.“ Here God's glory 
is ſpoken of as the grand xeſult and bleſſed conſe- 
quence of all theſe works, which God values, and on 
| "account of which he rejoices. in theſe works, And 
this is one thing doubtleſs implied in the ſong of the 
ſeraphim, Iſa. vi. 3. Holy, boly, holy is the Lord 
of hoſts, the whole earth is full of his glory.“ 
Tus glory of God, in being the reſult and conſe- 
quence of thoſe works of providence that have been 
mentioned, is, in fact, the conſequence of the crea«. 
tion. The good attained in the uſe of a thing, made 
- for uſe, is the reſult of the making of that thing ; as 
; the ſignifying the time of day, when actually attained 
by the uſe of a watch, is the conſequence of the 
making of the watch. 80 that it is apparent that the 
glory of God is a thing that is actually the reſult and 
conſequence of the creation of the world. And from 
} | what has been already obſerved, it appears, thaf it is 
what God feeks as goed, valuable and excellent in it- 
+ ſelf. And I preſume none will pretend that there is 
any thing peculiar in the nature of the'caſe, rendering 
it a thing valuable in ſome of the inſtances, wherein 
it takes place, and not in others: or that the glory of 
God, though indeed an effect of all God's works, is 
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an exceeding deſirable effect of ſome of them; but of 
others, a worthleſs and inſignificant effect, God's 


glory therefore, muſt be a deſirable, valuable conſequence 


of the work of creation, Vea, it is expreſsly ſpoken 
of in Pſalm civ. g., (as was obſerved) as an effect, on 
account of which God dn and takes ar in 
the works of creation, 

Tuzxzroxk it is, manifeſt, by poſitian third, 5 
the glory of God is an "—_— end anne 
the . | 
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; PhAcgs of Scripture that lead 3 that Gov 
created the World ſor his Name, to MAKE His 
 PzxRFECTIONS. KNOWN; and that he as: it FOR 
ns PRAISE, - 


TERE I ſhall firſt take notice of eee of 
| ſcripture, that ſpeak of God's name as being 
N made God's end, or the object of his regard, and the 
regarq of his virtuous and holy intelligent creatures, 

S SI; <6 h_-hnpa 

God's glorx. 30. 

As particularly God's s name. is in like . 8 
of as the end of his acts of goodneſs towards the good 
part of the moral world, and of his works of mercy 
and ſalvation towards bis people, as Pfſalm xii 22. 


„ The Lord will not forſake his people for his great 


name's ſake,” Pſalm xxiii. 3. He reſtoreth my ſoul, he 
leadeth me in the paths of AIRS: his name's 
| ſake.” Pſalm xxxi 3. For thy name's ſake lead me 
+. and guide me.” Pſalm cix. 21. But do thou for me | 
TE for thy name's ſake,” The forgiveneſs of fin in 
parti» 
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particular, is often ſpoken of as being for God's 
< name's ſake,” 1 John ii. 2. I write unto you, 


little children, becauſe your fins are forgiven you for 
his name's fake.” Pſalm xxv. 11. ** For thy name's 
fake, O Lord, pardon mine iniquity, for it is great. 
Pſalm Ixxix. 9. Help us, O God of our ſalvation, 
for the glory of thy name, and deliver us, and purge 
away our fins, for thy name's ſake, Jer. xiv, 7, “O 
Bord, though our iniquities teſtify againſt us, do thou 
it for thy name's ſake.” 

THrEst things ſeem to ſhew, that the ſalvation of 
Chriſt is for God's name's ſake, Leading and guiding 
in the way of ſafety and happineſs, reftoring the ſoul, 
the forgiveneſs of fin, and that help, deliverance, and 
ſalvation, that is conſequent thereon, is for God's 
flame.” And here it is obſervable, that thoſe two 
great temporal ſalvations of God's people, the redemp- 
tion from Egypt, and that from Babylon, that are 


often repreſented as figures and ſimilitudes of the re- 


demption of Chriſt, are frequently ſpoken of as being 
wrought for God's name ſake,” So is that great 
work of God, in delivering his people from Egypt, 
carrying them through the wilderneſs to their reft in 
"Canaan. 2 Sam. vii. 23. And what one nation in 
the earth is like thy people, even like Iſrael, whom 
God went to redeem for a people to himſelf, and to 
„ make him a name?” Pſalm cvi. 8.“ Neverthe- 
leſs he ſaved them for his name's ſake,” Ifa. Ixiii. 
12. That led them by the right hand of Moſes, 
with his glorious arm, dividing the waters before 
them, to make himfelf an everlaſting name.” In 
Ezek xx. God rehearſing the various part of this won - 
derful work, adds, from time to time, I wrought 
for my name's ſake, that it ſhould not be polluted be- 
fore the heathen,” as in ver. 9, 14, 22. See alſo Joſh. 
25 vii. 
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Vf. 8, 9. Dan. ix. 16. So is the redemption from the 
- Babyloniſh captivity. Iſa. xlvili. 9, 10. For my 

name's ſake will I defer mine anger. For mine own 
| ſake will I do it, for hom ſhould my name be polluted 7 

In Ezek. xxxvi. 21, 22, 23. the reaſon is given for 
God's merey in reſtoring Iſrael: © But I had pity for 
my holy name.— Thus ſaith the Lord, I do not this 
for your ſakes, O houſe of Iſrael, but for my holy 
name 's ſake And I will ſanctify my great name, 
which was profaned among the heathen.” And chap; 
XxXix. 25+ © Therefore thus ſeith the Lord God, now 
will I bring again the captivity of Jacob, and' have 
mercy upon the whole houſe of Iſrael, and will be 
jealous for my holy name,” Daniel prays that God 
would forgive his people, and nn 
his own ſake,” Dan. x. 19. 


. Wrzn God, from time to time, ſpeaks of ſhowing . 
mercy, and exerciſing goodneſs, and promoting his 


people's happineſs for his ©* name's ſake,” we cannot 
underſtand it as of a merely ſubordinate end. How 
abſurd would it be to ſay, that he promotes their hap- 
pineſs for his name's ſake, in ſubordination to their 
good; and that his name may be exalted only for their 
ſakes, as a means of promoting their happineſs, eſpe- 
cially when ſuch expreſſions as theſe are uſed, ** For 
mine own ſake, even for mine own ſake will I do it, 
for how ſhould my name be polluted ? and not for 
your ſakes do I this, but for my holy name's fake,” 
AGAIN ; It is repreſented as though God's people 
had their exiſtence, at leaſt as God's people, for God's 


name's ſake. God's redeeming or purchaſing them, 
that they might be his people, for his name” implies 
this: As in that paſſage mentioned before, 2 Sam, vii. 
23. Thy people Iſrael, whom God went to redeem 
for a people to himſelf, and to“ make him a ”—_— 
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So God's making them a people for his name, is im- 
plied in Jer. xiii. 1x. © For as the girdle eleaveth to the 
loins of a'man, ſo have I cauſed to cleave unto me the 
whole houſe of Iſrael, &c.—that they may be unto me 
for u people, and for a name,” Acts xv. 14. * Si- 


meon hath declared how God at the firſt did viſit tho 


Gentiles, to take out of them a people for his name,” 
Tuns alſo. is ſpoken of as the end of the. virtue and 
religion, and holy behaviour of the ſaints. Rom. i. 8. 
„By whom we have retelved grace and apoſtleſhip, 
for obedience to eee among all nations for his 
name.“ Matt. xix. 29. Every one that forſaketh 
houſes, or brethren, - — my name's fake; ſhall 


receive; an hundred fold, and ſhall inherit everlaſting 


life,” 3 John 7.” * Becauſe that for his name's ſake 
— went forth, taking nothing of the Gentiles.” 
Rev. ii. 3. And has borne, and has patience, and 


&« for my name's lake” haſt en and haft not 
fainted.” | | 


And we find that holy pas expreſs their deſire 


of this, and their joy in it, in the fame manner as in 
the glory of God. 2 Sam. vii. 26. Let thy name be 
magnified for ever.“ Pſalm Ixxvi. 1. * In Judah is 
God known, his name is great in Ifrael.“ Pſalm 
Elxviii. 13. Let them praiſe the name of the Lord; 
for his name alone is excellent, his glory is above the 
earth and heaven.“ Pſalm cxxxv. 13. Thy name, O 
Lord, endureth for ever, and thy memorial through- 
out all generations.“ Iſa. xii. 4, © Declare his doings 
among the people, make mention that his name is ex- 
alted. 

Tux judgments God executes on the wicked, are 
ſpoken of as being ** for the ſake of his name,” in like 
manner as for his glory. Exod, ix, 16. And in very 

deed fot this cauſe have I raiſed thee up, for to ſhew in 
N | thee 
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thee my power, and that my name may be declared, | 
Mroughout all the earth.“ Nehem. ix. , 10.“ And 
ſhewedſt ſigns and wonders upon Pharoab, and on all 
his ſervants, and on all the people of his land; for 
thou knewedſt that they dwelt proudly againſt them: 
ſo didſt thou get thee a name as at this day.“ 
Axp this is ſpoken of as a conſequence of the works 
of creation, in like manner, as God's glory. Pſalm 
viii. 1. * O Lord, how excellent is thy name in all 
the earth, who haft ſet thy glory above the heavens. 
And then, at the concluſion of the obſervations on the 
works of creation, the Pſalm ends thus (ver. 9 14-0 
Lord, our Lord, how excellent is thy name in all the 
earth 1 80 Pſalm cxlviii, 13. after a particular men- 
tion of the various works of ereation, ** Let them 
praiſe the name of the Lord, for his name alone i is ex- 
cellent in all the earth; his vo is above the earth 
and the heaven.“ San 
So we find manifeſtation, on "wing kno God's 
| perfeQtions, his greatneſs and excellency, is ſpoken of 
very much in the ſame manner as God's glory. 
T ExRZ are ſeveral ſcriptures- which would lead us 
to ſuppoſe this to be the great thing that God ſought 
of the moral world, and the end aimed at in the moral 
agents, which he had created, wherein they are to be 
active in anſwering their end. This ſeems implied in 
that argument God's people ſometimes made ufe of, in 
dleprecating a ſtate of death and deſtruction: that in 
ſuch a ſtate they cannot know or make known the glo- 
rious excellency of God,” Pſalm Ixxxviii. 18, 19. 
«© Shall thy loving kindneſs be declared in the grave, 
or thy faithfulneſs in deſtruction? Shall thy wonders 
be known in the dark, and thy righteouſneſs in the 
land of forgetfulneſs? So Pſalm xxx. 9. Ifa. xxxviii. 
18, 19. The argument ſeems to be this: Why ſhould 


We 


CREATION OF THE WORLD. gy 


we periſh? and how ſhall thine end, for which thou 

haſt made us, be obtained in a tate of deſtruction, in 
which thy glory cannot be known or declared? 
Tuts is ſpoken of as the end of the good part of the 
moral world, or the end of God's people in the ſame 
manner as the glory of God.“ Iſa. xliii. 21. This 
people have I formed for myſelf, they ſhall! ſhew forth 
my praiſe,” 1 Pet. ii. g. But ye are a choſen gene- 
ration, a royal prieſthood, an holy nation, a peculiar 
people, that ye ſhould ſhe forth the praiſes of him 
who- hath called you out of darkneſs into marvellous 
light,” And this ſeems to be repreſented as the thing 
wherein the value and proper fruit and end of their 
virtue appears. Ifa. 1x. 6. ſpeaking of the converſion 
of the Gentile nations to the true religion : They 
ſhall' come and ſhew forth the praiſes of the Lord.“ 
Ifa. Ixvi. 19. I will ſend—unto the nations — and 
to the iſles afar off, that have not heard of my fame 
neither have ſeen my glory; and they all declare my 
glory among the Gentiles. 

Ap this ſeems by ſcripture repreſentations to be 


the end, in the defires of which, and delight in which 


appears tendency and reſt of true virtue, and holy dif- 
poſitions; much in the ſame manner as the glory of 
God. 1 Chron. xvi. 8. Make known his deeds 


among the people.“ Ver. xxiii. 24. Shew forth 


from day to day thy ſalvation, Declate his glory 


among the heathen.” See alſo Pſalm ix. 1, 11, 144 
and xix. 1, and xxvi. 7. and Ixxi. 18. and Ixxv. 9. 
And Ixxvl. 1. and Ixxix. 13. and xcvi. 2, 3. and ci. 
1. and cvii. 22. and cxviii. 17. and exlv. 6, 11, 12. 
"Ta. xlii. 12. and Ixiv. 1, 2. Jer. I. 10. 

Tuis ſeems to be ſpoken of as a great end of the 
'a&s of God's moral government. Particulatly the 
Lo 9 he executes ſor ſin. Exod, ix. 16. 


N 2 © And 
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And in very deed for this cduſe have I raiſed [thee 


ub. to ſhew in thee my power, and that my name 


might be declared throughout all the earth.“ Dan. 
Iv. 17. This matter is by the decree of the watch- 
ers,” &c.— To the intent that the living may know 
that the moſt High ruleth in the kingdom of men, 
and giveth it to ee he will; and ſetteth up 
over it the baſeſt of men. But places to this purpoſe 
are too numerous to be eee recited. | | 
Tuts is alſo ſpoken of as a great end of God's 
works of favour and mercy to his people. 2 Kings 
xix. 19. Now therefore, O Lord our God, I beſeech 
thee, ſave thou us out of his hand, that all the king 
doms of the earth may know that thou art the Lord 
"God, even thou only, 1 Kings viii. 59, 60. That 
he maintains the cauſe of his ſervant, and the cauſe of 
his people Iſrael at all times as the matter ſhall re- 


quire, that all the people of the earth may know that 
the Lord is God, and that there is none elſe,” 


Tus is ſpoken of as the end of the eternal damnation 
of the wicked, and alſo. the eternal happineſs of the 
righteous, Rom. ix. 22, 23. What if God willing 
to ſhew his wrath, and make his power known, en- 
dured with much long · ſuffering the veſſels of wrath 
fitted to deſtruction ; and that he might make known 


the riches of his glory on the veſſels of merey, which 
he hath afore prepared unto glory?“ 


Tuis is ſpoken of, from time to time, a8 a. great 
end of the miracles which Cod wrought. See Exod. 
vii. 17. and viii. 10. and x. 2. Deut. Wi 55 6. 
Ezek. xxiv, 27. 
Tuts is ſpoken of as a great end of ordinance. Exod. 
xxix. 44, 45, 46. And I will fanQtify the taberna- 
cle of the congregation; I will ſanctify alſa both 
Aaron and his ſons, to miniſter to me in the prieſts 
| | office, 
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offer. And 1 wl dwell amevgthe children of Iſrael, 
and will be their God. And they ſhall know that I 
am the Lord their Gad, &c.“ Chap. xxxi. 13. 
4 Verily my ſabbaths ſhall ye keep; for it is a ſign 
between me and you throughout your generations; 
and that ye may know that I am the Lord that doth 
ſanctify you.“ We have * * the ſame words, 
Ezck. xx. 12, 20. | 

Tas is ſpoken of as a great end of the rederaption 
of Egypt. Pſalm. Evi. 8. © Nevertheleſs he ſaved them 
for his name's ſake, that he might make his mighty 
power to be known,” See alſo Exod. vii. 5. and Deut. 
iv. 34> 35. And alſo of the redemption from the Ba- 
byloniſh captivity. Exek. xx. 34-38. © And I will 
bring yau out from the people, and will gather you out 
of the countries whither ye are ſcatteted - And I wili 
bring you into the wilderneſs of the people; and there 
I will plead with you as I pleaded with your fathers in 
the wilderneſs of the land of Egypt. — And I will bring 
you into the bond of the covenant, ' And I will purge 
out the rebels. — And ye ſhall know that I am the 
Lord.” Ver. 42. And ye ſhall know that I am the 
Lord, when I ſhall bring you into the land of Iſrael.“ 
Ver. 44. And ye ſhall know that I am the Lord, 
when I have wrought with you for my name's ſake.” 


See alſo chap, xxviii. 25, 26. and xxxvi. 11. and. 
xxxvii. 6, 13. 


Tuts is alſo ſpoken of as a great end of the wetter 


redemption of Jeſus Chriſt; both of the purchaſe of 
redemption by Chriſt, and the application of redemp- 
tion. Rom. iii; 25, 26. Whom God hath ſet forth 
to be a propitiativn through faith-in his blood, to de- 
clare his righteouſneſs.” —To declare, I ſay, at this 
time, his righteouſneſs : * that he might be juſt, and 
the juſtifier of him that believeth in Jeſus,” Eph. ii. 


. 
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Pres C But God who is rick in merey, Kc. — That 
he might ſhew the exceeding riches of hie grace, in 
his kindneſs towards us through Jeſus Chrift.” Chap. 
iii, 8, 9, 10. To preach among the Gentiles: the 
unſearchable riches, and to make all men ſee what is 
the fellowſhip of that myſtery which, from the be- 
gining of the world, hath been hid in God, who cre- 
ated all things by Jeſus Chriſt : to the intent that now 
unto the principalities and powers, in heavenly places, 
might be known by the church the manifold wiſdom 
of God. Pſalm xxii. 21, 22, * Save me from the 
lion's mouth. I will declare thy name unto my bre- 
thren: in: the midſt of the congregation will I praiſe 
thee,” compared with Heb. ii. 12. and John xvii. 
26. Iſa. Ixiv. 4. O that thou wouldeſt rent the 
heavens—to make thy name known to. thine adver- 
ſaries,” 

AND it is ſpoken of as the end of that great aQuat 
ſalvation, which ſhould follow Chriſt's purchaſe of 
ſalvation, both among the Jews and the Gentiles, 
Iſa. xlix. 22, 23- I will lift up my hand to the 
Gentiles—and they ſhall bring thy ſons in their arms 
— and kings ſhall be thy nurſing brand thou 
ſhalt know that I am the Lord.?“ 

This is ſpoken of as the end of God s common pro- 

3 Job xxxvii. 6, 7. Fer be ſaith to the 
ſnow, Be thou on the earth. Likewiſe to the ſmall 
rain, and to the great rain of his ſtrength. He ſeal- 
eth up the hand of NN man, that all men may know 
his work“ 

I is ſpoken of as the end of che day of judgment, 

that grand conſummation of God's moral government 
of the world, and the day for the bringing all things to 
their defigned ultimate iſſue. It is called ** the day of 
the revelation of the righteous judgment of God, 


Rom. ii. LL AND 
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Au the declaration, or openly manifeſting God's 
excellency is ſpoken of as the actual happy conſe- 
quence and effect of the work of creation, / Pſalm xix. 
zat the beginning, The heavensfdeclare the glory of 
God, and the fitmament ſheweth his handy work. 


Day unto day uttereth ſpeech, night unto night ſnew- 


eth forth knowledge. In them hath he placed a taber 
nacle for the ſun, which is as a bridegroom coming 
out of his chamber, and 1 as a RE 7 man to 
run his race, &c.“ 1 
Is like manner there are man ee that a: 
of God's Praiſe, in many of the forementioned re- 
ſpects, juſt in the ſame manner as of his name and 
* 
Tus is ſpoken of as the end of the being of Gos 3 
ana in the (ame manner. Jer. xiii. 11.“ For as 
the girdle cleaveth unto the loins of a man, ſo have 1 
cauſed to cleave unto me the whole houſe of Iſrael, 
and the whole houſe of Judah, ſaith the Lord; that 
they might be unto me for a name, and ap a praiſe 
and for a glory.” 
I is ſpoken of as the end of the moral words. Matt. 
- XXi, 1H, 5* Out of the mouth of babes and ſucklings 
haſt thou, perfeRted praiſe.” That is, ſo haſt thou in 
thy ſovereignty and wiſdom ordered it, that thou 
ſhouldeft obtain the great end for which intelligent 
creatures are made, more eſpecially from ſome of them 


that are in themſelves weak, or inferior and more in- 


ſufficient, ' Compare Pſalm viii. 1, 2. | 
AND the ſame thing that was obſerved before, "> 
.cerning the making known God's excellency, may 
_ alſo be obſerved concerning God's praiſe, That it is 
made ule of as an argument in deprecating a ſtate of 
eſtruction, that in ſuch a ſtate this end cannot be an- 
ſwered; in ſuch a manner as ſeems to imply its being 
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an ultimate end, that God had made man for. Pſalm 
Jxxxviii. 10. Shall the dead ariſe und praiſe thee? 
—» Shall thy loving kindneſs be declared in the grave? 
ball thy wonders be known in the dark?” Pſalm 
XXX 9+ ** What profit is there in my blood ? When 
I go down to the pit, ſhall the duft praiſe thee ? ſhall 
it declare thy truth ?“ Pſalm cxv; 17, 18. The dead 
praiſe not the Lord, neither any that go down into 
ſilence: but we will bleſs: the Lord, from this time 
forth and for evermore. Praiſe ye the, Lord.” Iſa. 
xxxviii. 18, 19; For the grave cannot praiſe thee ; 
death cannot celebrate thee ; they that go down into 
the pit cannot hope for thy truth. The Tivings the 
living, he ſhall praiſe thee,” 

Ir is ſpoken of as the end of the vitae of God's 
people in like manner as is God's glory.“ Phil. i. 21. 
gBeing filled with the fruits of righteouſneſs, which 
are by Jeſus Chriſt, to the praiſe and glory of God.“ 

Ir is ſpoken of as the end of the work of redemp- 
tion. In Eph. i. where that work, in the various 


parts of it, is peculilarly inſiſted on, and ſet forth in 


its exceeding glory, this is mentioned from time to 
time as the great end of all, that it ſhould be, * to the 
praiſe of his glory.“ (As in ver. 6, 13, 14.) By 
which we may doubtleſs underſtand much the ſame 


thing with that which in Phil. i. 11. is expreſſed, 
<6. his-praiſe and glory.” Agreeable to this, Jacob's 


Fourth; ſan, from whom the Meffiab, the great Ne- 
deemer was to proceed, by the ſpirit of prophecy, or 
the ſpecial direction of God's providence,' was called 


- PRAISE, With reference to this happy conſequence, and 
glorious end of that great redemption, this Mefliab, 
ons of his poſterity, was to. work out. r en 


Tunis, in the Old Teſtament, is ſodken of as the 
end of the forgiveneſs of the fin of God's people, and 


their lvation in the ſame manner as is God's name 
and 


% 
. 


and glory. Iſa. xlviii. 9, 10, 11. For my name's 


ſake will I defer mine anger, and for my praiſe will L 


refrain for thee, that I cut thee not off; . Behold 
have refined thee for mine own ſake, even for 
mine own ſake will I do it; for how ſhould my name 


be polluted ? and my glory wi I not give to another,” 
Jer. xxxiii, 8, 9. And 1 will cleanſe them from all 


their iniquity, —and I will' pardon all their iniqui- 7 


ties And it ſhall be to me a name of jay, a 
praiſe, and an honor,” | 

And that the holy part of the oral world, 8 
preſs deſires of this, and delight in it, as the end which 
holy principles in them tend to, reach after, and reſt in 
their higheſt exerciſes, juſt in the ſame manner as the 


glory of God is abundantly manifeſt. It would be 
. endleſs to enumerate particular places wherein this ap- 


pears; wherein the ſaints declare this, by expreſſing 
their earneſt deſires of God's praiſe; calling on all na- 
tions, and all beings in heaven and earth to praiſe 
him; in a rapturous manner calling on one another, 
crying Hallelujah, praiſe ye the Lord, praiſe him for 
ever.“ Exprefling their reſolutions to praiſe him as 
long as they live through all generations, and forever; 
declaring how good, how pleaſant and comely the 
praiſe of God is, &, 

- AND it is manifeſt that God's praiſe is the deſirable 
and glorious conſequence and effect of all the works of 


creation, by ſuch places as theſe, Pſalm cxly, 10. 


ane exlviii, ON. VI and « Clit, 19—22. 
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users of het from whence it may be argued, 
that Conminication of Good t» the Creature, was one 
" Thing which God had in view, as an ultimate End 
of the Creation of the World. | 


CCORDING tothe eee communicat- 
ing good to the creatures, is what is in itſelf 
Plealing to God: and that this is not merely ſubordi- 
nately agteeable, and eſteemed valuable on account of 
its relation to a further end, as it is in executing juſ- 
tice in puniſhing the fins of men; which God is in- 
clined to as fit and nereſſaty in certain caſes, 
and on its own account, and what he delights in 
{imply and ultimately. For though God is ſometimes 
in ſcripture ſpoken of as taking pleaſure in puniſhing 

men's fins, Deut. xxviii. 63. The Lord will rejoice 
over you to deſtroy you.“ Ezck. v. 13. Then hall 


mine anger be accompliſhed, and I will cauſe my fury 


to reſt upon them, and I will be comforted:” Yet 
God is often ſpoken of as exerciſing goodneſs and 
ſhewing mercy, with delight, in a manner quite differ- 


the latter is ſpoken of as what God proceeds to do 
with backwardnefs and reluQtance; the miſery of the 
creature being not agreeable to him on its own ace 
count. Nehem, ix. 17. That thou art a God ready 
to pardon, gracious and mesciful, flow to anger, and of 


great loving kindneſs. Pſalm ciii. 8. The Lord is 


merciful and gracious, flow to anger, and plenteous in 


mercy,” Pſalm exlv. 8. The Lord is gracious, and 


full of compaſſion, flow to anger, and of great mercy.” 


We have again almoſt the ſame words, Jonah i iv. 2. 


Mic. vii. 70. „Who is a God like unto thee, that | 


 patdoneth miquity, &c.— He fetaineth not his anger 


tor 
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forever, becauſe he delighteth in mercy,” Ezek. xvill.” 
32. I have uo pleaſure in the death of him that di. 
eth; faith the Lord God; wherefore turn yourſelves,” 
and live ye.“ Lam. iii, 33. “ He doth-not afllict wils 
lingly, nor grieve the children of men.“ Ezek. xxxiil; 
11. As Llive, ſaith the Lord God, I have no plea- 
ſure in the death of the wicked, vir that the wicked 
turn from his way and live: turn ye, turn ye from 
your evil ways; for why will ye die, O houſe of 
Irael ?“ 2 Pet. iii. 9. Not willing that any ſhould 
- periſh, but that all ſhould come to repentance.” | 
2. Tus work of redemption wrought out by Jeſus 
Chriſt, is ſpoken of in ſuch à manner as being from 
the grace and love of God to men, that does not well 
conſiſt with his ſeeking a communication of good to 
them, only ſubordinately; i. e. not at all from \any 


inclination-to their good directly, or delight ig giving 


happineſs to them, fimply and ultimately conſidered; 
but only indirectly, and wholly from a regard to ſome- 
thing entirely diverſe, which it is a means of. Such 
exprefions as that in John iii. 16 carry another idea, 


„God ſo loved the world, that he gave his only be- 
gotten Son, that whoſoever believeth in him, ſhould 


not periſh, but have everlaſting life.“ And 1 John 
vi. 9, 10. In this was manifeſted the love God towards 


us, becauſe that God ſent his only begotten Son into 


the world; that we might live through him. Herein 
is love; not that we loved God; but that he loved 
us, and ſent his Son to be a propitiation for our ſins.“ 
80 Eph. ii. 4. But God who is rich in merey, - for 
his great love wherewith he loved us, &c.”” But if 
indeed this was only from love to ſome thing elſe, and a 
regard to a further end, entirely diverſe from our 
good ; then all the love is truly terminated in that its 
—_— object, and God's love, conſiſtu ia tegard to- 
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wards that: and therein is God's love, and therein is 
his love manifeſted, ſtrictly and properly ſpeakingy 
and not in that he loved. us, or exerciſed ſych high re- 
gard to us. For if our good be not at all regarded ulti- 
mately, but only ſubordinately, then our good and 


intereſt is in itſelf conſidered, nothing in God's regard 


or love: God's reſpect is all terminated upon, and 
ſwallowed up in ſomething ner which is the end, 


and nat in the means, 


So the ſeripture every where * on concering 
Chriſt, as though the great things that he did and 
ſuffered, were in that moſt direct and propet ſenſe, 
from exceeding, lave to us ; and not as one may ſhew 
kindneſs ta a perſon; to whoſe intereſt, ſimply and in 
itſelf conſidered, he is entirely indifferent, only as it 


may be à means of promoting the intereſt of another 


(that is indeed directly regarded) which is connected 
with it. Thus the apoſtle Paul repreſents the matter, 
Gal. ii. 20. Who loved me, and gave himſelf for 
me.” Eph. v. 25. Huſbands love your wives, even 
as Chrift loved the church, and gave himſelf for it.“ 
And Chriſt bimſelf, John xvii. 19. For their ſakes 


I ſanctify myſelf.” And the ſcripture repreſents 


Chrift as reſling in the ſalvation and glory of his 
people, when obtained, as in what he ultimately 
ſought, as having therein reached the goal at the end 
of his rare; obtained the prize he aimed at; enjoying 
the travail of his ſoul, in which he is ſatisfied, as the 


Tecompence of his labours and extreme agonies, Iſa. 


liii. 10, 11. When thou ſhalt, make his ſoul an of- 


Fering for ſin, he ſhall ſee his ſeed, he ſhall prolong 
his days, and the pleaſure of the Lord ſhall proſper in . 


his hand. He ſhall ſee, of the travail of his ſoul, and 
ſhall be ſatisfied : by his knowledge ſhall my righteous 


Servant juſtify mapy, for he ſhall bear their ipiquities,” 


- 
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He ſees the traivail of his ſoul, in ſecing his ſeed, the 
children brought forth in the ſue of his travail. This 
implies that Chriſt has bis delight, moſt truly and 
properly, in obtaining the ſalyation of his church, not 
merely as a means conducing to the thing which ter- 
minates his delight and joy; but as what he rejoices 
and is ſatisfied in, moſt directly and properly, : : as. do 
thoſe ſcriptures, which repreſent him as rejoicing in 
his obtaining this fruit of his labour and purchaſe, as 
the bridegoom when he obtains his bride, Iſa. lxii, 
As the bridegroom rejoices over the bride, ſo ſhall 
thy God rejoice over thee.” And how emphatical 
and ſtrong, to the purpoſe are the expreſſions in Leph, 
iii. 17. The Lord thy God in the midſt of thee is 
mighty ; he will ſave, he will rejoice over thee with 
joy: he will reſt in his love; he will rejoice over thee 
with ſinging.“ The ſame thing may be argued from 
Prov. viii, 30, 31. Then was I by him, as one brought 
up with him: and I was daily his delight, rejoicing 
always before him: rejoicing in the habitable part of 
his earth, and my delights were with the ſons of men,” 
And from thoſe. places that ſpeak of the ſaints as 
God's portion, his jewels and peculiar treaſure, Theſe 
things are abundantly confirmed by what is. related, 
John xii. 23—32- But the particular conſideration. of 
what may be obſerved to the * purpoſe, in that 
paſſage of ſcripture, may be refered to the next 
ſection. 
3. Tax communications of divine goodneſs, parti 
eularly forgiveneſs of fin, and falvation, are ſpoken of 
| from time to time, as being for God's goodneſs ſake, 
and for his mercies ſake, juft in the ſame manner a8 
they are ſpoken of, as being for God's name ſake, in 
places obſerved before. Pſalm xv. 7. * Remember 
not the fins of my youth, nor my tranſgreſſions ; ac» 
cording to thy mercy remember thou me, for thy 
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goodneſs ſake, O Lord In the 11th verſe the 
Pſalmift ſays, Fer thy name's ſake, O Lord, pardon 
mine iniquity.” Neh. ix. 31. .« Nevertheleſs, for thy 
great merey's ſake, thou haſt not utterly conſumed 
| them, nor forſaken them; for thou art a gracjous and 
a merciful God.“ Pſalm vi. 4. * Return, O Lord, de- 
liver my foul: O fave me for thy mercy's ſake.” 
Pſalm xxxi. 17. Make thy face to ſhine. upon 
thy ſervant: ſave me for thy mercy's ſake.” Pſalm 
 wliv. 26, * Ariſe for our help; redeem us fot thy 
- mercy's ſake.” And here it may be obſerved, after 
what a remarkable manner God ſpeaks of his love to 
the children of Iſrael in the wilderneſs, as though his 
love were for love's fake, and his goodneſs were its 
own end and motive. Deut. vii. 7, 8. The Lord 
did not ſet his love upon you, nor chooſe you, becauſe 
were more in number than any people, for ye were 
the feweſt of all people; but becauſe the Lord loved you.“ 
4. THAT the goverument of the world, in all parts 
of it, is for the good of ſuch as are to be the eternal 
ſubjects of God's goodneſs, is implied in what the 
ſcripture teackes us of Chriſt's being ſet at God's right 
hand, made king of angels and men; ſet at the head 
of the univerle, having all power given to him in 
heaven and earth, to that end that he may promote 
their happineſs; being made head over all things to 
the church, and having the government of the whole 
creation for their good. Chriſt mentions it (Mark 
xxviii. 29.) as the reaſon why the Son of man is made 
Lord of the ſabbath, that the ſabbath is made for 
man.” And if fo, we may in like manner argue, that 
all things were made for ons that the Son 01 man is 
made Lord of all things. - | 
5. TraT God uſes the whets creation in his whole | 
government of it for the good of the people, is moſt 
elegantly repreſented in Deut. xxxiii, 26, There is 
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none like the God of Jeſhurun; who tidetti ca the be- 


vens in thine help, and in his excellency on the ſky.” 
The whole univerſe is a machine, which God hath 
made for his own uſe, to be his chariot for him to ride 
in; as is repreſented in Ezekiel's viſion, In this cha- 


riot God's ſeat or throne is heaven, where he fits, who 


uſes, and governs, and rides in this chariot, (Ezek, i. 
22, 26, 27, 28.) The inferior part of the creation, 
this viſible univerſe, ſubject to ſuch continual changes 


and revolutions, are the wheels of the chariot, under 


the place of the ſeat of him who rides in this chariot. 


God's providence in the conſtant revolutions and al- 
terations and ſucceſlive events, is repreſented by the 
motion of the wheels of the chariot, by the ſpirit of 
him who fits in his throne on the heavens, or above 
the firmament. Moſes tells us for whoſe ſake it is that 
God moves the wheels of this chariot, or rides in it 
ſitting in his heavenly ſeat; and to what end he is 
making his progreſs, or goes his appointed j N in 
it; viz. the ſalvation of his people. 

9. God's judgments. on the wicked in this world, 
and alſo their eternal damnation in the world to come, 
are ſpoken of as being for the happineſs of God's 


people. So are his judgments on them in this world, 


Iſa. xliii. 3, 4. For I am the Lord thy God, the 
holy One of Iſrael, thy Saviour. I gave Egypt for 


— 


thy ranſom, Ethiopia and Seba for thee. Since thou _ 


haſt been precious in my ſight, thou haſt been hono- 


rable, and I have loved thee therefore will I give 
men for thee, and people for thy life.” So the works of 
God's vindictive juſtice and wrath ate ſpoken of as works 
of mercy to his people, Pſalm exxxvi. 10, 15, 17, 18, 
19, 20. And ſo is their eternal damnation in another 
world, Rom. ix. 22, 23. What if God, willing to 

ſhew his wrath. and make his power known, endured 
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with much long ſuffering the veſſels of wrath fitted to 
deſtruction: and that he might make known the riches 
of his glory on the veſſels of mercy, which he had 
aſore prepared unto glory.” Here it is evident the laſt 
verſe comes in, in connection with the foregoing, as 
giving another reaſon of the deſtruction of the wicked 
viz. the ſhewing the riches of his glory on the veſſels 
of mercy z in higher degrees of their glory and happi- 
neſs, in an advancement of their reliſh of their own 
enjoyments, and greater ſenſe of their value, and of 
God's free grace in the beſtowment. . 

7. Ir ſeems to argue that God's goodneſs 0 
who are to be the eternal ſubjects of his goodneſs, is 
the end of the creation, that the whole creation, in all 
parts of it, and all God's difpoſals of it, is ſpoken of 
as their's, 1 Cor, iii. 22, 23. All things are your's. 
" Whether Paul, or Apolos, or Cephas, or the world, 
or life, or death, or things preſent, or things to come, 
all are your?'s.” The terms are very univerſal ; and both 
works of creation and providence are mentioned; and 
it is manifeſtly the deſign of the apoſtle to be under- 
ſtood of every work of God whatſoever. Now bow 
can we underſtand this any otherwiſe, than that all 
things are for their benefit; and that God made and 
uſes all for their good ? 

8. ALL God's works, both his * of creation 
and providence, are repreſented as works of goodneſs 
or mercy to his people in the cxxxvith Pſalm, His 
wonderful works in general, ver. 4. To him who 
alone doth great wonders ; for his mercy endureth for. 
ever. The works of creation in all parts of it. Ver. 
5, 6, 7, 8, 9. To him that by wiſdom made the hea- 
vens: for his mercy endureth for ever. To him that 
ſtretehed out the earth above the waters; for his mercy 
endureth for ever. To him that made great lights; for 
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His mercy endureth for ever. The ſun to rule by day, 
for his mercy endureth for ever. The moon and ftars 
to rule by night, for his merey endureth for ever.“ 


And God's works of e in __ following pare 


Aneta. "#4 8 * 4 6 . 
9. Tnar erprebon in the bleſſed ſentence pros 
nounced on the righteous- at the day of judgment, 


«Inherit the kingdom prepared for' you” from the 


foundation of the world,” ſeems to hold forth as much; 


as that the eternal expreſſions and fruits of God's good- 
neſs to them, was God's end in creating the world, 


and in his providential diſpoſals ever ſince the creation: 
that God. in all his works, in laying the foundation of 
the world, and ever fince the foundation of it, had * 
preparing this kingdom and glory for them. 


10. AR E ARTE to this, the good of men is ſpoken | 


of, as an ultimate end of the virtue of the moral world. 
Rom. xiii. 9, 9, 10. * He that loveth another hath 
fulfilled the law. For this, Thou ſhalt not commit 
adultery, Thou ſhalt not kill, &c. And if there be 
any other commandment, it is briefly comprehended in 
this ſaying, T hou ſhalt love thy neighbour as thyſelf. 
Love worketh no ill to his neighbour ; therefore love 
is the fulfilling of the law.“ Gal. v. 14. All the 
law is fulfilled in one word, even in this, Thou ſhalt 
love thy neighbour as thyſelf.” James ii. 8. „ If ye 
fulfil the royal law, according to the ſcripture, Thou 
malt love thy en as  thyfelf, thou way do 
well.“ 56 n a 
Ir the good of the creature be one end of God in 41] 
things he does, and ſo be one end of alt things that he 
requires moral agents to do, and an end they ſhould 
have reſpect to in all that they do, and which they 
ſhould regulate all parts of their conduct by, theſe 


things may be eaſily explained; but otherwiſe, it 
1157 8 | 
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3 dificule to be * ſor, that the Holy Ghoſt 
ſhould thus expreſs himſelf from time to time, The 
ſeripture repreſents it to be the ſpirit of all true ſaints, 
to prefet the welfare of God's people to their chief joy. 
And this was the ſpirit of Moſes and the prophets of 
old; and the good of God's church was an end they 
regulated all their conduct by, And fo it was with 
the apoſtles, 2 Cor. iv. 13. For all things ate for 
your ſakes,” 2 Tim, ii. 10. I endure all things for 
ine olect's ſake, that they may alſo obtain the ſalvation 
_ which is in Chriſt Jeſus, with eternal glory.“ And 
the ſcriptures repreſent as though every chriſtian ſhould, 
In all things he does, be employed for the good of 
God's church, as each particular member of the body, 
is in all things employed for the good of the body, 
Rom. xii. 4, 5, Kc. Eph. iv. 15, 16. 1 Cor. xii. 12, 
25, to the end; together with the whole of the next 

Chapter. -To this end, the ſcripture teaches us, the 


angels are REY Tag's Heb. i. _ 
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wenns is conſidered vt is meant by the Qui 
c GoD, and the Nau or Gon in Scripture,” when 
1 of as God' $ End in his Works, 


FAVING thus conſidered what things 1 are ſpoken 

of in the holy ſcriptures, as the ends of God's 
works; and in ſuch a manner as juſtly leads us to ſup- 
poſe, they were the ends which God had ultimately in 
view, in the creation of the world, I now proceed 
particularly to enquire concerning ſome of theſe 
things, what they are, and how the terms are to be 

1 BEGIN 
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Iron firſt, with the Gr onv or Ge. Long 
Aus here I might obſerve, that the . the glory 
of Gd, is ſometimes manifeſtly uſed to. fignify- the 
ſecond Perſon in the Trinity. But it is not neceſſary 
at this time to cnſider that matter, or ſtand to prove 
it from particular paſſages of ſcripture. Omitting this, 
therefore, I proceed to obſerve concerning the Hebrer 
word Cabbaab, which lis the word moſt commonly uſed 
in the Old Teſtament, where we have the word glory 
in the Engliſh Bible. The root which it comes from 
is either the verb Cabhadb, which ſignifies to be heavy, 
or make heavy, or from the adjectiye Cabbagh, which 
Lgaifes heavy er weighty, Thee, as ſeems. pretty 
manifeſt, are the primary fignifications of theſe wordg, 
though they have alſo other meanings, which ſeem to 
be derivative. The noun Cobbedb ſignifies. gravity, 
heavineſs, greatneſs and abundance, Of very many 
places it will de ſufficient to name a few z Prov. xxvii. 
3. 2 Sam, xiv. ab. 1 Kings xii, 11, 'Plalm xxxiii. 4. 
16a, xxx. 27. And as the weight of bodies ariſes from 
two things, viz. ſolidity or denſity, of ſpecific gravity, 
as it is called, and their magnitude; ſo we find the 
word Cabhedh uſed to ſignify denſe, as in Exod, xix. 
16. Guanatz Cobbedh, a. denſe cloud. And it is very 
often uſed for great; Ia, xxxii. 2, Gen. y. 9. 1 Kings 
x. 3. 2 Kings vi. 14. and xviii. 17. Ic. xxxvj. 2, n N 
other places. 1 
Tur word Cabedb, which js comwenty kante 
glory, is uſed ia ſuch a manner as might be expeRted 
from this ſignification of the words, from whence it 
comes. Sometimes. it is uſed to ſignify what is intere 
nal, what is within the being or perſon inherent, is 
the ſubject, or what is in the poſſeſſion of the perſon ; 
and ſometimes for emanation, exhibition or communi. 
cation of this internal glory; and ſometimes for the 
P 2 | knows 
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knowledge, or ſenſe; or effect of theſe in thoſe who 
behold. it, to whom the exhibition or communication is 
made; or an exproſſion of this knowledge, or ſenſe, ar 
effect. And here I'would note, that agreable to the 
uſe of the word Cabhodb in the Old Teſtament, is that 
of the word Doxa in the New. For as the word Cab- 
bodh is generally tranſlated by Doxa in the Septungint; 
ſo it is apparent, that this word is deſigned to be uſed 
to ſignify the ſame thing in the. New Teſtament, with 
Cabboab in the Old. This might be abundantly proved 
by comparing particular places of the Old Teſtament; 
but probably it will not be denied. 
I ruxxrron proceed particularly to conſider thefe 
words with regard to their uſe i in r N in Leben, bu 
W ways. | a 
1. As to internal glory. When the word' is viel 
10 ſignify what is within, inherent, or in the poſſeſſion 
of the ſubject, it very commonly ſignifies excellency, 
or great valuableneſs, dignity, or worthineſs," or re- 
guard, This, according to the Hebrew idiom, is, as it 
were, the weight of a thing, as that by which it is 
Heavy; as to be light, is to be worthleſs, without 
value, contemptible. Num. xxi. 5. © This light 
pread.“ 1 Sam. viii. 23. * Seemeth it a light thing??? 
| Judges i ix. 4. Light perſons,” i. e. worthleſs, vain, 
vile perſon*, 80 Teph. iii. 4. To ſet light is to 
deſpiſe, 2 Sam. xix. 43. Belſhazzar's vileneſs in the 
Hight of God, is repreſented by his being Tet}, weighed 
In the ballance and found light, Dan. v. 27. And as 
the weight of a thing ariſes from theſe two things, its 
magnitude and its ſpecific grayity conjunctly, fo the 
word glory is very commonly uſed to ſignify the excel- 
lency of a perſon or thing, as conſiſting either in great» 
neſs or in beauty, or, as it were, preciouſneſs, or in 
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* SOMETIMES that internal great and excellent good, 
which is called glory, is rather in poſſeffion than inhe- 
tent. Any one may be called heavy, that poſſeſſes an 
abundance; and he that is empty and deſtitute, may be 
«called light. Thus we find riches are ſometimes called 
glory. Gen, xxxi. 1. And of that which was our 
"fathers, hath he gotten all this glory.“ Eſther v. 11. 
4 Haman told them of the glory of his riches.” 
:Pfalm xlix. 16, 17. Be not afraid when one is made 
rich, when the glory of his houſe is increaſed; for 
-when he dieth he ſhall carry nothing away, his glory 
ſhall not deſcend after him.” Nehem. ii. 9. Take 
ye the ſpoil of ſilver, take the ſpoil of gold; for there 
is none end of the ſtore and 4 glory out = the pleaſant 
Fſurniture.- 

-: And it is often put for a great height of happlabe, 
qvofjarity and fulneſs of good in general. Gen. xlv. 
13. Tou ſhall tell my father of all my glory in 
Egypt.“ Job. xix. 9. He hath ſtripped me of my 
glory.” Iſa. x. 3. 1“ Where will you leave your 
glory.“ Ver. 10. Therefore ſhall the Lord of hoſts 
[ſend among his fat ones leanneſs, and under his gloryx 
"hall he kindle a burning, like the burning of a fire.“ 
Iſa. xvii. 3, 4. The kingdom ſhall. ceaſe from 
Damaſcus, and the remnant of Syria; they ſhall be as 
the glory of the children of Iſrael, And in that day it 
ſhall come to paſs, that the glory of Jacob ſhall be 
made thin, and the fatneſs of his fleſh : ſhall be made 
lean,” Iſa. xxi. 16. And all the glory of Kedar 
ſhall fail.“ Iſa. Ixi. 6. Ye ſhall: eat the riches of 
the Gentiles, and in their glory ſhall. ye boaſt your. 
ſelves.” Chap. Ixvi. 11, 12. That ye may milk 
out and be delighted with the abundance of her glory. 
I will extend peace to her like a river, and the glory 
of the Gentiles like a flowing ſtream.” Hoſ. ix. 11. 


«© As 
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As for Ephraim, their glory ſhall fly away as a bird. 

world, and the glory of them.” Luke xxiv. 26. 
Ought not Chriſt to have ſuffered theſe things, and 
to enter into his glory.” John xvii. 27. And the 
glory which thou gavelt me, have I given them. 
Rom. v. 2. And rejoice in hope of the glory of 
God.“ Chap. viii. 18. The ſufferings of this pre- 
ſent time, are not worthy to be compared with the 
glory which ſhall be revealed in us.“ See alfo Chap. 
ii. 7, 10. and iii. 23. and ix. 23. 1 Cor. ii. 7. Tue 
hidden wiſdom which God ordained: before the world, 
unto our glory.“ 2 Cor. iv. 17. % Worketh out for 
us a far more exceeding and eternal weight of glory.“ 
Eph, i. 18. And what the riches of the glory of his 
Inheritance in the faints.“ 1 Pet. iv. 13. But re- 
jaice, inaſmuch as ye are made partakers of Chriſt's 
ſufferings, that when his glory ſhall be revealed, ye 
may be glad alſo with excceding joy.” Chap. i. 8. 
e rejoice with joy unſpeakable and full of glory.“ 

. Tur word glory is uſed in fcriptute often to 
expreſs the exhibitian, emanation, or communication 
of the internal glory. Hence it often ſigniſies a viſible 
exhibition of glory, as in an effulgence or ſhining 
drightaeſs, by an emanation of beams of light. Thus 
the brightneſs of the fun, and moon, and ſtars, is 
ealled their glory, in 1 Cor. xv. 41. But in particu- 
lar, the word is very often thus uſed, when applied to 
God and Chriſt. As in Ezek. i. 28. As the appear- 
ance of the bow' that is in the cloud in the day of rain, 
ſo was the appearance of the brightneſs round about. 
This was the appearance of the likeneſs of the glory of 
the Lord.“ And chap. x. 4. Then the glory of the 
Lord went up from the cherub, and ſtood over the 
threſhold of the houſe, and the houſe was filled 2 
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che cloud, and the court was full of the brightneſs of 
the Lord's glory.” Iſa. vi. 1, 2, 3. I ſaw the Lord 
fitting upon a throne high and lifted up; and his train 
filled the temple, Above it flood the ſeraphim. And 

one cried to another, and ſaid, Holy, holy, holy is the 
Lord of hoſts, the whole work is full of his glory.“ 
Compared with John xii. 4. ** Theſe things ſaid 
Eſaias, when he ſaw his 3 and ſpake of bim.“ 
Exek. xliii. 2. And behold the glory of the God of 
Iſrael came from the way of the eaſt. And the earth 
ſhined with his glory.” Iſa. xxiv. 23. Then the 
moon ſhall be confounded, and the fun aſhamed, whea 
the Lord of hoſts ſhall reign in Mount Zion, and in 
Jeruſalem, and before his ancients gloriouſly,” Iſa. 
Ix. 1, 2. ** Ariſe, ſhine, for thy light is come, andthe 
glory of the Lord is riſen upon thee. For behold, the 
darkneſs ſhall cover the earth, and groſs darkneſs the 
people; but the Lord ſhall ariſe. upon thee, and his 
glory ſhall be ſeen upon. thee.” Together with ver. 
19. The ſun ſhall be no more thy light by day, nei - 
ther for brightneſs ſhall the moon give light unto thee; 
but the Lord ſhall be unto thee an-everlaſting light, 
and thy God thy glory.” Luke ii. 9. The glory of 


| the Lord ſhone round about them,” Acts xxu. 1. 


And when I could not ſee, for the glory af that 
light.“ In 2 Cor. iii. 7. the ſhining of Moſes's face 
is called the glory of his countenance. And to this 
Chriſt's glory is compared, ver, 18. But we all with 
open face, beholding as in a glaſs the glory of the 
Lord, are changed into the ſame image, from glory to 
glory,” And © chap. iv. 4. © Leſt the light, of the 
glorious goſpel of Chift, who is 2 image of God, 
ſhould ſhine unto them.“ Ver, 6. For God who. 
commanded the light to ſhine out of darkneſs, hath - 
thined into our hearts, to give the light of the know- | 

ledge 


| e apofile ſpeaks of God's making known two things, 
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ledge of the glory of God in the face of Jeſus Chriſt," 


Heb: i. 3. Who is the brightneſs of his glory.“ 


The apofHe” Peter; ' ſpeaking of "that emanation "" 


| exceeding brightneſs, From'ths bright cloud that over= 
| ſhadowed the diſciples in the mount of transfigurationy 


and of the ſhining of Chriſt's face at that time, ſays; 
2 Pet: it 15. For he teceived from God the Father 
honor and glory, when there came ſuch a voice to him 


from the excellent glory, This is my beloved Son, in 


whom Lam well pleaſed?" Rev. xviii. 1. Another 
angel came down from heaven, having great power, 
and the eafth was lightened with his glory.“ Rey. 


Axi. 11. Having the glory of God, and her light 


was like unto a ſtone moſt precious, like a jaſper one, 
clear as cryſtal.” Ver. 23. And the city had ns 
need of the ſun, nor of the moon to line in i * dope the 
glory of God did lighten it.” 

Tun word glory, as applied to God e or Cwit, 
ſometimes evidently ſignifies the communications of 


God's fulneſs, and means much the ſame thing with 


God's abundant and exceeding - goodnefs and grace. 
So Eph. ii. 16. That he would grant you, aceord- 
ing to the riches of his glory, to be ſtrengthened with 
might, by his Spirit in the inner man.“ The expreſs 
ſion, According to the riches of his glory, is ap- 
rently equivalent to that in the ſame epiſtle, chap. 1. 5. 
„According to the riches of his grace.“ And chap; 
Ii. 7. The exceeding riches of his grace in his kinds 
neſs towards us, through Chrift Jeſus,” In like man. 
ner is the word glory uſed in Phil. iv. 19, „But thy 


| . God ſhalt fupply all your need, accotding tv his riches 


in glory by Chriſt Jeſus,” And Rom, ix. 23. And 


| that he might make known the riches of his glory on 


the veſſels of merey.“ In this, and the foregoing verſe, 


his 
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- his great wrath, and his rich grace, The former on 


the veſſels of wrath, ver. 22. The latter, which he 


calls, the riches of his. glory,” on the veſſels of 
merey, ver. 23. So when Moſes ſays, I. beſeech 


makes anſwer, © I will make all my goodneſs to 7 
? before thee,” Exod. xxxiii, 18, 19. ; 
Wuar we find in John xii, 23—32. is wortby of 
particular notiee in this place. The words and beha- 
viour of Chriſt, which we have an account of here, 
argue two, things: : F 
1. THAT the happineſs and falvation of u wen, was 
an end that Chriſt ultimately aimed at, in the Tabours 
and ſuffetings he went through, for our redemptions 
| (and conſequently, by what has been before obſerved, 
an ultimate end of the work of creation). The very 


ſame things which were obſerved before. in this paſ- þ 


. ſage, (chap. ii. ſect. 3.) concerning God's glory, are 
_ equally, and in the ſame manner obſervable, concern- 
| ing the ſalvation of men. As it was there obſerved, 
that Chriſt in the great conflict of his ſoul, in the view 
of the near approach of the moſt extreme- difficulties, 
which attended his undertaking, comforts himſelf. in 
a certain proſpe& of obtaining the end he had chiefly 
in view. It was obſerved, that the glory of God is 
therefore mentioned and dwelt upon by him, as what 
his ſoul ſupported. itſelf and Teſted in, as this. great 
end. And at the ſame time, ard exactly in the ſame 
manner, is the ſalvation of men mentioned and inſiſted 
on, as the end of theſe great labours and ſufferings, 
wich ſatisfied his ſoul, in the proſpect of undergoing 
_ them. Compare the 23d and 24th verſes; and alſo 
. the 28th, and 2gth verſes; ver. 31 and 32, And, 
2. ThE glory of God, and the emanations and fruits 
of his glace in man's ſalvation, are ſo ſpoken of by 


4 | Chriſty 


thee ſhew me thy glory.“ God, granting his requeſts 
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Chriſt, on this occaſion, in juſt the ſame manner, that 
it would be quite unnatural to underſtand him as ſpeak- 
ing of two diſtin things, Such is the connection, 

that what he fays of the latter, muſt moſt naturally be 
underſtood as exegetical of the former, He firſt ſpeaks 
of his own glory, and the glory of his Father, as the 
great end that ſhould be obtained by what he is about 
to ſuffer ; and then explains and amplifies what he ſays 
on this, in what he expreſſes of the falvation of men, 
that ſhall be obtained by it. Thus in the 23d verſe 
he ſays, The hour is come, that the Son of man 
ſhould be glorified.” And in what next follows, he 

evidently ſhews how he was to be glorified, or wherein 
his glory conſiſted ; * Verily, verily, I ſay unto you, 
except a corn of wheat fall into the ground, and die, 
it abideth alone; but if it die, it bringeth forth much 
fruit.“ As much fruit is the glory of the ſeed, fo is 
the multitude of redeemed ones, which ſhould ſpring 
from his death, his glory. So concerning the glory 
of his Father, in the 27th and following verſes ; . Now 
| is my ſoul troubled, aud what ſhall I ſay? Father, 
fave me from this hour. But for this cauſe came I 
unto this hour. Father, glorify thy name. Then 
came there a voice from heaven, ſaying, I have both 
glorified it, and will glorify it again.“ In an aſſurance 
of this, which this voice declared, Chrift was greatly 
| comforted, and his ſoul even exulted under the view 
of his approaching ſufferings. And what this glory 
was, in which Chrift's ſoul was ſo comforted on this 

_ occaſion, his own words, which he then ſpake, plainly 
ſhew. When the people ſaid it thundered, and others 

' aid, an angel ſpake to him, then Chriſt explains the 
matter to them, and tells them what this voice meant: 

ver. 30, 31, 32. © Jeſus anſwered and ſaid, This 

voice came not becauſe of me, but for your ſakes. 


Now 


% 
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Now is the judgment of this world; now ſhall the 
prince of this world be caſt out. And I, if I be 
lifted up from the earth, will draw all men unto me.“ 
By this behaviour, and theſe ſpeeches of our Redeemer, 


it appears that the expreſſion of divine grace, in the 


ſancti cation and happineſs of the redeemed, are 
eſpecially that glory of his, and his Father, which-was 
the joy that was ſet before him, for which he endured - 
the croſs, and deſpiſed the ſhame; and that this glory 
| eſpecially, was the end of the travail of his f ul, in 

obtaining which end he was ſatisfied, agreable to * : 
liü. 10, 11. 

Tuts is agreable to what has ding juſt ene of | 
God's glory being ſo often repreſented by an effulgence,/ 
or emanation, or communication of light, from a 
Iuminary or fountain of light. What can be thought 
of, that ſo naturally and aptly repreſents the emanation 
of the- internal glory of God? or the flowing forth, 
and abundant communication of that infinite fulneſs 
of good that is in God ? Light is very often in ſerip- 
ture put for comfort, joy, happineſs, and for good in 
general, 

AGAIN, the word glory, as applied to God in ſerip- 
ture, implies the view or knowledge of God's excel. 
lency. The exhibition of glory is to the view of be- 
holders. The manifeſtation of glory, the emanation 
or effulgence of brightneſs, has relation to the eye. 
Light, or brightneſs, is a quality that has a relation to 
the ſenſe of ſeeing ; we ſee the luminary by its light. 
And knowledge is often expreſſed in ſcripture by 
light. The word glory in ſcripture very often ſignifies. 
or implies honor, as any one may ſoon ſee by caſting 
his eye on a concordance, But honor implies: the 
knowledge of the dignity and excellency of him who: 
hath the honor. And this is often more eſpecially 

Q 2 ſignified 


. 144 : GOD'S LAST END IN TRR 


ſignified by the word glory, when applied to God. 
Num. xiv. 21. But as truly as I live, all the earth 


mall be filled with the glory of the Lord:“, i. v. all the 
earth ſhall ſee the manifeſtations I will make of my 
perfect holineſs and batred of fin, and ſo of my infinite 


excellence. This appears by the context. So Ezek 
xxxix. 21, 22, 23. And I will ſet my glory among 
the heathen, and all the heathen ſhall ſee my judgment 
that I have executed, and my hand that I have laid, 
upon them. So the houſe of Iſrael ſhall know that I. 
am the Lord their God. And the heathen ſhall Know 
that the houſe of Iſrae] went into captivity, for their 
iniquity.” And it is manifeſt in many places, where 
we-read' of God's glorifying himſelf, or of his being 
glorified, that one thing directly intended, is a mani- 
feſting or making known his divine greatneſs and 
excellency. as Data v MO re th 
AOAlx, Glory, as the word is uſed in ſcripture, 
uften ſigniſies or implies. praiſe. This appears from 
what was obſerved before, that glory very often ſigni- 
fies honor, which is much the (ame thing with praiſes 
viz. high eſteem and reſpect of heart, and the expreſ- 
lion and teſtimony of it in words and actions. And it is 
manifeſt that the werds glory and praiſe, are often 
uſed as equivalent expreſſions in ſcripture, - Pſalm 1, 
23. Whoſo offercth praiſe, glorifieth me.” Pſalm 


' Xxii« 23. Le that fear the Lord, praiſe him; all ye 


ſeed of Iſrael glorify him.” Iſa. xlii, 8. My glory 
I. will not give unto another, nor my praiſe to graven 
images.” Ver. 12. Let th m give glory unto the 
Lord, and declare his praiſe in the iſlands,” Ifa. xlviii. 
9, 10. 11. For my name's ſake will I deſer mine 
anger; for my praiſe will I refrain for thee. For 
mine own ſake w.ll 1 do it, I will not give my glory 
ynta another.“ Jer, xii, 11, * That they might be 
unto 
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| unto me for a people, and for a name, and for a praiſe 
and for a glory. Eph. i. 6. To the praiſe of the. 
glory of his grace.“ Ver. 12. 0 To the praiſe of his 
glory.” So ver. 14. the phraſe is apparently equiva» 

lent, | Phil. i. 11. Which are by Jeſus Chriſt, unta 
the praiſe and glory of God.” 2 Cor. iv. 15. That 
the abundant grace might, through the thankſgiving 
of many, redound to the glory of God. 

Ir is manifeſt the praiſe of God, as the phraſe i is 
uſed in ſcripture, implies the high eſteem and love of 
the heart, exalting thoughts of God, and complacence 
in his excellence and perfections. This is ſo manifeſt 
to every one acquainted with the ſcripture, that there 
ſeems to be but little or no need to refer to particular 
places, 

Ir alſo implies joy in God, or rejoicing in his per- 
feQions, as is manifeſt by Pſalm xxxiii. 2. Rejoice 
in the Lord, O ye righteous, for praiſe is comely for 
the upright,” How often do we read of ſinging 
praiſe ? But ſinging is commonly an expreſſion of j joy. 
It is called, making a joyful noiſe, Pſalm Ixvi. 1, 2. 
and xcyi. 4, 5. And, as it is often uſed, it implies 
gratitude or love to God, for his benefits to us. 

HAvixo thus conſidered what is implied in 1 the 
phraſe, TE GTox or Gop, as we find it uſed in 
ſcripture; I proceed to enquire what i is meant by the 
name of God ? 
 Anp Iobſerye that it is manifeſt that God's name and 
his glory, at leaſt very often, ſignify the ſame thing i in 
ſcripture, As it has been obſerved concerning the glory 
of God, that it ſometimes ſignifies the ſecond Perſon, ia 
the Trinity; the ſame might be ſhewn of the name of 
God, if it were needful, in this place. But that the 
name and glory of God are often equipollent expreſ- 
ſions, is manifeſt by Exod, xxxiii, 18, 19. When 

Moſes 


| 
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Moſes ſays, ** I beſeech thee, ſhew me thy glory;“ 
and God grants his requeſt, he ſays, «I will proclaim 


the name of the Lord before thee.” Pſalm, viii, 1. 


* 0 Lord, how excellent is thy name in all the earth l! 
who haſt ſet thy glory above the beav'ns.“ Pſalm: 
Ixxix. 9. Help us, O God of our ſalvation, for the 
glory of thy name; and deliver us, and purge away 
our ſins for thy name's ſake.” Pſalm cii. 15.“ 80 
the heathen ſhall fear the name-of the Lord; and all 
the kings of the carth thy glory,” Pſalm cxlviii. 1% 
% His name alone is excellent, and his glory is above 
the earth and heaven,” Iſa. xlviii. g. For my name's 
| fake will I defer mine anger, and for my praiſe will I 
refrain for thee,” Ver, 11. For mine own ſake, 
even for mine own ſake, will I do it | for how ſhould 
my name be polluted? And I will not give my glory 
unto another,” Iſa. xlix. 19. They ſhall fear the 
name of the Lord from the weſt, and his glory from 
the riſing of the ſun,” Jer. xiii. 11. That they 
might be unto me for a name, and for a praiſe, and for 
a glory.“ Ac: glory often implies the manifeſtation, 
publication and knowledge of excellency, and the 
honor that any one has in the world ; ſo, it is evident, 
does name. Gen. xi. 4. Let us make us a name.“ 
Deut. xxvi. 19. And to make thee high above all 
nations, in praiſe, in name, and in honor.“ 

So it is evident that by name is ſometimes meant 
much the ſame thing as praiſe, by ſeveral places which 
have been juſt mentioned, as Iſa. xlviii. 9. Jer. xiii, 
11. Deut. xxvi. 19. And alſo by Jer. xxxiii. 9. 
And it ſhalt be unto me for a name, a praiſe, and 
an honor, before all the nations of the earth, which 
ſhall hear of all the good I do unto them.“ Zeph. iii. 

20, © I will make you 3 name; and 's prete among all 
people of the earth.“ 


Ann 
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And it ſeems that the expreſſion or exhibition of 
God's goodneſs is eſpecially called his name, in Exod, 
xxxiii. 19. © will make all my goodneſs paſs beford - 
thee, and 1 will proclaim the name of the Lord before 
thee.” And chap, xxxiv. 5, 6, 7. And the Lord 
deſcended in the cloud, and ſtood with him there, and 
proclaimed the name of the Lord. And the Lord 
paſſed by before him, and proclaimed, the Lord, the 
Lord God, gracious and merciful, long-ſuffering and 
abundant in goodneſs and truth, keeping mercy for 
thouſands,” &c. 

Au the ſame illuftrious brightneſs and effulgenee 
in the pillar of cloud, that appeared in the wilderneſt, 
and dwelt above the mercy-ſeat in the tabernacle and 
temple, (or rather the ſpiritual divine brightneſs and 

effulgence repreſented by it) which is ſo often called 
the glory of the Lord, is alſo often called the name of 
the Lord. Becauſe God's glory was to dwell in the 
tabernacle, therefore he promiſes, Exod. xxix 43. 
There will | meet with the children of Ifrael, and 
the tabernacle ſhall be ſanRified by my glory.” And 
the temple was called the houſe of God's glory, Ia. 
Iz. 7. In like manner, the name of God is ſaid to 
dwell in the ſanctuary. Thus we often read of the 
place that God choſe, to put his name there; or (as 
it is in the Hebrew) to cauſe his name to inhabit 
there. So it is ſometimes rendered by our tranſlators, 
as Deut. xii. 11. Then there ſhall be a place which 
the Lord your God ſhall chuſe, to cauſe his name to 
' dwell there.“ And the temple is often ſpoken of as 
built for God's name. And in Pſalm Ixxiv. 7 the 
temple is called, the dwelling place of God's 

The mercy-ſeat in the temple was called the * of 
God's name or glory, Jer. xiv. 21. Do not abhor 
us, for thy name's ſake, do not diſgrace the throne of 


thy 
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"WM . thy glory.” Here God's name, and his glory, ſeem to 
| be ſpoken of as the ſame, 
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SnewinG, that the ultimate End of the Creation of 
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ROM what has been obſerved in the laſt ſeRion, 

| 1 it appears, that however the laſt end of the'ctea« 
tion is ſpoken of in ſcripture under various denomina- 

| tions; yet if the whole of what is ſaid relating to this 

| : affair, be duly weighed, and one part compared with 

| 

' 


another, we ſhall have reaſon to think that the deſign 
of the Spirit of God does not ſeem to be, to repreſent 

+ God's ultimate end as manifold, but as one. For 
though it be ſignified by various names, yet they ap- 
pear not to be names of different things, but various 
names involving each other in their meaning; either 
different names of the ſame thing, or names of ſeveral 
parts of one whole, or of the ſame whole viewed in 
various lights, or in its different reſpeCts and relations. 
| For it appears, that all that is ever ſpoken of in the ſerip- 
ture as an ultimate end of God's works, is included in 
that one phraſe, the glory of God; which is the name | 
| by which the Jaſt end of God's works is moſt com- 
A monly called in ſcripture ; and ſeems to be the name ; 
which moſt aptly ſignifies the thing. þ 
Tus thing ſignified by that name, the glory of God, | p 

e 

© 
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when ſpoken of as the ſupreme and ultimate end of 
the work of creation, and of all God's works, is the 
emanation and true external expreſſion of God's inter- p 
nal glory and fulneſs; meaning by his ſulneſs, what 


has already been explained ; or, in other words, God's 
internal 
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internal glory extant; in a true and juſt exhibition, or 
external exiſtence of it. It is confeſſed, that there is a 
degree of obſcurity in theſe definitions; but perhaps an 
obſcurity that is unavoidable, through the imperfec- 
tion of language; and words being leſs fitted to expreſs 
things of ſo ſublime a nature. And therefore the 
thing may poſſibly be better underſtood, by uſing many 
words and a variety of expreſſions, by a particular con- 
ſideration of it as it were by parts, than by any ſhort 
definition. 

THERE is included. in this,. the exerciſe of God's 
perfeQions | to produce a proper effect, in oppoſition to 
their lying eternally dormant and ineffectual: as his 
power being eternally without any act or fruit of that 
power ; his wiſdom eternally ineffectual in any wiſe 
production, or prudent diſpoſal of any thing, &c. The 
maniſeſtation of his internal glory to created under- 
ſtandings. The communication of the infinite ful neis 
of God to the creature; The creature's high eſteem 
of God, love to God, and complacence and joy in 
God; and the proper exerciſes and expreſſions of 


theſe. 
THhest at firſt view may appear to be entirely dit. 


tin& things : but if we more cloſely conſider the mat= 
ter, they will all appear to be one thing, in à variety of 
views and relations. They are all but the emanation 
of God's glory; or the excellent brightneſs and ful- 
neſs of the divinity diffuſed, overflowing, and as it 
were enlargedz or in one word, exifling ad extra; 
God's exerciſing bis perfections to produce a ptopet 
effect, is not diſtin& from the emanation or communi- 
cation of his fulneſs: for this is the eff ct; viz. bis 
fulneſs communieated; and the producing this effect is 
the communication of his fulneſs; and there is no- 
thing in this effeRual exerting of God's perfections, but 
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the emination of God's internal glory. The emina- 
tion or communication, is of the internal glory or ful- 
neſs of God, as it is. Now God's internal glory, as 


It is in God, is either in his underſtanding, or will. 


The glory or fulneſs of his underſtanding, is his know- 
Jedge. The internal glory and fulnefs of God, which 
we muſt conceive of as having its ſpecial ſeat in his 
will, is his holineſs and happineſs. The whole of 
God's internal good and glory is in theſe three things: 
viz. his infinite knowledge; his infinite virtue or holi- 
heſs; and his infinite joy and happineſs, Indeed 
there are a great many attributes in God, according to 
dur way of conceiving or talking of them: but all 
may be reduced to theſe, or to the degree, eircumſtan- 
ces, and relations of theſe, We have no conception 
of God's power, different from the degree of theſe 
things, with a certain relation of them to effects. 
God's infinity is not fo properly a diſtin kind of 


there is in him. So God's eternity is not a diftin& 
kind of good; but it is the duration of good, His 
Immutability is ill the ſame good, with a negation of 
change. So that, as I faid, the fulneſs of the Godhead 
is the fulneſs of his underſtanding, conſiſting in his 
knowledge, and the fulneſs of his will, confeſting in 
his virtue and happineſs. And therefore the external 


lory of God conſiſts in the communication of theſe. 


he communication of his knowledge is chiefly in 


ng the knowledge of himſelf; for this is the 


rnowledye in which the fulneſs of God's underſtands 
ing chiefly conſiſts. And thus we fee how the mant- 
feſtation of God's glory to created underſtandings, and 
their ſeeing and knowing it, is not diſtin from an 
emanation or communication of God's fulneſs, but 


clearly implied in it, Agzin, , the communication of 
God's 


in God, but only expreffes the degree of the good- 
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God's virtue or holineſs,. is principally in communi- 
cating the loye of himſelf, (which appears by what 
has been before obſerved}. And thus we fee how, nog 
only the creature's ſeeing and knowing God's at 
lence, | but alſo ſupremely eſteeming and loving him, 
belongs to the communication of God's fulneſs. And 
10 communication of God's joy and happineſs, Cone 
s chiefly in communicating to the creature, that 
happineſs and joy which conſiſts in rejoicing in 
God, and in his glorious excellency z for in ſuch joy 
God's own happinefs does principally conſiſt. And 
in theſe thin viz. in knowing God's excellency, 
loving, God for it, and rejoicing in it; and in the 
exerciſe and exprefſion of theſe, conſiſts God's honor 
and praiſe z ſo that theſe are clearly implied in that 
glory of God, which conſiſts in the emanation of hig 
internal glory. And though we ſuppoſe all theſe 
things, which ſeem to be ſo various, are ſignified by: 
that „which the ſcripture ſpeaks of as the laſt 
end of all God's works; yet it is manifeſt there is na 
greater, and no other variety in it, than in the inter», 
nal and eſſential glory of God itſelf. God's internal 
glory is partly in his underſtanding, and partly in his 
will, And this internal glory, as ſeated in the will of 
God, implies both his holineſs and his happineſs: 
both ate evidently God's glory, according to the uſe 
of. the phraſe. So that as God's external glory is 
only the emanation of his internal glory, this variety 
neceſſarily follows. And again, it hence appears, 
that there is no other variety or diſtinction, but what 
neceſſarily ariſes from the diſtin faculties of the 
creature, to which the communication is made, as 
created in the image of God; even as having theſe 
two faculties of underſtanding and will. God com- 
municates himſelf to the underſtanding of the creature, 
R 2 in 


132 GOD'S LAST END IN THE 


in giving him the knowledge of his glory; and to the 
will, of the creature, in giving him holineſs, conſiſt- 
ing primarily in the love of God; and in giving the 
creature happineſs, chiefly conſiſting in joy in God. 


Theſe are the ſum of that emanation of divine fulneſs | 


ealfed in fcripture, the glory of God. The firſt part 
of this glory, is called truth, the latter grace. John 
i. 14. We bebeld his glory, the glory as of the only - 
begotten of the Father, full of grace and truth.“ 


THvs we fee that the great laſt end of God's works, 


which is fo variaufly expreſſed in fcripture, is but one; 


and this one end is moſt properly and comprehenſively 


called, THE GLoky or Gop; by which name it is 


moſt commonly called in ſcripture. And is fitly com«' 
pared to an effulgence, or an emanation of light from 


a luminary, by which this glory of God is abundantly 


repreſented in ſcripture, ' Light is the extetnal expreſ- 


ſion, exhibition, and manifeſtation of the excellency 


of the luminary, of the ſun for inſtance: It is the 
abundant, extenſive emanation and communication of 
the fulnefs of the ſun to innumerable other beings 
that partake of it. It is by this that the ſun itſelf ia 


ſeen, and his glory beheld, and all other things are 
diſcovered: it is by a participation of this communi- 


cation from the ſun, that ſurrounding odjects receive 


all their luſtre, beauty, and brightneſs, It is by this 


that all nature is quickened and receives liſe, comfort 
and joy Light is abundantly uſed in ſeripture to re- 
preſent and ſignify theſe three things, knowledge, 


holineſs, and happineſs. 


WHAT has been faid may be ſufficient to ſhew how 


thoſe things, which are ſpoken of in ſcripture as ulti- 


mate ends of God's works, though they may ſeem at 


firſt view to be diſtinct, are all plainly to be reduced to 


this one viz, God's rap glory or fulneſs, - 


extant 
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extant externally, or exiſting in its emanation. And 6 
though God in ſeeking this end, ſeeks the creature's 
good; yet I "FEA _ "PE v to 
 bimſelf, 

Tus emanation or communication of the dine 
fulneſs, conſiſting in the knowledge of God, love to 
God, and joy in God, has relation indeed both to God 
and the creature; but it has relation to God as its 
fountain, as it is an emanation from God; and as the 
communication itſelf, or thing communicated, is 
ſomething divine, ſomething of God, ſomething of his 
internal fulneſs; as the water in the ſtream is ſome- 
thing of the fountain; and as the beams of the ſun ars: 
ſomething of the ſun. And again, they have relation 
to God as they have. reſpect to him as their object: 
far. the knowledge communicated is the knowledge of 
God; and ſo God is the object of the knowledger* , 
and the love communicated is the love of God ſo 
God is the object of that love: and the happineſs 
communicated is joy in God; and fo he is the obje& 
ol the joy communicated. In the creatures knowing, 
eſteeming, loving, rejoicing in, and praiſing God, the 
glory of God is both exhibited and acknowledged; 
his fulneſs is received and returned. Here is both an 
emanation and remanation. The refulgence ſhines 
upon and into the creature, and is reſſected back to 
the luminary. The beams of glory come from God, 
and are ſomething of God, and are refunded back + 
again to their original. So that the whole is of God, 

and in God, and to God; and God is the beginning, 
middle, and end in this affair. | 

AND though it be true that Gad hag? reſpect to the 
creature in theſe things; yet bis reſpect to himſelf, ' 
and to the creature-in this matter, are not properly to 
be looked upon as a double and diyided "I of 
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God's heart. What has been ſaid in ghap. I. ſect. 3. 
and 4. may be ſufficient. to ſhew this, Nevertheleſs, it 
may nat be amiſs here briefly to ſay a few things ; 
though * are molly implied in what has been lab 
already. 

Wurnn "a about create the world, he ha@ 
reſpect. to that emanation of his glory, which is ac») 
tually the conſequence; of the creation, juſt as it is 
with regard to all that belongs to it, both with regard 
to:its relation to himſelf, and the creature. He had rev, 
g to it, as; am emanatian from himſelf, and a commu- 
niaation of himſelf, aud as the thing communicated, in 
ius nature returned tb himſelf, as its final term. And 
he bad regard ta it alſo, as the emanation was to tha 
creature, and as the thing communicated was in the 
cate as its fubjeft. And God hat regard to it in 
this manner, as he had/a-ſupreme regard to himſelf, and 
value: for his on inſinĩte internal glory. It was this 
value for himſelf that cauſed him to value and ſeek 
that his internal glory ſhould! low forth from him 
ſelf. Io was from his: value to · his glorious perfections 
ol wi ſdom andi righteouſneſs, &r. that he valued: the 
proper exerciſt and effect of theſe perfections, in wiſe 
and:righteous acts and effefts. It was from his infini 
valus fur his internal:glory and fulneſs; that he val 
the thing itſelf, which is communicated; which' is 
ſomething oi the ſame; extant in the creature» Thus, 
becauſe he inſiniteſy values his own glory, conſiſting 
in the knowledge of timfelf, love to himſelf, and com- 
placence and joy in himſelf; hie therefore valued the 
image, communication or partieipation of theſe, in the 
creature, And it is becauſe he values himſelf; that he 
delight» in the knowledge and love and joy of the crea» 


mere * mags the object of this knowledge, 


love 


» = 
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Jove and complacence. For it is the neceffary confe 
quence of the true eſteem and love of any perſon or be- 
ing (ſuppoſe a fon or friend) that we ſhould approve 
and value others efteem of the fame object, and diſap» 


prove and diflike the contraty. Por the ſame reaſon iy 
it the conſequence of a being's eſteem and love of him. 


felf, that he nr approve of others eſteem and love 


of himſelf. 

Tuus it is eaſy to conceive, how God ſhould ſerk 
the good of the creature, conſiſting in the creature's 
knowledge and holineſs, and even his happineſs, from 
a ſupreme regard to himſelf; as his. happiheſs atiſfes 
from that which is an image and participation of God's 
dn beauty; and conſiſts in the creature's exerciſing a 
ſupreme regard to God and complacence in him; in 


beholding God's glory, in eſteeming and loving it, and - 


rejoicing in it, and in his exerciſing and teſtifying fove 
and ſupreme reſpect to God; which is the ſame thing 


with the creature's exalting God as his chief good, and. 


making him his ſupreme end. 


Amp though the emanation of God's fulueds whiich | 


God intended in the creation, and which actually-is 
the conſequence of it, is to the creature” as its 
and the creature is the ſubject of the-fulneſs communis 


cated, and is the creature's good; and was alſo mw. 


garded as ſuch, when God ſought it as the end of His 
works: yet it do not neceffarily follow, that even in 
ſo doing, he did not make himſelf his end; it comes to 
the ſame thing. God's reſpect to the creature's good, 
and his reſpect to himſelf, is not a divided refpecty 
but both are united in one, as the happineſs of the 
creature aimed at, is happineſs in union with himſelf, 
The-creature is no further happy with this happineſs 
which God makes his ultimate end, than as he becomes 
Wye. one 
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ane with God., The more happineſs. the greater unionf 
when the happineſs is perfect, the union is, perfect. 
And as the happineſs: will be encreafing to eternity 
tbe union will become more and more ſlrict and per- 

t neater land more like to that between God the 

Father, and the Son; who ate ſo united, that their 
Intereſt is perfectly one. If the happineſs of the crea» 
ture be conſidered as it will be, in the whole of the crea- 
ture's eternal duration, with all. the infinity of its 
proneneſs, and infinite increaſe of nearneſs and union to 
God; in this view, the creature muſt; be looked upon 
as united to God in an infinite ſtrictneſs. 

Ir God has reſpect to ſomething in the ereaturs, 
which he views as of everlaſting duration, and as riſing 
higher and higher thro' that infinite duration, and that, 
not with conſtantly diminiſhing (but perhaps an en- 
creaſing) celerity: then he has reſpect to it, as, in the 
whole, of infinite height; though there never will be 
any particular time when it can be ſaid ey to have 
Come to ſuch an height. 

Lr the moſt perfect union with God * eepreſented 
by ſomething at an infinite height above us; and the 
eternally increaſing union of the ſaints with God, by 
ſomething that is aſcending . conſtantly. towards that 
infinite, height, moving upwards with a; giving velo- 
cityz. and that is to continue thus to move to all eter- 
nity;, God who views the whole of this eternally in- 
crealing height, views it as an infinite height And ir 
he has reſpect to it, and makes it his end, as in the 
whole of it, he has reſpeet to it as an ;infinite height, 
though the time will never eome when it can be ſaid t 
has arrived at this iafiaſte height. 


Sor aims at that which. the motion or e 


: ©" many | 
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ann d be jade had-eppotaned, that 


certain center; then it appears that he who made them 


and is the cauſe of their motion, aimed at that center, 


mat term of their motion, to which they eternally 
tend, and are eternally, as it were, ſtriving after. And 
« if God be this center ; then God aimed at himſelf, 
And herein it appears, that as he is the firſt Author of 
: their being and motion; ſo he is the laſt end, the final 
term, to which is their ultimate tendency and aim. 
WI may judge of the end that the Creator aimed 
It, in the being, nature and tendency he gives the crea- 
ture, by the mark or term which they conſtantly aim 
at in their tendency and eternal progreſs; though the 
time will never come, when it can be ſaid it is attained 
to, in the moſt abſolutely perfect manner. 
Bur if ſtrictneſs of union to God be viewed as 


thus infinitely exalted; then the creature muſt be re- 


garded as infinitely, nearly and cloſely united to God. 
And viewed thus, their intereſt muſt be viewed as one 


with God's intereſt and ſo is not regarded properly 


wick a disjunct and ſeparate, but an undivided reſpect. 


And as to any difficulty of reconciling God's not 


making the creature his ultimate end, with a reſpect. 
properly diſtinet from a reſpect to himſelf ; with his 
© benevolence and free grace, and the creature's obliga - 
tions to gratitude, the — 
I. ſect. 4. obj. 4. where this objection has been con- 
fidered and anſwered at large, 
Ir by reaſon of the ſtrictneſs of the union of a man 
and his family, their intereſt may be looked upon as 
one, how much mots is[th&intdreſt of Chriſt and his 
church (whoſe firſt union in heaven is unſpeakably 
more 9 —_— than that of an earthly fa- 
: D, ther 


— 


by a conſtant and eternal motion, they all tend to a 


er muſt be referred to hab. 
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| - and his family), if they be conſidered with re- 
gerd to their eternal and increafing union? Doubtlefs 
it may juſtly be eſteemed as ſo much one, that it may 
de ſuppoſed to be aimed at and ſought, not with a 
ann and ſeparate, but an undivided reſpect. N 
Ir is certain that what God aimed at in the creation 
of the world, was the good that could be the conſe- 
quence of the creation, in the * continuance of 
the thing created. | 
Ir is no ſolid Mie againſt God's date at a 
infinitely perfect union of the creatare with himſelf, 
that the particular time will never come when it can 
be ſaid, 'theJuriion is now infinitely perfect. God 
| aims at ſatisfying juſtice in the eternal damnation of 
| ſinners" which will be fatisfied in their damnation, 
| conſidered no otherwiſe than with regard to its eternal 
{| duration. But yet there will never come that patticu- 
Jar moment, when it-can be ſaid, that now juſtice is 
ſatisfied, But if this do not ſatisfy our modern free 
thinkers, who do no not like the talk about ſatisfying 
juſtice with an infinite puniſhment ; I ſuppoſe it will 
not be denied by any, that God, in gloriſying the 
ſaints in heaven with eternal felicity, aims to ſatisfy his 
infinite grace and benevolence, by the beftowment of 
| good infinitely valuable, becauſe eternal: and yet there 
never will come the moment, when it can be ſaid, that 
now this infinitely valuable good has been actually 
deſtowed. 
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1 39 Forty Sermons, on different Subjecte, by the late Rev. 
1B Mr.,-jJoha Cenvnick, with his Life. Bound 78. 6d. or ſingle at 
| ; 2d. each. 8 . : 
| 40 Sacred Hymns, by the ſame Author. Bound 28. 6d. | 
41 A Treatiſe of the Holy Ghoſt: Wherein is proved, that 
j the Spirit of God was in the Prophets and Apoſtles, and is in 
| every true Believer to the End of the world, 6d, 7 
42 Hymns for Children. Bound 9e. 2 
; . E . x >> & ly IM . „. 


